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•The Being of God prov'd from the 
Frame of the Material World. 
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Rom. h 19* to. 

Becaufe that which titay be known of God, is 
tnanifeft in theni % fbr God bath Jhewed it 
unto them. For the invifible things of him 
from the creation of the <wortd r are clearly 
feen> being underfiood by the things that are 
made, even his eternal powet and godhead. 

THE mind of man, by attending to its Se R Mi 
own cbnftitution, and r to the ftatt I. 
. and appearances of the world, is na- 1 
rurally led to an inquiry concerning the ori- 
gin and caufes of things, the propter meafures 
of its own conduct, with the confequences of 
them, and to future events as far as it can at- 
tain the knowledge of them : that is, to an 
inquiry concerning God and religion. When 
a man, endued with 'all the vital, fenfitive, 
and intellectual powers which belong to his 
nature, and arrived at the pcrfcdt cxcrrife of 
Vol. I. A them, 
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$ERM.them, with a competent knowledge of him- 
!• felf, and the various relations and ufes of 
things about hknj when, I fay, he delibe- 
rately views the obvious face of nature j when 
he beholds thb vaft expatlfe of heaven, the 
glorious light of the fun % and by it a number- 
lefs multitude of other objedts, many of which, 
he knows, by his tenfe*, his app e tit€ 6 5 his 
affedtions and experience, are in different ways 
ufeful to him and to tfaoh other ^ refledting at 
die fame time on his own being, his various 
powers arid perceptions* one would think ht 
could fcafcely avoid fuch enquiries as thefe,— 

* Whence am I, and by what power pro- 

* duc'd ? Whence all thefe beings witfe 

* which I fee myfelf furrounded? As I have 
u no other knowledge of my exiftence, nor 
cc any other way to judgfc of its duration, thaft 

* by cdnfeiotos perceptioh, I muft conclude,. 
c * that feme time ago J was not, for I had 
" no confcioufock nor perception of any 
" thing. How then is this Wdhdefful tran* 
" fition from non-exiftente into being to be 
« accounted for ? h it to bfe attributed to a 
" fopetaor defigning Caufe ? and has that 
€< fafrie mighty ihteUigent caufe form'd all 
u thofe other being* I peftetv**, which by 
cc their appearataces fefctn to be related to each 
" other and to mc, fb as to ftwke up bnfc 

... « iritire 
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from the Frahe of the Mdterid World. $. 

" iatire fyftem ? Bat now that I find myfefCSttRaK 
f< in £och a iituation, what im I to da? JL 
" There ace io&n&s in my £afturt> which "^ v ^ 
cc prompt me to various adtbns and enjoys 
*' *ra*>ts ; I am forntfhed With the inftrtt* 
" ment6 of ibxaiatioii and motion j I fee* and 
" h&BX> and taftc, and fmelJ * and fed j I can 
cc rao*e the organs of my own Imdy* and 
* c by them feme other bodies* triardybyaft 
* c a& of nay own ifeill, or the tBoiiwtary eaceN 
xc tton of an inward fctf-dottrmining pewef ; 
" I have huflger and thirft at certain rotani- 
" ingieafons, and &m readily fupplied tHth 
*[ mcdl and diink, /trherehy this body is notl- 
<( fii&d «nd fenfibly refiefii'd; lips is corft- 
<c joaon with ppe *6 a nwhitude of iuiirrg 
<c things in different ihapefc, with whkih thfc 
* c earth is ftor'd: but J find in ttyfelf *hfe 
<c powers of raafbn and bigfet* atfd&idnff* 
< c ^hereof 4i&^r give iio difdovery* whkfe 
xx leads me to doratlude there k * nobler trid 
" of My : bdingj tod I ion capable of a greater 
" hdppinefs* IxafLTefle^ compare my <iWh 
* c .perceptions of /firings* and inquire into 
*' rtheir origih iarid *cndenci$$ j 1 ptsttrire at 
-** :6rft uiew fcjne .truths, and they give^ttfe 
" pleafunc v J invtftigate others by adftlfbtf* 
xc rate attention to tdy ootji :idoas* *od tb 
lc ffidr agmettwntiind s*lations> Aill with a 
A a ! 4 growing 
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£ The Being of 6odpmfd 

SbrM/ € growing fatisfedtion ; I am confcious of lf~ 
I* *' berty or a freedom of choice, and the ideas 
of right and wrong in a&ion, naturally oc- 
* cut to me j I muft therefore be diredted in 
M my conduct by a regard to that difference; 
" I find benevolence to fenfitive beings, es- 
pecially thofe of my own kind, naturally 
arife m my mind, together with reverence 
and gratitude to a fuperior nature, the fup- 
pofed author of my cxiftence and of all 
<c my enjoyments ; which affections, as they 
" are refle&ed on with delightful felf-appro- 
c< bation, a more excellent enjoyment than 
" any ienfible obje& can yield ; fo they are 
" accompanied with a defire to pleafe that 
<c - fuperior Being, and be approved by him. 
. <c But howihall I continue poffefs'dof exig- 
ence, with all the variety of enjoyment 
that belongs to it, which is fo very defira- 
ble ? And finee experience convinces me 
that the prefent life is frail, and ha* in it 
a mixture of unhappinefs, what profped 
" have I of a future ftate, (for the thoughts of 
" falling again into nothing fill my mind 
" with horror;) and how fhall 1 attain to the 
higheft perfection I am. capable of? For it 
plainly appears that, at Icaft, the nobler 
powers of my nature may. admit of a more 
." various exercife than the prefent, and a fur- 

" ther 
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from the Frame of the Material World. $ 

** ther improvement. All that is poflible for S B R M. 
** me to do,. as an intelligent agent, whereby *• 
I may contribute to my own happinefs, 
and anfwer the end of my being, is to fol- 
low the guidance of my own reafon and 
" what nature points to, confidcring the 
" whole of my conftitution, and preferving 
" the juft fubordination of its lower, to it s 
u fuperior parts : and for the continuance of 
" my being, and what additional felidty I 
u may defire or expeft, I rouft hope in the 
" fame fupreme power and goodnefs, to which 
** Ioweallthatisnowinmypoffeffion." 

If thefe are the inquiries and the fenti- 
ments which the mind of man, unbyafs'd by 
any prejudices or prepoffeffions, would natu- 
rally fall into ; (and whether they are or not, 
tet any one judge, who carefully attends even 
to the moft obvious appearances in the human 
conftitution,) we may confider whether they 
are not very becoming us. It is true we 
grow up to the exercife of our reafon gradu- 
ally $ the firft part of life is pafs'd over with 
very little reflection ; the world is become fa- 
miliar to us ; we have learn'd the ufe of things, 
and opinions concerning them, which engage 
our affent and our affedtions, before we come 
to that maturity of underftanding which is 
neceflary to qualify us for a thorough and ra- 
A 3 tional 
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S* * Mt tiooal examination. But neither the familiar 
I* rity contra&ed with our own exiftence and 
'the world, (we cannot but be fepfible, that 
our knowledge of both is of no long (land- 
ing,) nor any prejudice we may have received 
in it ishiidifll immature ftate, fhould divert us, 
when we hfwe attained to the full ufe of our 
jdafen, frort attending fubh important in- 
quiries, which the kaft fslf-refle&ion will 
fhew to be every Way worthy of men. Whe- 
ther otjr inquiries will rationally end in reli- 
gion, founded on the belief of a Deity, is 
what I ait* now to eoflfider. This> however, 
feems to be the plaineft and tnoft natural >Vay 
pf attaining f&jsfad&on in that great point? 
For by the D^ity we mean the powerful, wife 
and good parent of mankind, the maker, 
preferrer, and ruler, of die world ; and how 
{hall we know him but by the characters of 
}iis perfe&ious ftac&pt upon his works ? Thus 
the apoftle argues in my text, That 'which 
pay be known of God is manifeft to men^for 
Gad batbjhjwoed if vnto them (by their own 
reefon.) for the invifible things of him from 
the vreption qftfre world, are clearly fan, be- 
ing uridtrfood by the things that are made^ 
pven his eternal power and godhead, 

Jt is certain, the belief of a Deity has ge* 

nerally obtained among mankind, Excepting 

'/..'■■ the 
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jh$ objeds of the mind's immediate iqtqitionSEFM. 
3j)d of fenfe, concerning which there can be !• 
*»o difpHtej excepting thefe, I fey, perhaps* 
ffaere is not any ^ne point tp which Mep 
fraye n*9*$ upiycr&lly given an explicit affent; 
tfew the Being of God. This is thought, by 
ibme, to be a firing prefumptipn in its fa- 
vour * for they alledge, nothing but the cley 
irrefragable evidence of truth could have in- 
cluded *U nations of the wprld tp agree in it. 
^V§ tp vulgar opinions, acknowledged to be 
erroneous in other points, fuch as the mag- 
nitude and diftance of the heavenly bpdies, 
the cafe is very different 5 fpr there the error 
plainly arifes from inattention, and forming 
a judgment too baftily upon the report of 
ienfe, concerning appearances which it can- 
hot examine. But in fuch ? point of Specu- 
lation as the evidence of the Deity, to the 
^knowledge of which we are led by our own 
moft obvious refledUflns, and which the more 
it is attended to, the more firmly it is believed; 
an uniform agreement feems to proceed from 
the voice of nature, or God himfelf fpeaking 
Intelligibly to every nation by his woiki. 
There is, undoubtedly^ in tl?e human mind, 
& Jkpowledge of things which are not the ob- 
jects of fenfe, nay in many inftandes reafqn 
£9*fe#s fenfe, and difcovers its miftakes : in- 
A 4 deed, 
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Seem. deed, the greateft certainty we have is in the 
*• clear perceptipn of an agreement between our 
own abftraift ideas 5 fo that a concurring per- 
fuafion concerning propofltions form'd of fuch 
ideas, and concerning rational deductions 
from them, has the beft appearance of being 
founded on, truth* becaijfe in them men are 
lead obnoxious to deception. 

There have been hpwever fpme, very few 
of mankind in comparifon, who have pro- 
fefledly denied the being of God, and pre- 
tended to account for the formation of the 
world, and all the phenomena of nature, 
without Hipi. Thefe men ridicule the com- 
mon belief as fupfrftitioqs, proceeding whol- 
ly from ignorance pf caufes, political fi&ioq, 
puftomary tradition, or th? paffion of fear, 
ivhich often produces groundlefs imaginations, 
I may aftprwarcjs have occafion to examine 
thefe pretences, ^n the mean time without 
refting this firft principle of all religion on 
the prefumption in its favour, taken from the 
general confent of mankind, or any other 
prefujnptions, hpwever ftrong, 1 {hall pro- 
ceed diredtly to eftabli(h it by clear evidence 
pf reafon, ip the method >vhich appears to 
pie the moft fimple and natural. Only let \t 
. l>p pbferved. 

That 
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from the Frame of the Material World. g 

That the notions of men, concerning theSERM. 
Deity and his Attributes, have been very con- '• 
fufed, and their opinions widely different, 
even theirs who agree in the profeffed belief of 
his Being: Some have declared themfelves un- 
able to form any idea of fubftancediftindt from 
body j and therefore concluded, that as the 
human foul is only a fubtile kind of matter, 
or a particular modification of it, fo God 
himfelf is corporeal. This way of thinking, 
tho' very groft, is plainly difcover'd in the 
writings of the celebrated jtoic philofophers, 
mixt at thp fame tipie with noble fentiments, 
concerning the Divine moral perfedions and 
providence. $dme conceived that the creation 
of material fubftapce was abfolutely impofli- 
ble, tho* it is entirely fubjedt to the difpofal of 
adive intelligence 5 and that therefore it muft 
be coeval with the fupreme Being, whom 
they imagined to be the eternal foul of an 
pternal univerfe. Others feem to have deny'd 
the unity of the Godhead, at leaft, they di- 
vided their worfhip among a plurality of divine 
beings, fo called * tho' 'tis probable, the Poly- 
theifm of the Gentiles is to be underftood, 
concerning a multiplicity of inferior agents in 
the Divine adminiftration, or miniifr ing fpirits, 
$11 fubje<ft to the one Supreme. Ot tiers again, 
\&y% fo perplexed the dodrine of the Divine 

eter* 
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S $ r m. eternity and immenfity, a? to render thera im- 
I. intelligible. But above all, the errors con* 
'cerning the moral perfections, as they are 
mod pernicious, hav? been the moft frequent 
in the world, the Qhrifttan world itfelf not al- 
together excepted. Not to mention the Gods 
of Epicurus, which he imagined, or pretend-* 
ed to have imagined, to be a kind of indolent 
happy things, neither the makers nor rulers 
of any thing, but like other beings, made out 
of atoms by accident: I fay, pretended to have 
imagined ; for it is not unlikely that part of 
his fcheme was a complement to the religion 
of mankind, or rather a fneer, fuch as is not 
unufual with writers of his fort. The heathens 
had, many of them, very abfurd conceptions 
of the morals of their inferior gods j and Ju* 
piter himfelf was far from being perfectly pure 
and good. There are, even among thofe who 
have the beft means of inftru&ion, very grofe 
opinions, and of a dangerous tendency, con- ,<- 
cerning the juftice and goodnefs of God, and 
the meafures of his government over moral 
agents 3 which it is needlefs flow to infift on 
more particularly. 

The ufe I fhall make at prefent of this ob- 
fervation, is, to avoid at our entrance on ,thi& 
fubjeft, a particular definition of the Deity, 
by enumerating all the perfe&ipns, which I 

hope 
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hope wc {hall, in the fequel, fee reafon to at- Se rm. 
ftibute to him* becaufe the prefent contro- !• 
verfy is only with Atbeifi$ y not with any/ 
even of the moft imperfeft Tbeifts. Bcfidcs, 
I think, in fuch an inquiry, we ought to be- 
gin with the platneft principles, that having 
once feea them eftablifhcd with clear evi- 
dence, we may then proceed to points lefs 
obvioucu Thus, if it firft appears by convin- 
cing proof, that there is an intelligent defign- 
ing caufe in the univerfe, to which the order 
and appearances of it are to be afcribed, we 
may thence takeouf rife to the confideration 
af the phara&ers of that caufe, and fo by de- 
grees advance to the moft compleat notion 
of God which we can form. 

I fhali therefore confider the fubjeA before 
us in the fimpleft view, and begin with an 
inquiry into the true caufe of the vifible frame 
of naitwe, ftating the queftion, as it thus 
plainly ftapds between us and our adverfaries, 
Whethe* the material world, with its prin- 
cipal and moft obvious phenomena which 
fell qnder oor obfervation, is formed and 
guided by inene chance, or blind neceflity, 
(which are the differenthypothefes of Jitbetjm) 
$nd I (hall examine them fevc rally: Or, if on 
the contrary, it was produced by, and is un- 
der the direction of an a&ive, underftanding, 
*nd intending Caufe. ? In 
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1 2 The Being of God prov'd 

SeRM. In order to this, let us firft confiderthe 
I- ideas of intelligence *nd a&ivity, of caufe and 
'efFeft, and of necemty and chance, which 
arife in our minds, by attending to what 
pafles in them, and by obfcrving what our 
fenfes inform us of, in the ordinary courfe of 
things. Perception is always and neceflarily 
accompanied with confcioufnefs. That a 
man fees and hears, and remembers and 
underftands, and reafons, and defires, and 
wills, needs no proof to him, nor indeed is 
capable of any,* nothing being, fo evident to 
his mind, not the very exiftence of any 
thing without him ; nor is it poflible, with- 
out confcioufnefs, to convince a man of any 
operation or perception in his own mind. 
Our agency, from an inward felf-determin- 
ing principle, is as well known to us, as our 
paffive perceptions are : As we cannot help 
feeing, hearing, perceiving pleafure upon fome 
pccafions, and pain upon others, whether 
external or internal; we are as fenfible that 
we can, without a confcioufnefs of any ne- 
ceffity impelling, turn our attention to one 
objedt in preference to another 5 we can rccal 
the ideas which have been formerly in our 
minds; we can varioufly aflbciatc them, com* 
pare and examine their relations to each 
other ; confeious that thefe operations do not 

arife 
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strife from without, but depend wholly upon Serm. 
our felves ; and we are equally fenfible, that !• 
fome corporeal motions proceed from the de- ftj-%nwJ 
termination of our own wills. Our bodies 
begin to move, or particular members of 
them ; fome other bodies alio are moved by 
their force * and all fuch motions are conti- 
nued or ftopt, while we ar« not confeious 
of any thing whereby either the continuance 
or ceflation are produced, but our own fim- 
ple volitions. 

Hence arife the notions of free or volun- 
tary Agency, and neceflity as diftinguifli'd 
from it, and of caufc and effect. Such pow- 
ers as we find in our felves, we can eafify 
conceive to belong to other Beings, either in 
a greater or lefTer degree. As we have clear 
evidence of perception and fpontaneous mo- 
tions in other Animals, tho* different in kind 
from, and both of them much more con- 
fin'd, than ours ; fo there is no difficulty in 
apprehending that there may be intelligence 
of a much larger comprehension than the 
human, and a more extehfive adtivky, pro- 
ducing more numerous, and vaftly greater 
effects. 

We have at the fame time the idea of 
what is called paffive Power, or, a capacity 
of being moved and changed : For we can 

move 
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14 the Being of(hdpmv*d 

Se RM.morc our awn Bodies, and alter the fituatidfl* 
L the external form, and the fenfible qualities* 
' of other bodies, by the ufe of proper means, 
which we have learned by observation and 
experience. And thefe bodies we find to 
be constantly and uniformly liable to the 
fame, or the like alterations, by a&itfe force* 
Whatever appearance there is of a&ion in 
this fort of brings, will be found upon cbfer 
attention, to be realty no adion at all. A 
man can eafily diftinguifh between walkings 
and being carried j between the involuntary 
tnotion of his hand, and that which depends 
folely Upon the command of his aw<n will : 
in the one, he is an agent, in the other 
wholly paffive. In like manner, aitoneiaH* 
*ng, (which we do not conceive tonravefrom 
an internal principle, becaufe no power of 
felf-motion ever appears in that kind .of be* 
ing,) is no more a&ive ;thatt di£ .earth oft 
which it makes an imprdfion, or tfat hiiifaaft 
body which it bruife$, occafioningafettfatioa 
of pain ; and for other corporeal a&ion, & 
called, # producing various and confidcrablt 
effedts, fuch as that of fire and ft»r, it rotfr 
only be attributed to the inteftine motipa, && 
Spontaneous, of more fubtile material jSfcfts* 
and therefore is no more properly action thap 
the motion of inttre folid bodies, whofc |>af # 
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affc at reft among themfelves, that is, do not 9 1 * M. 
it all changfc their (fruition wfth refped to I. 
each other. 

Thus we art ltd to diftingtrifti between 
ihe pofitive ideas of blind neceffity and in- 
telligent activity, 4S diredtly oppofite to each 
other, the one belonging to a caufe, the other 
to an efleft. Irtdfe*B the negative idea of ne- 
ceffary eiriftetttd is not fdf-contradi&ory, no 
more than that of infinity. Bat to fay that 
unintelligent neceffity operates, maft, I think, 
appear to our minds to be a contradiction in 
terms t it is to aflert operation, and at the 
feme time d*»y k in a proper fenfe, and to 
deft n$y thfe vfery notion of a&ivity, which yet 
we kftoW as dearly as we do Our own ex- 
iftenoe, belftg equally confcious of it. There 
May fc*> •ffe truft, a train of tieceflary etfe&s, 
as in the indanofe of motion communicated 
to varioas inanimate bodies, one impelling 
another futeeffivriy; Aftd the prior has the 
apptarance of coaling the pofterior : But really 
they are alike paffife j and to imagine that 
they Operate, is to Oottfefcftd the moft incon- 
fiftent notions of aftmg Mid being a&ed upon. 
Atad as thus the ideas of *attfe and effedt, of 
adive and paffive power, of agency and ne+ 
ceffity, take their rife from an attention to 
*ur letVes* »ur own minds and our bttdies ; 

fo 
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Serm.To we cannot avoid obferving the fame di& 
I- ference among all other beings which wo 
lj ~ v ~ , ~ J know. I have not indeed the fame intuitive 
knowledge of another man's confcious ac- 
tivity, as I have of my own, but yet I have 
fuch evidence of it, as excludes all doubt: 
nor can I queftion, but that the earth I walk 
on, the pen I hold in my hand, and other 
inftruments of a&ion which I ufe, are paffive 
inanimate things, always yielding to force, 
and never difcovering the leaft fign of an in- 
ward felf-detcrmining principle* This di* 
ftindtion runs through the whole univerfe, as 
far as we are acquainted with it j and all the 
knowledge we have of being, our own or any 
other, leads us to difcern die effential irre- 
concilable contrariety of fpontaneous a&ing, 
to blind neceffity. It follows, that if there 
be any things or appearances, which we judge 
to be effects in the world, (and who can help 
obferving a multitude of them ?) to attribute 
them to unintelligent neceffity, is to attribute 
them to what we can have no notion of as a 
caufe at all ; and to fay that fuch neceffity is 
univerfal, is to fay there is not, nor can be 
any fuch thing as a caufe, or it is to deny the 
poffibility ofa&ion. 

It is Ml to be remembered, that the ne- 
ceffity here fpoken of, is only fuch as ex- 
cludes 
4 
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eludes intelligence and defign:.The queftiohfrERM. 
concerning neceflary agency in another fenfe, ■!• 
that is, whether an intelligent agent a£ts Co 
neceflarily, that it is impoffible in the event 
he fhould aft other wife than he does, what- 
ever die reafon be; — Thisqueftion, I fay, is 
intirely different, and not concern'd in the 
controversy with Atbeifts. For fuppofing it to 
be determin'd in the affirmative, (till it leaves 
us the idea of intelligent active power, as a 
proper caufe producing effeds ; and, with re- 
aped to the formation and order of the uni- 
verse, the idea of an intelligent afiive power 
equal to the production of fuch an effed ; 
which is what we mean by the Deity. But 
to attribute operation to updefigningncceffity, 
is to attribute it to an abftradt notion, and to 
confound all our ideas of caufe and efFedt. 
And how can a man, who is as fully convine'd 
of adfcive power in himfclf* as of his own ex- 
iftence, and in the fame manner, that is, by 
being confeious of it> reafon with him who 
denies the being, and even the poffibility of 
fuch a power ? And how abfurd an aflertion 
muft it appear, that nothing at all, not the 
leaft being in nature, nor any mode or qua- 
lity, not fo much as the leaft motion, could 
poflibiy (by an antecedent neceffity, inde- 
pendant ondefign,) have been other wife than 
. Vol. I. B it 
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SERM.it is? Can a man believe this, who fees fuch 
I* marks of indifFerency in a multitude of things, 
(6 many changes in thd face of nature, and 
knows thatfo many depend on his own choice ? 
The notion of chance, ib far as it relates 
to the present fubjeft, arifes wholly from 
mens ignorance* of caufcs. As we fee very 
often in the world many changeable appear- 
ances, which by the novelty, variety, and 
other circumftances of them, we* can't help 
believing to be xffeds, but not being particu- 
larly determined by any necefiity, nor yet by 
the intention of any agent which we can ob- 
ferve, the word chance is fubftituted in the 
place of the unknown caufe. And* this may 
be fufficicnt for fome purpofes, for which the 
knowledge of caufcs is of no importance* But 
in an inquiry concerning the origin of things, 
to apply chance as a kind of hypothecs to 
folve the appearances of nature, and account 
for the order of the world, i» evidently ab- 
furd. For the word fo apply'd, can have no 
other fignification than ignorance, or nothing 
at all ; tho' in fome mens minds, at lcaft in 
their manner of expreffing themfelves, there 
feem to be utterly inconfiftent ideas confu- 
fedly jumbled together, as the fignification of 
it* For they feem to imagine a kind of ef- 
ficiency at the fame time that there is no cer- 
tain 
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lain determinate caufe, (which it is impoflible S £ K H. 
for them to know j) that is, they moft abfurd- !• 
ly attribute a real uncertain efficiency, to no- 
thing, to an empty found, or a vague unde- 
termined notion > when, if they would ex- 
amine their thoughts, they would find that 
the true meaning of chance is only, we don't 
know what. 

Thus we fee the Athtiftic fchemes concern* 
ing the formation of the world, its order and 
appearances, inftcad of giving a rational, in- 
telligible account, are founded only in igno. 
ranee, and indeed are everfive of true humati 
knowledge. The one of them (Nectjjity) de- 
stroys the very idea of intelligent and defign- 
irig activity, which is as clear to our minds 
as any idea can be, being perceiv'd by an in- 
ward confeioufnefs ; the other (Chance) is ah 
utter abfurdity, made up of inconfiftent no- 
tions, and really meaning nothing but igno- 
rance. 

But I will not content myfelf with argu- 
ing thus againft the hypothefis of the Atheiftt 
in general. Let us allow more than they 
have any pretence in reafon to demand : Let 
us fuppofe neceflity to ftand for fomething, 
whofe operation is like that of material caufes, 
(improperly fo called,) which effeft ap- 
pearances by an undire&ed impulfe, or with- 
B a out 
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S e r M. out the interpofition of any defign. A conftalit 
I* uniformity however, muft be included in the 
idea of fuch operation :> for neceflity, whether 
it be applied to exiftence, power, or whatever 
elfe, admits of no change, no interruption 1 , 
no variety either in kind or degree. And let 
chance, however incottfiftently, be fuppos'd 
to be fomething, we don't know what, which 
operates, bat its operation is not determin'd, 
cither by a natural neceflity, or by eounfeL 
Now, if neither of thefe hypothefes, (between 
which Athrifts have been divided, fome choo* 
fing the one, fome the other,, and a different 
j&beijticalhypothc&s never has been, nor can 
be devifed; but) if, I fay, neither of them can 
reafonably be admitted in accounting for the 
being and difpofition of things, as in fad they 
appear, there is then nothing, left to reft iit, 
but the contrivance and agency of an intelli- 
gent caufe. But that neither of thefe hypo*- 
thefes does anfwer the profefs'd defign, viz. to 
explain the formation and order of the world, 
I fhall endeavour to (hew clearly, from the 
.common appearances, which cannot pofiibly 
have efcap'dthe moftcarelefs obferver. What- 
ever way we turn our eyes, to whatever past 
of the univerfe, or the whole of it which is 
vifible to us, the face of nature has thefe two 
characters* which no one can help obferving.; 

it 
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it is various, and it is uniform ; the former is^ERM. 
a -convincing argument againft ncceflity, and^ _^*_ 
the letter againft chance. 

Firft, there appears in the vifible frame of 
nature, a great variety. When we look up to 
the heavens in the day, our fight, piercing 
through a thin pellucid medium, terminates 
in a va# azure concave, without any diverfity ; 
only that we fee in it a great luminous fiery 
globe, which we conclude to be the fountain 
of light; and fometknes interposed clouds, 
which by obfervatioa and reafon, we know 
to be only watery exhalations from the earth 
gathered together in a region not far diftant 
from us, and when they are eondenfed, fall- 
ing down again in rain ; but whien we tum- 
our eyes the fame w$ty at night, the profpeft i$ 
quite changed, and a newfcene prefentedtous. 
The great ruling luminary of the day is with- 
drawn, and in his ftpad there are fcen num~ 
berlefs lefler lights; among them one larger 
than the reft, with various appearance, coo- 
ipicuous but pate, and (Lining tfrith a faint 
and borrowed luftre. This is thfc conftantly 
changing appearance of the heaveoa in every 
diurnal revolution j> befides other periodical al- 
terations in the courfe o£the fun Attdthe moon, 
which 4 very one^uft Qljfcnre.;. In our own 
gW?ei whicta ; ojBr^y^ can |£prc accurately 
B 3 furvcy, 
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SERM.furvey, there appears a much greater diverfi* 
I. ty ;— a vaft collection of waters, fupplied by 
perpetual currents, difperfed in feveral chan-> 
. nels, continually flowing into it *— on the folid 
part where we live, here mountains and rocks, 
there plains and valleys ? in one place (lately 
groves, in another flowry meadows, or fields 
covered with corn, all ftock'd with numerous 
inhabitants; die fea ftor'd with fifhes of fur* 
prizingly various fliapes and fizes, the dry 
land with as great a divcrfity of beafts, and 
die air with fowls. I do not fpeak now of the 
mutual relations of thefe things, the fuitaWe- 
nefs of one to another, and the convenient re-* 
gular difpofition of all, which mud ftrike an 
attentive mind with a ienfe of natural beauty 
in the whole, and lead it to the acknowledge 
ment of wifdom and goodnefs in the author j 
but upon the mod indifferent fuperficial view, 
which prefents to us fuch an amazing variety, 
and without looking narrowly into the com* 
pofition of particular beings, which gready in* 
crcafcs k, let any man think, if 1*e can, that 
blind, undefigning neceffity has produced fuch 
a multiform appearance. The operation of 
neceflary caufes, i£they muft be calPd caufes, 
is always alike, aad admks of bo changes. 
The mechanical powers of Springs, weights 
and wheels, and other mftmments of motion* 
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are exerted uniformly. Fire is another necef- Seem. 
fary corporeal agent, which operates always h 
in the fame manner, tho* it has different effe&s, K ~ 0m * mmS 
according to the different texture of the bodies 
into which it penetrates, caufing fome parts 
to afcend in fmoak and flame, reducing fome 
to afhes, and making fome liquid or malleable. 
To give thefe aod fuch like inftruments, ttat 
diverfity of operation, which is neceffary to 
anfwer even the low Purpofes of human art, 
and the conveniences of human life, there 
tnuft be, we know, a fuperior intending Caufe, 
to guide the application of them : But that 
filch neceffary caufes, as fenfelefs atoms, fhould, 
out of themfelves, without any fkill in the 
application of their force, or the intei'pofal 
of any intelligent direction, produce fuch a 
wonderful variety as there is in the vifiblc ap* 
pearance of the world.— the liquid waters, and 
the more fluid air of a different conftitution j 
die ftrangely fubtle and penetrating lights the 
folid earth, and the firmer rocks j the almoft 
infinite kinds of vegetables, diverfe in fhape, 
colour, flower and fruit; not only the many 
fpecies of animals and the numberlefs indivi- 
duals, each intire, but the yet more various 
parts of their compofition, the folid and the 
fluid; the organs of motion and fenfation;— 
this is fuch a paradox, it muft be an under- 
ftanding of a very odd make, that can believe it. 
B 4 The 
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fie Being of God prov'd 
. The Atheift may next betake himfelf tq 
chance, which is capricious enough, and va-* 
riable, to anfwer the grcateft imaginable or 
poflible diverfity of productions, if it be ad- 
mitted to have any (hare in them. Necef- 
fity is limited, and muft always produce ex- 
actly fimilar and unvarying efFe&s; but fickle? 
chance is tied down to no rule of operation, 
if it can operate at all. Suppofing; it to deter- 
mine the exiftence, and the order of things, 
what fhould hinder t}ie diverfity which there 
is in the world, nay, an infinitely greater d|- 
yerfity ? Why may not water, and air, anc^ 
light, and rocks, and animals, and vegetables^ 
all kinds of fubftanccs, and all poflible qua- 
lities, be jumbled together ? But as the va- 
riety which there is in the appearances of na- 
ture, . is an invincible argument againft their 
being the produ&ion of neceflary caufes, an 
equally ftrong obje&ion lies againft the hypo? 
thefis of chance, namely, theiij: uniformity. 
Every one muft be fenfible, that this is as truly 
the chara&er of the face of nature, as the 
other. Whenever we turn our eyes to the 
heavens, they have the fame uniform afpedt 
as when we yiew'd them before, the fun and 
the moon, and the ftars, hold their places, 
arid go on conftantly in their courfes, pro- 
ducing a regular fucceffioif of day and night, 
fumnxer and* wjnter : One would think they 
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continue after an ordinance, and are fubjetf: toSERM, 
a law, rather than guided by giddy hazard. *• 
In our lower world, not only the bills are ever- 
lofting^ s*nd the rocks nqt removed out of their 
place j but the watery however cafily yielding 
to force, keep their perpetual channels ; and 
the whole felf-balanc'd globe hangs in loofe 
fluid air, which has no ftrength to fupport it. 
The tender herbs, which feem to die every 
winter, revive again in the fpring, and cover 
tjic earth with a renewed verdure. The living 
things of fo brittle a frame and fliort liv'd, 
ypt <Jq not quite difappear and give way to 
Afferent kinds, which being equally poffible, 
have an equal chance for production, if chance 
rifled, bvH thp fame fpepies are perpetuated in 
a conftant fucceffion. If this argument were 
purfued njorp minutely, it would ftill appear 
the ftrppger. If we do not take the works of 
nature ii} the grofs, and content purfelves with 
a bare vi^w of their oatfides, but examine 
their interior conftitution, the evidence againft 
hazard in their formation will ftill increafe $ 
for it ipqft be plain to every one, that the 
more complicated any piepes of work, ma- 
chines or fyftems are, defign is ftill the more 
apparent in their fiipUarity. But the moft ob- 
vious view is fufficient to our purpofc. For let 
gny man confidcr whether he would not make a 

difference 



Digitized 



by Google 



z 6 Th* Being of Godpr&v'd 

Se* m. difference between heaps of fand and ftoneshud- 
I. died together in confufion, and a regular build- 
ing 5 between a fortuitous jamble of pieces of 
brafs, iron and lead, and a well going clock ; 
between a mob, of a tumultuous affembly of 
men without any order, and a well formed 
political fociety, or a well difciplin'd army ; 
let him confider, I fay, whether he would 
not make a difference in thefe cafes, prefum- 
ing there was counfel and defign in fome> 
but not in others. And now, if we apply 
the fame reafoning to the works of nature > 
whereas, upon the fuppofition of chance, 
there is infinite to one agaijift any certain 
detcrmin'd produftiop, (for chatlce ranges un* 
guided, to the utmoft verge of poffibility, 
when in fad, we fee amidft an almoft infi- 
nite variety of things, there is fuch an obvi- 
ous conftant uniformity in the appearances of 
the world,) is it not furprizing, that it fhopld 
ever have entered into the mind of any man, 
to exclude defign, and attribute all to chance ? 
The argument fb far as we have proceeded, 
feems to be fully conclufive, and we may con- 
fidendy reft in it as prov'd, that neither the* 
Kypothefis of chanee* nor of undefigning ne- 
cefiity, can account for the ^ppearajites of the 
univerffe. But we fh$ll be ipore diredtly con- 
vinced th^t there is manifefted intelligence and* 

defign 



Digitized 



byGoogle 



from the Frame of the MaterialWorld, 27 

defign in the frame of the mundane fyftem, if Seral 
in the next place we confider what the an* !• 
cients called t§ ?» *** x«x» f| the beautiful and^^" 
harmonious, the regular and convenient, the 
amiable and good, with which the world 
every where abounds* This point admits of 
a large illuftration, all die difcoveries which 
have been made in aftronomy, natural philo- 
sophy, and natural hiftory, tending to (hew 
that there is a fitnefs in things, a correfpon* 
dence in the parts of the world, one anfwering 
to another fo as to demonftr ate wife contri- 
vance, and unity of defign in the whole. 
There is not one region of the univerfe of 
which we have any knowledge, the heavens* 
the air, the earth, or the fea, not one intire 
particular being which we have the means of 
inquiring narrowly into, one fifh, one fowl, 
one beaft or one tree} there is not one of all 
thefe that does not appear to be artificially 
made, and does not by the exaft proportion 
and harmony of its parts, difcover defign in the 
whole of its conftitutiqn, And indeed, in 
thefe laft ages particularly, men of leifure and 
penetration have fq happily employed their 
time and their underftandings in the ftudy of 
nature, aa to Cpt the agument in. a very clear 
light, ppvingbeyond aQ rational confcradi&ion, 
the wKdom and goodnefs of God in his works, 
: to 
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SEiRM.to the utter confufion of thofe who are cither 
I* fo ftupidly blind or obftinateiy wicked as not 
to regard the operation of bis bands. 

But I fhall only infift on thofe things 
which every underftanding muft difcern, the 
appearances which every eye fees, or the pb- 
fervations of fa& which muft occur to the 
moft unattentive of mankind, who has but 
common fenfej for eyen they will be fufficient 
to eftablifh this great truth upon. Let us 
firft confider the vifible world at large; as it 
appears to a naked eye, and to a plain, un-r 
improved understanding. No man of the 
jneaneft capacity, $nd the Joweft way of 
thinking, can be ignorant that there is a re- 
lation between the parts of the qniverfe* 
that from the fun there is a communication 
of light and heat to the earth, which is the 
apparent caufe of the various productions upon 
its furface, and of fo manifold ufe to its in* 
habitants, that they could not fubfift with- 
out it. By that genial warmth tender plants 
of different kinds fpring up from fmall feeds, 
and are nourished, fome into ftrong ftalks, 
fome into low fhrubs, and fomp into ftately 
trees, all bearing fruits which are the food of 
animals: and among animals there is an order 
and mutual ufefulnefs, the other kinds be-> 
ing in fubordination to man, who by thi^ 
- - ' -» prerogative 
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prerogative of his fuperior nature, claims a Se k m. 
dominion over their labours and their lives. '• , 
To man particularly, and to other living 
things proportionably to the lower purpofes 
of their being, the light of the fun is fo com- 
fortable and fo ufeful, that we cannot con- 
ceive how the ends of a life, conftituted as 
ours i9, could be anfwered, and its conveni- 
ences obtained, without it. But that light, 
and the nourifhing heat with which it is ac- 
companied, is fo conveniently diftributed, as 
in the beft manner to illuminate and animate 
the whole earth, the globular figure of which 
requires a diurnal rotation, that all the dwel- 
lers on k may be fupplied in their turns ; nor 
do any of them efpecially not the principal, 
fuffer by the darknefs they are overfpread 
with, whilft the fun vifits others with his be- 
nign influences ; for night gives man a necef- 
fary vacation from the labours of the day. 
But no one can avoid obferving the changes 
of the feafons, occafion'd by the annual (ap- 
parent) courfe of the fun. If he kept one per- 
petual track, the greateft part of the earth 
muft be uninhabited, either by reafon of ex- 
ceffiveheat or cold 5 the. gloomy regions ne- 
ver vifitcd by him, muft be (hut up in con- 
tinual darknefs and impenetrable froft, while 
the climates on which his beams fliould ftili 
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$ERM.dire&ly fall, muft be quite burnt up, yield- 
!• ing no fuftcnance for man or beaft. But in- 
'flead of thefe extremes, how commodioufly 
Is this great benefit difpenfed, by the fixed pe- 
riodical revolution of the great orb in a yearly 
courfe, fo directed as to prevent, fo far as 
can be, the exceffes both of heat and cold, and 
produce the grateful and ufeful variety of fum- 
mer and winter, feed-time and harveft* A* 
gain, if we take but even a flight view of this 
lower world itfclf, we (hall fee an admirable 
correfpondence between its parts; however 
different they are, yet every one fitted to an- 
other, and to all the reft, fa as to make the 
whole a convenient dwelling-place for the fe~ 
vera! tribes of animals which live upon it, and 
for mankind cfpeciallly. The folid earth fup- 
portsour heavy bodies j the thin air we breathe, 
is abfolutely neceffary to our prefervation ; and 
no one can bt ignorant of how manifold ufe 
water is, not only more remotely, by ferving 
the purpofes of vegetation, but by the imme- 
diate refreftitocnt it gives, and as a means of 
the decent and comfortable enjoyment of life. 
Every element has its proper inhabitants, 
whkh by the peculiar make and organization 
of their bodies, are adapted to it : The fiflies 
have fins, the land animals feet and legs, and 
even the groveling reptile is furnifhed with 
7 the 
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the proper inftrumeats of its flow motion :Serm. 
All thefe fo various, that the kinds of them J- 
can fcarcely be numbered, have food conve-* 
nient for tihem, and every thing which isfuita- 
ble to their feveral natures. 

Now, even upon this general impcrfed 
view, let any man judge whether there be not 
clear evidence of contrivance and defign in the 
formation of our. world % indeed, whether it 
does hot appear 'fuch a regular connected fy- 
Hem, as confideririg the infinite variety of its 
parts, all of them fo eiquifitely fitted to each 
other, and difpofed in fuch exatt order, as to 
make a perfect harmony in the whole ; whe- 
ther, I lay, confidering this, any understand- 
ing lefs than infinite, could have form'd the 
model? This is fo plain, I do not think it 
needful to ufe many words in illnftrating it. 
The truth is, I cannot help concluding, that 
without the naoft unaccountable irifatuatiori,of 
perverfenefs,' every one muft acknowledge it 
Surely it would be far left abfurd to imagine, 
that the moil curious machine ever fram'd by 
human art, the/ mod beautiful edifice, the 
fineft pifture, or the moft delightful muficai 
harmony y~ *that thefe, any? or all of theni, 
made themfelves, by a merely cafual mixture 
of their parts, than that this Stupendous and 
jnoft artificial fabric of the univerfe, arofe 
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SERM.froiri nothing, or from rude, utterly indi£ 
I* pofed materials, by undirected neceflity or 
'hazard. 

Before We proceed any further, let us flop 
here to make one obvious reflection, or rather 
indulge ourfclvcs in thofe thoughts which will 
naturally arife. The human mind is fo con- 
stituted, as to have a pleafing fenfe of beauty, 
in order, proportion and harmony, particu- 
larly, as it is thereby led to apprehend wis- 
dom and good defign in the contrivance. It 
is this which affords fo various and delightful 
entertainment, from the curious productions 
of the artift's hand, but firft of his mind. 
One admires ftatuary, another architecture* 
another gardening, others are delighted with 
the compositions which are merely the work 
of genius, without any grofs materials, fuch as 
poetry and hiftory : But ftill it is the regu- 
larity that pleafes, the proportion of the parts, 
and the harmony of the whole $ and the 
more complicated and various the matter of 
the fubjedt is, it is the more pleafing, provided 
the regularity be apparent. Why then fhould 
we not admire the beauties of nature? Nay, 
don't we all agree, that thofe are the moft 
beautiful works of art, which copy the moft 
exactly after nature, and are the trueft imita- 
tion of her original forms ? 

Let 
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Let us therefore fix our thoughts in a ftcady S er m. 
contemplation of the world about us j view it J* 
in this light, as a regular finifh'd fyftcm, dif- v ~ ~ 
covering cxquifite fkill in the exaft proportion 
Of all its parts, and a perfect fymmetry in the 
whole. In vain (hall we feck for beauty, har- 
mony and order, in the productions of human 
genius : If we turn ouf eyes with attention to 
all things arouhd us, in their fimple natural 
appearance,, the idea of a nobler regularity, 
and more grand defign, will arife in our minds. 
Is there, any image made by painting or 
fculpture, equal to the human face and perfon, 
any map or landlkip to the natural foil itfelf 
diveffified with real rocks and hills, tall trees 
in bloflbm or laden with fruit, and cattle 
ranging the wide pafture ? How wonderful 
is the ftru&ure of a fingle animal, inimitable 
by art} its parts made according to exadt mea~ 
fure, and fo convepiently fituated, that every 
one performs its proper ftm&ions, ufeful to 
the whole ? this animal has a near relation to 
the kind, the kind itfelf to other fpecies; all 
infuch a due difpofition, that every indivi- 
dual is provided for, living cbmmodioufly on 
thisterreftrialglobe,whichcontinuallyreceive3 
its vital warmth whereby they are no^rifticd, 
from the far diftant heavenly bodies, holding 
on their perpetual courfe. Here is a noble 

Vol. I. C frbjeft 
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SERM.futyeft of meditation, to a sand that delights 
* L in harmony and order ; but whither wftl it 
'lead us ? Dirc&ly to the acknowledgment of 
pcrfed understanding in the univerfe, of all- 
ruling wifdom, in conjunction with the tooft 
amiable goodnefs, the true cotnpleat original 
beauty, the fountain of all excellence and per* 
fedfcion. Praife the Lord all ye bis works $ 
praife him ye angels and all bisbojls j praife 
him fun and moon-, praife him ye fan of light % 
praife him ye heavens of heavens , and ye wa± 
ters that are above the heavens. Let them 
praife the name of the Lord, fot he command- 
ed and they were created, he hath alfo ejla~ 
hlijhed them for ever, he hath made a decrei 
which jhall not pafs. Praife the Lord from 
the earth, ye dragons and aU deeps, flre and 
hail, j how and vapour, flormy wind fulfilling 
his word, mountains and all bills, fruitful 
trees and all cedars % beafls and all cattle 7 
creeping things and flying fowl. Kings oftbt 
earth and all people, princes and judges. Both 
young men and maidens, old men and children?. 
Let them praife the name of the Lord, for Ms 
ntime alone is excellent, his glory is above t&t 
earth and heaven *• O Lord, how manifold are 
thy works ? In wifdom thou hdftmade them all, 
the earth is full of thy riches; fo is the great 

and 
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and widefea, wherein are things creeping /«-Serm. 
numerable y Jxxtb great ^andfmall beafis. Tbefe I- 
wait ^all upon thee, that thou may eft give them 
their meat in duefeafon. That thou givejl them 
they gather y thou ffperzgtf thy band) they are 
filled with good*. Therefore Jet every one 
of us refolve with the devout Pfalmift-f-, J 
will Jog -unto the Lard as long as Hive ; J 
will J!ng praifes to my God while I have being. 
* Pfoh civ. v. i4«,~ 15, 27^ a8/ t v - 33' 
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SERMON II. 

The Being of God prov'd frdm the 
Animal and Rational Life. 



Rom. L 19, 20. 

Becaufe that which may be known of God, is 

manifeji in them t for God hath Jbewed it 

unto them. For the invifible things of him 

from the creation of the world, are clearly 

feen, being under flood by the things that are 

made, even his eternal power and Godhead. 

HE main point in debate between us 
and AtheijlS) is concerning the intel- 
ligence of the fupreme Being. They 
will not deny, that fomething muft have cx- 
ifted from eternity, either the world in its pre- 
fent form, or the materials of it put into form 
by chance or neceffity. They will acknow- 
ledge too that the eternal felf-exiftent Being 
muft be called, in fome fenfe, the caufe of all 
things; and perhaps they may add, that it has 
a kind of paffive perception and confeioufnefs. 
The anckntHylozoi/ls 9 afcrib'd life and under- 
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Handing to matter, whereby it form'd itfelf into S b r m. 
regular fyftems ; and fome of the modern^- J^ 
thrifts pretend to acknowledge a fortofneccf- 
fary perception in the Deity, meaning; by the 
Deity the univerfal fubflance, as they call it, 
that is, the entire fyftem of things, compre- 
hending all particular beings as its parts : But 
an adtive intelligence, as the proper efficient 
caufe of the world, and diftin<3: from the 
world, defigning and directing its formation, 
d\Atbeifts deny and muft deny. 

This is what I have propos'd to prove, 
/hewing, according to the Apoftle's aflertion 
in the text, from the creation of the world, 
that the invifible things of God are clearly 
feen, being understood by the things which 
are made. And I have, in a former difcourfe, in- 
fitted on the general order of the vifible world, 
the relation and mutual dependance of imparts, 
fuch as the heavens and the earth, with the 
vaft number and various kinds of beings it con* 
t^lns, clearly demon ftrating it to be one beauti- 
ful connected fyftem, whiph neceflarily requi- 
red an active dafigning intelligence to its for- 
mation. But bpfides this general proof, diftindt 
arguments to eftablifh the fame principle may 
be drawn from particular appearances in nature, 
which cannot poflibly be explained by the for- 
tuitous or neceffary concourfe of atoms, or 
any rude and prepared materials, * And, 
J C 3 The 
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Ser m. The firft I (hall naiention is the anundtHfi^ 
II. of which we. fee a nuxaberl^fs variety \ bodies 

ge bulje, and 

s endued With 

udturq of ani- 

g of parts ex- 

^dup6'fe4 for 

duaiincreafe; 

erception and 

fJ>ohtaneous motion, are never to be accounted 

for, without the interpofal . of an intelligent 

Caufe. ' : t . % .' ( ' • o . _ ' 

Sorye meqhanic philofophers, even who 
profefs to believe a Deity, have made too near 
approaches to Atheijtn, at leaft, too much 
ferv'd its caufe, by pretending to explain, all the 
Phaenonieoa of the world, without any divine 
interposition. But they. appear to be very bung~ 
ling world-makers, and their hypothefes, not 
only defective, failing, in a tolerably fair folu- 
tion of .many very important and very com- 
mon appearances ; but fome of their eflehtial 
principles have been demonstrated to be falfe. 
Efpecially in the point before us, their fchemes 
are moft. remarkably defeated ; for they have 
never been able to give, I do not fay, a certain 
and fatisfying, but even a plaufible account of 
the animal constitution, in any State of its 
exiftence, or any ftep of its progrefs, from its 

* * ^'' COm- 
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commencerqfefrt to its perfe&ion, efpecially,S£RM, 
pat of the fetrikntand fclf-moving powers* 
The formation of thefeatua is, as the fcripture 
juftly calls it, a work cmrioas and v <wonderfitt % 
according to £ diVinc^odql ; its Members were 
Mil writ in the velum of Go£s btnk^ jhat is* 
tile composition of aU its parts exa&ly anfwers 
to his defigning idea. Not to infift on the * 
modern difcoveries, Vrhercby it fcems pro- 
bable that the mitritioa of an animal, in the 
dark recefs appointed for its firft abode, and 
where its exifteoce has been generally thought 
to commence, is normorc than extending ami 
enlarging upon the flender pre-cxiftcnt, vital 
Jhmen $ (which leads us Hill more clearly to 
the acknowledgment of a mighty creating 
hand, the wife author of nature;) not to in- 
iift €to this, it ia evident tsrm attentive mind; 
that no genffai impulfc or motion imprefs'd 
upon matter, iaccording to mechanical laws, 
jcmi give us *he lead tolerable pretence for 
W*gwung, th^t, ki the firft ft^ge of its being, 
ap aoimal cou'd have been product without 
4 ipecial intelligent direftioa* 

The notiops pf the Epicurean Athcifts, con- 
xerping the origin erf animals, and man in par- 
Jycujar, are fo aidiculoufly abfurd, that it is 
Scarce decent enough to repeat them. They 
profefs to imagine, that as numberlefs atoms, 
C 4 after 
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Serm. after moving fortuitonfly through afucceffive 
II. infinite duration, in an infinite void, at hft, 
by various unguidcd rencounters, accidentally 
jumbled themfelves into this terraqueous globe, 
and thefc beautiful celeftial fpheres; fo the 
earth having been long barren, yet ftill retain* 
ing the motive quality of its parts, (no body 
knows from whence derived) and therefore 
labouring with a ftrong adhial inteftine motion, 
in procefs of time brought forth mdiiftrou* 
unfhap'd births, which had fome little like- 
nefs to living things of the fevcral kinds, and 
it may be fomelow beginnings ; of life which 
could not long fubfift for want of praperveihU 
cl?s ; at length, after many impbrfeft eflays, 
growing morelkilful in the pkfticart, (ibange 
how that fhould come to'pafc 1) iheprodue'd 
iinifh'd complete animals. If one fhould aik 
how it happens in all ages of the world, of 
which we have any hiftorical <taoftumetits, 
there are not the leaft fo6tfteps of fuch ge~ 
neration: No man ever faw, or pretends to 
have feen animals of any kmd, ; perfect or ito- 
perfect, iflue from the teeming womb of mo* 
therearth : what can the reafon be according 
fo this philofopher? Is it that (he became bar* 
ren by age ? This is hard to conceive, con*- 
fidering that fhe came to her prolific virtue fo 
late as after an eternity was pail > and that the 
5 C0| V* 
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constituent atoms had preferv'd their vigour in S ER M. 
an unwearied dance thro' riumberlefs ages. Or H. 
did (he wifely (but who made her wife?) rc- K ~ 0>rm ^ 
fign her fertility, when the fettled law (by 
what dire&ion t) took place for the more or- 
derly propagation of the fpecies? Again, if 
it be enquired in what condition thefe earth- 
born animals appeared 5 did they come to the 
world in a ftate of maturity, and of different 
(exes, ready to increafe and multiply ? This is 
the account given in the Mofaic hiftory of the 
creation, but rhuft be refolv'd as it is mod rea- 
fbnably in that hiftory, into the mighty com- 
mand of thfc Creator as the fole caufe. But if 
the animals were thruft out in infancy, (which 
the Epicureans choofe to fay, that their for- 
mation in every ftep of its progrefs may look 
the more like random work) thequeftion then 
will be, how were they cared for, how de- 
fended in that weak and helplefs ftate? Here 
the moft precarious fuppofitions are heap'd up 
very unphilofophtcally, a feveral hypothefis 
to (blve every particular difficulty j too plainly 
(hewing, that philofophers of this fort will 
admit of any thing, be it ever fo abfurd, ra- 
ther than a Deity; and having refolved in their 
hearts that they will not fee God, they indulge 
their imaginations in the moft unbounded li- 
berty of forming pretences, whereby they may 
harden themfelves in unbelief. Since 
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Sbrw. Since I have mentioned fome of thefe in«* 
JI^ feriqr app^afjujces 4P\tht animal kingdom, I 
{ball rtake notice of one more which ftrongly 
evinces intelligent difc&ion, that is, th$ con* 
fervation of the diftindt fpecies, by a regular 
propagation. Is it not a fqrprteiag thing, and 
to ttapm who deny *. governing wifdora. \x\ 
the univerie, utterly inexplicable, that for fp 
paany^ges wherein we have any knowledge of 
animals being in the world, unerring; natur* 
h*s followed: one ifi?ari^bl? rule in their pro^ 
du^tk)n? ; The feveral Jcinds remain asdtftin<$ 
.as eyer they were, they have never run into 
.coiifflfion, nor mix'fl with eaph oth^r. . Wf 
ieeiiofuchthing as Syrens and Ceetaurs, which 
are*only the creature of human imagination * 
and yet if we escjqde ruling wj&ota, they 
might have a qharKje fqr a&ual exiftence a* 
^wellas intire men, or intire horfeg, ;intu?e wo- 
tneny or intire fiflaje^ But there h*s> never 
•once fuch a monfter happened as a human face 
joined to a brutal 4>ody, or fo much as the 
headof a bull placed qppn the neck of ab aft* 
Kay, to true is nature to her rule* tod fo nke* 
]y accurate in preserving the dH&n&ion, that 
wh^n two kinds fo nearly refembte each other, 
as the h<?rfe and the a&, that there is not dif- 
ference j^ough in the <>ut<w«rd form to direct 
the inftfn<3: of the fexes, and therefore thejr 

miagl* 
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mingle together *»$«? is no f^har propag%-§« rm; 
tipn of tb# £?i^ r ^#ioa|gU>Mfe,b?wi termi- 
nates in the iirft j^pdu&iop, ao4 no pew fpcK 

cie? ^rifes. ' - rj0 '; - 

Agajn, as npqe,of &e fp§eies {have ever rut* 
into each other, fp^tjicw nq^ppfiar th# an)I 
of thorn, have .^eh,Jk>& for Vvftftfcijff <he nen 
cpflary n^eans an$ gppprtunitif&Qf propaga- 
tion. This evi^e^Jy depends,^ tfr&dftiho. 
ti^n of the fexes, and a prj|nejfoefs & them; 
ta continue their kind. S^aQge! tfe$tin fo. 
raa?y,defcents there (hould ifpy^JhaYe hap- 
pened, (if hazard n^j>nd;m&*j& \Pwvi-f 
d^99e,) all jqalejsof, at; Je^ft otfe ^testes, or atfc 
femal|es y; or tha^ifidiyiduajfe of e^nefei flbouidf 
not fo out-number ^e otheir, as to put an end 
to, at leaft very mweh dHninilh the; race; (but 
v?5 fee. the fcon&ary in fa&;) and that there 
ibjDul^ h?ve been a wever felling determination 
in the individuals to ftdfil their natu&l law of 
propagation. The fum is this > tbefe appear- 
ances I have mentioned ip the animal world, 
ajpount to the three following obfecvattons of 
f#5fc, which m^y be depended oh as certain' 
and $onftant$ and let the Atheift, if he oan^ 
reconcile them to his beloved chance or blind 
qQCpfftty. Firft> thtt there is belonging tot 
every, ki»d of animals* a diftingoiflring na* 
tqre> by the dtre&ion whereof ail the matter- 
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SERMiby which they are nouriftied, or an addition 
!'• is made to their bulk, whether in the womb 
or out of it, is moulded into their particular 
and proper form. This nature we all ac- 
knowledge in the forms of living : things. 
For when any extraordinary produdtton hap- 
pens, deficient in members, or with fuper- 
nutaerary meftibefs, of d fituati6n of them 
different from what is tifual in the kind, we 
prefendy call it monftrous and unnathral. 
%dly> The fpecies are preferved by the diftrac- 
tion of fetfesin the individuals; and there has 
been of malesand 1 females belonging to the 
feveral kinds, in all &e generations which 
have hitherto pafc'd, fucha proportion*, as, all 
circumftances confidered, is bed calculated to 
anfiyer the purpofer of perpetuating the fpecies. 
$dfy, The propagation thus provided for, de- 
pends upon inftin&s planted in the indivi- 
dual* } and thefe have always appeared ftrong 
enough to anfwer their end* 

If we proceed, in the next plaGe, to confi- 
der the principal, but very obvious phenome- 
na of the animal, and efpecklly of the human 
constitution, viz. perception, aftd activity, with 
all their ipodes, in the fame view with the 
frame of the vifible world, and the origin and 
regular propagation of the fenfitive kinds; that 
is, if we confider them only as evidence^ of in- 
telligence 

^ 
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diligence and ddign in their production, they S e r M. 
add a force to the argument which, one would VL 
think, fhould appear to an attentive mind ir- < 
refiftible. For furely it can never be imagined, 
with any appearance of reafbn, that fenfation 
and its different modes, feeing, hearing, &c. 
fpontaneous motion, and the various inftindts 
of animals producing fuch a regular (economy 
in their lives, each individual caring for itfelf 
and purfuing its own ends, by the proper ufe 
of its powers and organs, and all of the feveral 
tribes confpiring together to promote the com- 
mon good of the whole, fo far as their feveral 
conditions require ; much lefs that the powers 
of reafon and reflexion, the focial and moral 
affections wherewith men are endued, toge- 
ther with the improvements of them in the 
intire fcheme of human life, and human fo- 
cieties, comprehending fo much order, con- 
trivance, an<J various enjoyment; it cannot, I 
lay, be imagined, that all thefe are to be at- 
tributed to undefigning neceffity or chance. 

There is a variety with uniformity and beau- 
tiful order, in the fenfitive and intellectual, as 
well as in the material world,whkh muft ftrikc 
every confederate pejfon with a fenfe of grand 
defign in its. formation. As in the corporeal 
fyftcm, vaftly. numerous parts, all properly 
fituated and commodioufly difpos'd, with an 

apparent 
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S* it »f < apparent rnufM tfcleifi«ft S^ufefuhttfe, is & 
tf* dear dfiWiOrtJWatkm of^ Wife contrivance in the 
' whole j fo tite-mo lefs; ; £& h%p« much -greater 
diver fityioTfcSt'ciflent anditfiiVe powers^ with 
the diffoent degrees of tticnh, which, appears 
under vifible forms, atthe'lame time 4'fegiMar 
tmchangirig^fimaarity ftrthe fevefal fpecies, 
which cohltf to "ifipt# t>ip6ceeA fh>m / cft&ite, 
than the variety cduld'ft 6fti tihdife&ed force j 
and ?f we add to aH this the tortvenient difptf 
fal of therii,' fb that every Individual pbtoei 
has a full fcope fot* its exerciife, ahdinfttead of 
interfering with each other, therfe is in a£pa-i 
rent mutual correfpondence throughout tfid 
whole of their ftate, and a fubotdiitatidfr of b$ 9 
according to the meafures of thefr p&te&6n, 
the lower ftill ferving the higher, & faaiilrftttd 
nature miniflers a conftant fupply to them all • 
this is at leaft an equally invincible proof 6f 
defign in the author of the fyltdni. f In ifcort, 
the animal and rational inhabifents of this 
glohe, even xipon a fuperfirisl View of thfem {& 
parately, of their natures, capites aiid <J6^di- 
tions, and the becoportiy whieh a^peaWtfrtltti 
moft obvious &ce of thfe lining tfrdrld, tari^ 
fuch irrefragable evidences bftlefign, tfraf, tif 
ferring to the cbrttparifon trs\i by foriie bf tfad 
ancients, it Would be an equal, Or even a gVeiatdif 
abfardity to refolve thefe appeakftcesin&bfail 

neceflity,* 
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ncceffityv of dunce, than to account for theSfcfcM* 
compofurc of the fined poem, by the neceflary H. 
or merety fortuitous jumble of letters. How* 
ftrangely is the human under ftaoding capable 
of being milled by prejudices and prepoffef- 
fions, fo to not to difcem the dearcft truths? 

Bur i£ w e copfider more particularly theft 
principal appearances of the animal lift, efpe* 
daily the limited rational facntees of man* the 
argument will be yet more convincing toprore 
unoriginated intelligence and z&ntvky in the 
ufciverfe. I obfer/d before, that by attending 
to oorfetaes* and to the report of our fenfes* 
concerning external objects, we have the ef- 
fentially different ideas of percipient and un- . 
percipient beings, of cswrfe and died, ofa&ive 
and paffive powers, or of voluntary agency and 
neceffky, as diftingoiih'd from it. And now I 
add > that we cannot avoid obferving m our- 
ftlves different kinds of perception, namely, 
feafeand^inderftandlng. By the former we 
bate only the ideas 0$ what are called primary 
fcnfible qualities, as extenfion, foKdity, divifi- 
biiity and figure, and other ideas, fqch as heat; 
coklnefs, cdlours, flaarpnefe, ftteetnefs* and the 
like* which our rcafon tells us, arc not in the 
clefts thctafehres, but perceptions or phaa? 
tefmsrais'd in our Jninds by the varkfus fe#> 
tore, figure, motion and fituatien of ^par(% 
c which 
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Serm. which are all we can conceive in fuch beings* 
H- that can produce any effedh Every one of thefe 
latter ideas however, takes in the primary £tn+ 
fible qualities; whatever appears to us hot, 
cold, coloured, &c. appears at the .fame, time 
extended, divifible and figured. But we find 
alfo in our own minds* perceptions ofanothcr 
kind, which take in no ideas of any.fenfiblc 
qualities. By attending to the cxercife of ouf 
own powers and the various modes of think- 
ing, . we have notions, and the knowledge of 
truths, which have no manner of relation to 
extenfion, magnitude, divifibility, figure, or 
motion* But the other and lower, even the 
fentient principle, opens to us a fcene in nature 
different from the curious and beautiful fabric 
of the heavens, the earth, and all other inani- 
mate effefts. For they require nothing befides 
una&tve and unintelligent matter for the fub- 
jedt of them, tho* they lead us to the acknow- 
ledgment of wifdom and defign in the direct- 
ing and difpofing caufe 5 but here feems to be 
in the effect itfelf a fuperior order of being, 
having properties and powers of a kind intirely 
different > and this feems to be in all the various 
forts of animals, in lome degree or other, fbme 
of them being more,, fome lefs perfe^ly fenfi- 
tive. It is true, we can't know what paflcs in 
brutes, as we do what paffes in our own minds : 

Yet 
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Vet when we confider their organs in the ex-SERM. 
terior form, and in the anatomy of them, ve* W* 
ry much refembling our own; and when we 
confider the effedts which follow the prefent- 
ing, and the application of material objects to 
them, very like thofe which appear in us on 
the fame occafion, we cannot well avoid con- 
cluding, that they have the external fenfes of 
hearing, feeing* feeling, tafting and fmelling, 
in common with us, and the like perception of 
fenfible qualities as we have. Some philofo- 
phers have reprefen ted them as meremachines \ 
and the whole ceconomy of their fenfes and 
operations, as if it were no more than a curi- 
ous piece of clock* work* form'd with exquifite 
art., But this notion is defervedly exploded; for 
indeed the obvious appearances can never be 
accounted for by any mechanical hypothefis. 
, But let us confider the fenfitive powers as we 
find them in ourfelves 5 and though they are 
the lower part of our nature, far lefs 'excellent 
than fome other faculties of the human mind, 
yet they feem to be of quite another kind 
and original, and of a higher nature than the 
grofs corporeal part, or any of its organs ; in- 
deed higher than any naturally incogitative 
and unadtive being is capable of, at leaft, with- 
out the interpofition of a fuperior defigning 
Agent. If now we have found a being, nay, 
Vol. I. D a mul- 
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6er M.a multitude of beings in the world, effentially 
II. diftmguifh'd from others by the peculiar pow- 
ers of perception, exercis'd in a variety o£ 
modes, this muft overthrow all the Atbeiftical 
hypothefes. For their neceffary mechanical 
caufes in an infinite ferrous, and atoms by a 
fortuitous motion compounding and diversify- 
ing themfelves into various forms, are wholly 
inefficient to produce fuch cffe&s. But this 
particular appearance leads us dire&ly to ac- 
knowledge fomething refembling it, rather 
fuperior to it, that is undemanding in the au- 
thor. For can any one: imagine, that a blind 
tmdefigning caufe could have produe'd per- 
ception, diftinguifh'd into fo many kinds, as 
of colours, founds, pain, pleafure, &c. all uni- 
ted in one undivided principle ? This percep- 
tive faculty is a low image of intelligence, 
which is very reafonaHy attributed to a free 
intending Agent, who may, himfelf poffefs'd 
of pcrfedt power and wifdom, communicate 
various degrees ttf thofe perfections to his works, 
as he fees fit 5 but can never with any pretence 
of rcafon, be accounted for by chance or ne- 
ceflity, or by any unperceivlhg Catife$ efpecial- 
ly confidering it as an abiding pririciple, uni- 
formly fubfervient to certain eflds, fubflftihg 
in a regular diverfity of outwards fbrtos, and 
in a great variety of degrees, 

z Th» 
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This will be ftill more evident, if we con- Be it M. 
fider in conjunction with fenfe, that other M« 
principal appearance of thfe animal life, fpon- 
taneous motion. We know that inanimate 
things at reft, necefTarily continue Co, till they 
are moved by a force fupcrior to their own 
power of refiftance : But animal bodies, either 
the whole, or particular members of them, 
change their pofture, begin to move or conti- 
nue in motion, by an inward activity and vo- 
luntary felf-determination* This, one would 
think, fhould be a very furprizing phenome- 
non to the Atbeift) who denies the exiftence 
of an original a&ive Caufe. But how does he 
get rid of the difficulty ? Why, he roundly 
denies any fuch thing as felf-motion; and al- 
ledges, that all which looks like it in animal 
a&ion, is the mere eflfed of the inward agi- 
tation of the machine, raifed by the impulfe 
of external objects on the organs of fenfe. But 
to this account the fa<3 docs not at all agree $ 
as every one may be cafily fetisfied by his own 
obfervatiofl. Tho' 'tis true that in our fenfa- 
tions we are paffive, and they neceflarily arife, 
according to an cftablifh'd law, by the im- 
preffion which certain objeds make upon us ; 
we cannot avoid the perception of pieafure 
and pain upon fomc occafioos, nor the hear- 
ing of founds and feeing of colours, when the 
D z organs 
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Serm. organs are duly difpos'd, and thefe fenfationsr 
II. are necefTarily attended with fome motions in 
'the animal fyftem^yet for the actions which 
are called voluntary, we know, that, as they 
are never properly caufed, they are often not 
fo much as occafioned by the impulfe of ex- 
ternal obje&s. Is not every man confcious to 
himfelf that he moves his hands, his feet and 
Other parts of his body, by the fole command 
of his will, frequently when there is no im- 
pulfe at all from without exciting him to it j 
and that the proper agent in fuch cafes is the 
fame confcious felf, which is intimately pre- 
fent in all parts of the body, perceiving 
the impreflions which' are made upon it by 
its organs of fenfe ? Wc cannot indeed ex- 
plain the nature and manner of this operation, 
nor Would the exadteft khowledge we can* at- 
tain of the animal (Economy enable us to un- 
cferftand it For tho' a learn'd anatomift may 
defcribe the mufcles, and fhew their conveni- 
ent fituation, fitting them by their contractions 
to move the feveral members ; yet how the adt 
of the foul contracts thofe mufcjes, how it 
directs the courfe of the animal fpirits, or in- 
fluences whatever are the neareft and moft 
•immediate inftruments of the animal motion ; 
>— this, he is as ignorant of, as the moft unfkil- 
•ful ruftk\ But this they equally know, and all 

mankind 
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mankind know it by an inward confcioufnefs,SERM. 
which is the fureft evidence, that the motion In- 
takes its rife from, being conftantly and uni- 
formly produced by, a felf-determining power 
within. 

Here then is a plain familiar example, di- 
recting us to form an idea of a mind adting 
upon matter, a percipient, felf-determining 
principle, moving bodies only by a volition. 
By this the fupreme firft Mover has left us a 
witnefs within ourfelves, which confounds 
the cavils of Atheifm. Shall it be faid, that 
the whole fyftem of the univerfe, and all it 
contains, is to be refolv'd into mechanifm, 
without a dire&ing immechanical principle : 
that the being of fuch a principle, which is 
the fpring of thought and a&ive operations on 
unthinking matter, is unintelligible, and that 
no motion can be conceiv'd to be effected but 
by a material impulfe ? All this, which Atheifts 
call abfurd, is exemplified in that little fyftem^ 
a fingle animal. Shall we not acknowledge 
that he who form'd this percipient felf-de- 
termining power, the ruler of the body which 
it inhabits, yet unknowing how it exercifes its 
dominion ; that he, I fay, is poflefs'd of fu- 
perior intelligence and power ? And is it no$ 
eafily conceivable, that fuch intelligence anct 
power may have a command over large ma* 
D 3 terial 
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SERM.ttrial fyftems? Thi6 animal life, tho f far more 
ft- excellent than inanimate nature, which yet is 
none of it without the characters of the au- 
thor's perfections ftampt upon it, gives us but 
a faint notion of the Deity : Let us rife to 
Something higher, and which carries in k a 
brighter and more illuftrious image of the 
divine understanding. 

What I mean, are the intelleftual powers 
Of the human nature, far tranfeending the 
fenfitive, both in the excellence of their kind, 
and the extent of their exercife. When fenfe 
and underftanding perceive the fame objed:, it 
is after a very different manner. The former 
difcerns what we call the fenfible qualities of 
material obje&s •, that is, thofe obje£ts,by effluvia 
from them, or by the intervention of fome 
corporeal medium, make fuch impreflions on 
bur organs, as are the Occafion of exciting cer- 
tain ideas in the mind -, and here the capacity 
fcf fenfe terminates, it can go no further. But 
We are conftious of another power which can 
review thole ideas, examine their nature and 
relations, ahd, by comparing them together, 
difcover truths concerning them, which the 
inerely animal capacity does not reach to. For 
Example 5 when a coloured object is prefented 
to us, the idea of red, white, black, or any 
other colour is rais'd : Here the report of fenfe 

flops, 
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jfops, and many unattentive perfons, too bafti- S e r m. 
ly forming a judgment upon it, conclude that *'• 
thefe are qualities really inherent in the bodies y —^~ MaM 
themfelves. But upon a more clofe attention 
and careful enquiry, others are fatisfied that 
they are really no more than our own fen- 
rations, caufed by fome particular difpofition 
of parts ia the furface of the coloured body, 
giving fuch a determination to the rays of light, 
that they form thofc images in the organs of 
light, which are the nearer objeA of our per- 
ception. Our reafoning in this and many 
other inftances upon fenfe, {hows a power 
fuperior to it in the mind, which apprehends 
the fameobje&s after a quite different manner. 
We have thoughts concerning them, which 
fenfe could never have fuggefted ; we confider 
their relations, their fimilitude and diffimili- 
tude ; we form general notions, wherein the 
mind abftra&s from individual exiftence,which 
the fenfitive faculty is ijot capable of; we dif- 
cern the agreement or difagrecment of our 
own ideas, their connexion and dependence j 
we form proppfitions upon theip, affirming 
and denying, diftinguifhing between truth and 
falfliood, and having clearly perceiv'd fome 
truths, we proceed in our fearch after more, 
by confideration and arguing. Now, tho* the 
occafion of all thefe and other modes of 
JD 4 think- 

* 
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Serm. thinking, may be introduced by the fenfes£ 
n. every one who attends, muft be convinced, 
that the exercife of the mind in them is very 
different from fenfation. 

But there are other obje&s of the under-*- 
ilanding, not deriv'd either immediately or re-*- 
motely from the fenfes. Conffcioufnefs is no 
image or reprefentation of any thing without ; 
That clear intuitive knowledge we have of our 
being and our own powers, with all their va- 
rious exercifes and adls, (fuch as perceptions 
of every kind, fenfations, reflections, remem-r 
branqe, judgment, reafoning, felf-determina- 
tions, affedtions, delire, fear, hope, forrow, 
joy s) all thefe are accompanied with a con^ 
fcioufnefs it\ the mind, which does not nor 
poflibly can proceed from any^eternal objed: $ e*oc - 
for an external objedt can only imprint fome- 
thing of itfelf, nothing at all of the inward 
active dilcerning felf. Befides, the fenfation 
we are no\v confidering, as different from, and 
inferior to underftanding, flill takes in the 
qualities of paflive matter, extenfion, divifi- 
bility, figure, &c. but there are other ideas 
in the mind as real and diflindt, which do not 
reprefcnt extended, figured, divisible fub- 
ilance, nor have the leafl gelation to any of its 
properties or modifications; fuch as the ideas 
pf virtue, of honefty, benevolence, gratitude, 

Z juftice 3 
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juflice, compaflion, which have no manner Serm; 
of affinity with fenfible qualities, yet are of IF. 
great importance to the purpofes of our being, * 
the obje&s of ftrong affe&ion, and a confci- 
oufhefs of them yields the moft folid and fub- 
ftantial pleafure to the foul. We reafbn upon 
them as clearly, perceive truths concerning 
them, and draw confequences, in which the 
mind refts as much fatisfied of their evidence, 
as in its knowledge of the figures, gravity and 
other affe&ions of matter. And thus it plainly 
appears, that there are in the human foul in- 
tellectual powers, fuperior to, and different 
from the fenfitive, both in refpeft of the ob- 
je&s about which they are converfant, and the 
nature and manner of their exercife, when the 
objedts are the fame. 

If it be fo, we have a more clear difcovery 
than the animal powers can give -us, of felt- 
original intelligence in the univerfe. For, ei- 
ther the underftandings we find ourfelves pof- 
fefs'd of muft be eternal and unoriginated, 
which no mortal ever imagined, or they muft 
be originally derived from an intelligent Au- 
thor, to whom thefe charadters belong. 

The reafoning of Socrates on this fubjedfc 
feems to be very ftrong and convincing, as 
it is related by *JCenofbon *. After he had en- 
deavoured 
* Memorab. Socrat, Lib, j f 
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8 e r M^deavoured to prove the wifdom of the Deity by 
II* the beautiful order pf the material world, and 
* particularly the frame of the human body, he 
argues to this purpofe,— That as every man is 
confcious of a mind, an intelligent principle 
within him, he is thereby led to acknowledge 
understanding in the world without him. For, 
as in the compofition of our bodies, there is 
deriv'd to us a part, and but a very fmall part 
of the folid, the liquid, and other ingredients, 
in the mighty mafs of furrounding matter, it 
would be very ftrange, if reafon, which is our 
higheft excellence, fhould come to us by 
feme lucky chance from nothing, or no inteU 
ligent caufe; and that there (hould be no fuch 
thing originally in the univerfe or the whole 
of being, when yet we fee the plain marks of 
it in the orderly difpofition of all things. 

The Stoics us'd juft the fame reafoning ; 
and added) that as in the human constitution, 
(b in the intire fyftern of things, the whole is 
«w>re exoellent than a particular part ; that it 
Would be extreme vanity in mankind to fancy 
themfclves the head of the univerfe, being in- 
deed buta very fmall part of it; and that which 
comprehends and prcfides over all, muft have 
in itfelf all ahfolute perfedion, from which 
every real perfection fcattcred through *he 
world is derived. 

it 
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| It was a received maxim among the an-SfcRM. 
f cients, bat very differently underftood, that H. 
Nothing can come from Nothing. Not to* 
enter into the consideration of the ufe which 
Atbeifts made of it againft the creation of 
matter, which our prefent argument does not 
require, the maxim in this fenfe is moft cer- 
tainly true, that nothing can be produced, 
without a fufficient caufe in order of nature 
before it •, and that no real * perfe&ion can 
be in the effect, which is not in the caufe, 
either a&ually or virtually : For if it were, 
that perfection would be produe'd without a 
caufe, or by nothing, which is a diredl contra- 
diftion. Now, applying this to the point before 
us, the queftion is, how came intelligence in- 
to the world, if not from an intelligent caufe? 
The Atheift may, if he pleafes, ridicule what 
we call perfeftion j for indeed his principles 
tend to level all things, and <leftroy the beau^ 
(iful fubordination which there is in nature; 

but 

. * The word Perfection Is here ufed, as it is commonly, with- 
out explication. For underftanding it the better, and to pre- 
vent miftakes, we may obferve, that as the human mind cam- 
not avoid difcernmg a difference in things, it as neceuarily, 
upon companion, prefers fome to others. The meafhre of iha 
preference in our judgment, is the fenfe we have of natural and 
moral Good. By perfection therefore is meant, a capacity of 
enjoyment, or a capacity of virtue, which we can't help appre- 
hending real, and valuable in the degree wherein it is pofleis'd ; 
and where it has the plain appearances j>f an 6fFe&, we can't 
help apprehending, as in ail other effe&s, an equal or fujperior 
\jAr capacity is the Caufe* 
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SERM.but it Is furprifing, that any one poflefs'd of 
rational powers fhould think fo meanly of 
them. . Is. there no excellence in confcious 
thinking, with all its various modes; in reafon- 
ing ; in the difcernment of truth, and an intel-. 
ledtual progrefs in difcovcring it; in the exer- 
cife of liberty by a rational felf- determination, . 
and of our beft affedtions, with the various en-, 
joyment they afford ; is there, I fay, no ex- 
cellence in all this above the qualities of paf- 
live unintelligent beings ? But though I think 
the human mind can fcarcely help acknow- 
ledging a fuperior excellence in the intel- 
lectual and moral capacity, far furpaffing the, 
powers of incogitative and merely paflive be- 
ing, which therefore muft owe itfelf to a fu- 
perior intelligent caufe; yet waving thiscon- 
fidcration, 'tis impoflible to doubt of the 
thing itfelf, that there actually is what we call 
underftanding in man. Let us fee then, if the 
rife of it can be accounted for without a prior 
intelligence as its caufe. Suppofing, tho' ever 
fo abfurdly, all the appearances of corporeal 
nature not to require, to their being and their 
order, the direction of any defigning Agent, 
but that their magnitude, figure, and all other 
qualities, . proceed from unguided moving 
force, or the fortuitous jumble of their com- 
pounding parts; the queftion is, if intelli- 
gence 

Digitized by CjOOQ l£ 



from the animal and rational Life. 8 if 1 

gence with all its modes is thus alfo to be ex-S erm* 
plained, and if it has been ftruck out in the ''• 
fame neceflary or cafual manner ? And any 
attentive perfon will be convinced, that this 
folution is altogether inefficient, and indeed 
extremely unreafonable. For all the vifible 
phenomena of inanimate nature, whatever 
diverfity there may be in their exterior ap- 
pearance, carry the 'marks of their internal 
conftitution, having ftill infeparably belong- 
ing to them, the effential properties and pri- 
mary qualities of that whereof they are com- 
pounded, fuch as folidity, divifibility, figure, 
its capacity of motion and reft, to which it is 
in its own nature indifferent, not capable of 
itfelf, to change its ftate from either to the 
other, but always yielding to force ; intelli- 
gence can never be the refult of tKefe, any or 
all of them, or any compofition or change of 
them. For let magnitude, figure and motion 
be ever fo much altered, compounded or di- 
vided, they can really produce nothing but 
magnitude, figure and motion : But percep- 
tion and confeioufnefs have no relation to 
thefe ; our ideas of them are as diftindt as any 
can poflibly be. . What refemblance has con- 
feioufnefs to motion or figure ? Or, by an at- 
tentive confideration, muft not every one per- 
ceive, that reafoning and volition have not the 

leaft 
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SzRM.lcaft affinity with magnitude or divifibility? 
H. And if, by the moft apparent diftin&ion of our 
'own ideas, we may not conclude a real differ- 
ence of things, there is an end of all certainty, 
and our knowledge is reduc'd to utter confufion. 
The fecondary qualities of paffive unintelli- 
gent being, fuch as colours, founds, taftes, re* 
fulting from the various texture, difpofitioft, 
and motion of its parts ; (and our adversaries 
may fuppofe that all perceptions arife in the 
fame manner as they do;) thefc fecondary 
qualities, I fay, are really no more than our 
own fenfations, not the modes of external ob- 
je&s but of thought, requiring themfelves a 
peculiar principle for the fubjeft of diem, 
and therefore a fuperior power to produce 
them ; confequently, inftead of being an ar- 
gument to fhow that underftanding might 
poffibly take its rife from unthinking matter 
and its modifications, they really ferve the 
quite contrary purpofe. If ever there had been 
nothing in the world but paffive matter and 
motion, however compounded and diversified, 
not only there never cou'd have been any fuch 
thing as confeioufnefs, but indeed there never 
could have been fo much as colour, found and 
tafte, fince thefe are only modes of percep- 
tion, and therefore peculiar to beings indued 
with a perceptive power, which could only 

be 
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be produc'd by an agent himfelf percipient, Serm. 
either in that or a more perfect manner. H- 
Wherefore the reafoning related in Cicero*,' 
is extremely weak, when in oppofition to &o- 
crates's argument already mentioned, vise. 
whence did we derive our reafon, if there be 
fio fuch thing iti the world, it is alledged one 
may as well a(k, whence had we numbers* 
tftufick or fpeech ? — And again, if the argu- 
ment be good, that becaufe there is under* 
(landing in us, therefore it muft be originally 
in the world, by the fame argument it may 
be prov'd, that the fuperior intelligent in the 
World* muft be an orator, a mathematician, 
and a philofopher. Nor is their reafoning any 
better who pretend, that if life and under* 
(landing in the effeft require life and under- 
ftanding in the caufe, whereby we find our- 
felves oblig'd to acknowledge thefe powers 
eternal and unmade, by the fame argument it 
may be prov'd, that fenfible qualities muft 
be attributed to the original Caufe, and there 
muft be, for example, an eternal unmade red 
and green. The anfwer to all which is very 
obvious, that none of thefe qualities men- 
tioned require to their being, any thing di* 
(lin£t from the animal and rational powers with 
their proper exercife $ and therefore it is by no 

means 

* Dc natura Dcorum, Lib. 3. 



' Digitized by GoOgle 



64 -The Being of God prov'd 

$ERM. means neceflary to fuppofe,- that they belong 
!!• to the original author of them ; Whereas life 
'and underftanding, indeed the loweft percept 
tions, imply a perfe<ftion which paffive un- 
p^rcipient powers, merely of themfelves, can 
never reach to; and therefore they mu>ft be 
produc'd by another caufe, to which . either 
they formally, or a fuperfor excellence muft 
be afcrib'd. Upon the whole then it is appa- 
rent, that the.fecondary qualities of corppreal 
nature, as they are called, being really and 
properly no more than modes of perception, 
not the particular application of the human 
faculties, as iafinging, fpeech and philofophy j 
I fay, that none of thefe have any thing paral- 
lel to the cafe of intelligence, to weaken the 
force of the argument from its being in the 
world to prove that it muft be eminently in 
the caufe of it. But leaft of all is there any 
pretence for alledging, that from our reafon- 
ing it may be inferr'd, that the caufe of paflive t 
matter muft have its properties, fuch as figure, 
divifibility, &c. as well as that the caufe of 
intelligence .muft be intelligent. For daily 
experience (hews, in numberlefs inftances, that 
intelligence produces effedts very unlike itfelf, 
and of a quite different nature ; whereas not 
only, no inftance can be alledg'd to fhow that 
figure, divifibility, &c. ever did produce con- 

fcious 
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fcious intelligence, but it is impoffible that 9 er Ma 
ever they fhould. , For, as has been obferv'd* ^ 
extended divifible matter, with all its changes 
and modifications, can never produce aiiy thing 
to which thefe its effential properties do not in* 
feparably belong} therefore not intelligence. 

In this reafoning I have abftrafted from the 
qudtion concerning the poffibility of matter** 
being endued with thinking and a&ive facul- 
ties, which fome wife men have thought too 
difficult for us to determine $ alledging, that 
the human understanding does not fo thorough- 
ly comprehend the nature of thought and of 
corporeal fubftance, as to be able to judge 
with certainty, that the latter may not, by the 
power of God, be made the fubje<ft of the 
other ; tho* they agree that matter, with its 
paflive powers and all its known properties* 
could never poffibly of itfelf have produc'd 
any degree of intelligence and a&ivity. This 
is what I have aflerted, and therefore that the 
human, rational, and felf-determining faculties, 
whatever the fubjeft of them be, could not 
poffibly proceed from unintelligent matter and 
motion, or the fortuitous concourfe of atoms, 
which is all that Atbeijis mean, or that, J 
conceive, can be meant by undefigning neceA 
fity or chance ; confequently, that aftive in- 
telligence muft be felf- original in nature. Nay, 
Vol, I. E if 
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S e r m. if we flhould fuppofe that there is no fubftance 
H. diftinft from body, and that the Deity himfelf 
'is corporeal, if it be allow'd that he is the in- 
telligent Caufe of all things, this m truly 
oyerthrows the caufc oijStbeifm y as the jufter 
principle of his eternal fpiritual nature. Som<t 
j&heijls have been fo fenfiWe of this infupe- 
rable difficulty which prefies 'their fcheme, 
ijamely, to account for the rife of thought 
kortx unthinking matter, without the agency 
of a dpfigning Caufc, that rather than abandon 
their fundamental principle, that there is no* 
thing in the univerfe but mere matter with its 
modifications, they have fled to that moft ab- 
furd hypothefis, that all matter and every 
ijjjgte #om of it, is intelligent : which, not 
to mention any more reafons, other 4thzijls 
thetufelvcs h*ve refuted by this invincible one, 
— -th^t then every living intelligent being^partir 
cularly every man would be, not a fingk per- 
fon or intelligent agents but a multitude or a 
fyftem of them, contrary to what every one 
is confeiou^of. But the opinion of the Ato- 
mifb is, if poffible, yet more extravagant $ 
who from the figure, magnitude and motion 
of parts, confeffedly void of fcnfe and under* 
ftanding,wouldraife perception and confeiouf- 
aefs, eflentially different from, all modes and 
compofitions of magnitude, figure and motion $ 

which 
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which is to fuppofe a real and diftin<3 perfec-SE*M* 
tion to be produced out of nothing, or with* H* 
out a caufe. 

It may be abje&ed againft all this, that if 
(rota the order and harmony of the v&bfe 
world, tod from a multitude of fenfittve and 
rational beings, we juftly infer a defigninj 
Caufe ; fuppofing this to be true, and that or- 
der and harmony, intelligence and activity ar* 
in the divine mind, what is the reafon of this) 
And may we not prove by the fame argument* 
that it muft be attributed to a prior caufe ? I 
anfwer, our argument is not, that of every thing 
which has being, or which is wife and good* 
there rnuft be a caufe ; but that, as in all other 
cafes, by various marks of contrivance in any 
work, the human mind is naturally led to ac* 
knowledge an intending author; fa in this 
cafe, by the clear evidences of defign in a mini* 
berJefs variety of inftances, even all parts of the 
known univeife, the inanimate, the fenfitive 
and the rational, we find outfelreaoblig'd to re* 
eognife an underftandiog and dcfigningCau&i 
And here we tqay reft. If there be an intcl* 
ligfint Author $f umverfal mature and of all th* 
appearances we can difeern in the whole wsrld* 
#f their mutual relations, connexions and de* 
fteiideftcioe, he is the God for. wh^p we em- 
fjflin. Aiur^feikfterunfocti C&fes of unfeea 
£ 2 Caufes 
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SERM^Caufes to infinity, can difcover nothing but 
II. perplexity, and confufion of thought. The 
intelligent fountain of all the wifdom, all the 
good and the order which a&ually is in the 
univterfe, will appear to every impartial mind 
worthy of our higheft veneration and efteem, 
and juftly intitled to our love and confidence, 
- But with refpedt to a firft Caufe, it is ac- 
knowledge by Atheijis\ as well as by us, that 
fomething muft have been from eternity, felf- 
exiftent and independent : Accordingly they 
fay, that the material world form'd as it is, or 
matter and motion, or bare matter, is that ne- 
ceffarily exifting thing. I (hall not now enter 
into the confideration of this point, but I hope 
in its proper place, to (hew that defigning ac- 
tive mind has of all things the beft pretenfions ; 
nay, that it alone has any juft pretenfions to 
the chara&ers of neceflarily cxiftent, felf-ori- 
ginal and independent. . 

Upon a review of this whole reafoning, and 
indeed of the intire oppofite fchemes of Tbeifm 
and Atbeifm, with regard to the points which 
have been confider'd,this remarkable difference 
appears $ that whereas there is a great diverfity 
of beings in the univerfe, and a great variety 
of qualifies, powers and'perfedtions belonging 
to the fgyeral kinds of them, the Atheijiic 
opinion makes the very loweft of all, namely, 
> % ~ -* fenfe- 
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fenfekfs paffive matter, the firft principleof all, Sbxm/ 
the eternal felf-exiftcnt being, ftotn which, as % !*•/ 
the fole independent origin, all things, even the 
moil regular and beautiful arofe,nay, the high- • 
qft perfe&ion. of intelligence, virtue and happi- 
nefs, without an active deligning Caufe. For 
which reafon that hypothefis is incumbered 
with infuperable difficulties in every ftep of the 
fcale of being. It cannot account for any thing 
but by chance or neceffity, which in refpeCt of 
caufality are really nothing ; and as propos'd to 
the human undcrftanding for a reafon, only fig- 
nify ignorance. It cannot fo much as account 
for the order of the world ; the exaft propor- 
tion of its partsandthe harmony of the whole; 
the apparent mutual relations of the heavens 
arid the earth, as united in one fyftem; the con* 
venient fituation of the earth with refpedt to its 
diftance from the fun, and fuch a proper dircc* 
tion both of its diurnal and annual motions as 
in the beft manner to provide for the 'comfort- 
able fubfiftence of its numerous .inhabitants; 
the formation of the animal life in fuch a va- 
riety of fpecies, all preferv'd diftin&aiid with- 
out con&fion, and propagated by a fettled law, 
each fitted to its own element, provided with 
proper food and with fuitable ihftinfts and or- 
gans, efpecially fehfation and* felf-motion, the 
principal appearances of the fenfitive life; and 
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SsRM.leift of all cam the Atbtijlical hypothecs tc- 
It count for eon&tous intelligence and the various- 
'modes of it, which it diminifhes into a vain 
eaftptj fhadew* the merely accidental refult of 
the figure and motion of matter, tho f it is that 
which makes every man Hiinfelf> and there- 
fore nothing can appear to him more real and 
frbAahtial 

But the do&rine of Deity and Providence ia 
|Jae perfect revcrfe of alt this, and explains the 
(yftemof the univerfc inaconfiftent fatisfa£bory 
manner* It reprefents intelligence as the firft 
*f things, the origin and caufe of all derived 
beings, and by the help of its direction, fets all 
things in a fair and amiable light. An eternal 
telf-cxiftam mind, immutably pofie&'d of all 
abfolute perfections, form'd the plan of the 
World, and Wifely finHb'd it, according to its 
own moftperfeft model. It was to be expe<3> 
ed that the work of fuch an architect Should 
hear the fignature of his hand, that is, his 
counfel and power in its magnificence, variety^ 
proportion and beautiful harmony; and & it 
does* The low dark outworks of this ftately 
building, that is the whole maft of extended 
f^fliye bulk, in itfclf £d mean and contempt** 
ble, is form'd into various beauty, by the ener- 
gy of Spirit which inhabits it* From this time 
i» a gradual aibent towards the utaaaft height 

of 
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of excellence, and every rifing ftep in the fcaleSERM* 
carries in it a growing difplay of original per- H> 
fedtion. Vegetation itfelf is a vaft improve- 1 ~ ~ 
ment upon dead matter, fhowing the fuperiot 
plaftic virtue of fpirit ; but, animal. fenfatioft 
and fpontaneity, however low in comparifon, 
are ftrong images of underftanding and activi- 
ty. Human intelligence, with its various pow- 
ers, exercifes, and enjoyments, is the higheft 
. in our world, and leads u$diredtly to the great 
Original it wasform'd by, the uncreated mind. 
Between thefe two there is a mighty chafm, 
and we may well hnagine'many intermediate 
orders of celeftial fpirits, fuperior to us, tho* 
the highfeft of them at an immfenfe diftance 
frdm uftoriginatcd excellence. 

Lfct any candid attentive perfoti fet thefe 
fchemes againft each other in his calm delibe- 
rate thoughts, and embrace that which appears 
the moft rational. I do not doubt but you w3l - 
be convine'd the latter is the very truth, in 
which your minds may refl; with intirc faUs- 
&€tk>p. Let us therefore join in adoring the 
glorious fountain of light and life, and with 
all the wife inhabitants of heaven and earth, 
acknowledge him worthy to receive glory, and 
honour, and power ^ nyho ba$ created all things, 
and for bis pkafure they are and were created* 
AxnejQ. 

E 4 S E R- 
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SERMON III. 

The Being of God prov'd from Humaa 
Intelligence and Morality. 



Rom. i. 19, 20. 

Becaufe that which may be known of God, is 
manifeft in them, for God hath Jhewed it 
unto them. For the irrvifiHe things of him 

. from the creation of the world, are clearly 
feen, being underjlood by the things that ar$ 
made, even bis eternal fower and Godhead. 

Se rm. X H A VE endeavoured in two preceding 
III. X difcourfes to prove the Being of God from 

,- ^ r * , ^his works, that is, as the queftion is proper- 
ly ftated between the Atbeifis and uss to prove 
an aftive intelligence in the formation of 
the univerfe. Indeed the exiftence of the 
very loweft things we fee, the moft contemp- 
tible pebble or clod of earth, cannot be ac- 
counted for without the agency of an intelli- 
gent and powerfulCaufe \ much lefs this beauti- 
ful fyftem of the world, difpos'd in fuch exqui- 
fite order, and having it§ parts fo exactly fitted 

to 
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to^ach other, as to make upone regular whole. Se * mJ 
But above all, that underftanding which we III. 
are confcious of in ourfelves, even conftrains* 
us to acknowledge the fupremc eternal Mind 
as its Author. For if inanimate matter formed 
into a fyftem, difcovers his glorious wifdom 
and a<Sivity, much more his own living image 
in our perceptive and felf-determining powers. 
This laid well deferves a more particular con- 
fideration, as containing a peculiarly illuftriotfl 
manifeftation of the divine wifdom ; and I 
hope, by a due attention of what pafles in ~tt 
our own minds, we (hall find ourfelves obliged 
to recognize the All* ruling intelligence of our 
Maker, and to adore him who is p erf eft v in 
knowledge. At leaft, fuppofing the former 
reaforiing to be juft, what I (hall further offer 
upon this fubjedt, will give us a more enlarged 
idea of the divine underftanding, which is the 
principal point in our prcfent inquiry. 

Here I fhall confine myfelf to what is 
called pure intelle&ion, that is, thofe exercifes 
of the mind which abftraft wholly from the 
external fenfes, and the fole obje& of them, 
iingular corporeal exiftence. For tho\ as I 
©bferv'd before, the fenfitive and intelle&ual 
powers are imploy'd about the fame objeft, 
apprehending it. in a very different manner, 
yet are there intelligibles, indeed thofe of the 
fublimeft kind, in which we have the greateft 

certainty 
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8e* uncertainty of knowledge, as well as the noblety 
UL mental entertainment, which do not at all 
'fell under the perception of the fenfes ; fuch . 
is the abftradk ideas of natures or efiences, 
eternal truths and moral qualities, which have 
all of them, tho' no fenfible exiftence, yet 
«n important reality, and the ideas of them in 
the eternal mind are their original archetypes, 
Firft, Abftraft Natures or Efflbnces are re- 
prefehted by fome as the mere creatures of 
the human underftanding, taking occafion 
from the apparent fimilitude and diflimiU- 
tude of things to form abftraft notions of 
their feveral different kinds, which no where 
fubfift but in the underftanding itfelf j at the 
fome time referring to the internal conftitu*. 
tions of things, the true caufe of the apparent 
fimilitude and diflimilitude of their outwar4 
forms. Thefe internal conftitutions are the 
real Effences, for the moft part unknown to 
us 1 and the eifences which are the obje&$ of 
our apprehenfion, are therefore called nomi- 
nal, becaufe the true interior nature of things 
whereby they are what they are, complete 
in themfelves and invariably diftiod: from all 
others, lie too deep for us to difcover. Now 
tho 9 this may be a fair repr efeatation of the 
method in which the human underftanding 
proceeds, and the true origin of its ideas of 
Eifences, (which being poftefior to individual 

exiftence, 
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tidftence, and derived from it, con be ooSeru 
more perfeft than our knowledge of indivi*. UL 
dual exifting things) yet it leads us by clear* 
reafbning to conctode, that there is a mora 
perfect knowledge of Effences, which ab« 
ftra&ing from actual exiftence, can only fub* 
fift as ideas in a mind, but it muft be a mind 
infinitely more perfect than ours. 

To (hew this, I (hall take leave to borrow 
an observation from a celebrated author, who 
gives the very account of Efienees which t 
have been mentioning *. He tells us, that 
we know the Eflences, and diftinguilh the 
(pedes of artificial things, with far left con- 
jufion and uncertainty than natural things, 
becaufe an artificial thing being a produ&ion 
of man, which the artificer defign'd, and well 
knows the idea of, the name of it is fuppos'd 
to ftand for no other idea, nor to import any 
other Eflenee than what is certainly to be 
known, and eafy enough to be apprehended. 
He might have faid, that every fenfible Arti- 
ficer muft perfectly know the' real eflenee of 
his own work, fo fkr as it is his own, how- 
ever ignorant he may be of the nature of the 
materials, ftones, timber, iron, filver, gold, 
or whatever they are, which another intirely 
unacquainted with the ' mechanic art, may 
underftand much better $ yet the proper dif- 
~ ' pofition 

? Lock*** Eflay on Human Undemanding, Book III. Ch. VI. 
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jBERM.pofition of the parts, and joining them fitly 
III. together, fo as to make one compleat fabric 
or machine, which is his own work, he muft 
know y and his underftanding reaches to a 
thorough comprehenfion of the defign, which 
is its true eflence, before he begins the manual 
operation. Now applying this to the great 
Artificer of nature, <wbo ftretch'd out the hea- 
vens by his wifdom> and eflablijtid the earth 
by bis difcretion, we muft conclude, that 
fince he was the intending Caufe of the world, 
and exercised a&ive intelligence in the forma- 
tion of all things, the plan was form'd in his 
All-comprehending mind. In other words, 
the defign or the archetypal ideas of the true 
Eflence of things, fubfifted in his under- 
ftanding before the things themfelves actually 
had a being : for who can imagine fuch an 
inconfiftency as intelligence in the operation 
and not in the intention ? Can a work be 
made with wifdom, and wifdom not be prior 
to it, or the parts of a ftru&ure fo put toge- 
ther as to fliew wife contrivance, without the 
Agent's having laid a fcheme before-hand, 
and formed a model by which his proceeding 
jhould be directed ? 

But further we muft conceive in a defigning 
caufe, freedom and choice, efpecially in a 
complicated production, which comprehends 

a great 
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a great variety of parts. One general end is to S E R m» 
be obtain'd, taking in many which are fubor- HL 
dinate 5 a vaft variety of means are prefented* 
to the mind„ the fitteft of which are to be 
chofen, and thereft rejected. This to imper- 
fc& underftandings is the caufe of long deli- 
beration upon their projc&s ; they take time 
to compare the means which offer thcmfelvcs 
to their thoughts ; and try which, upon the 
whole, as far as they can judge, are the moft 
convenient ; but without a plurality of fuch 
means or parts, we can have no notions of 
wifHom exercis'd in the work, for it cohfifts 
in a choice or preference of the beft and fit- 
teft. Now when we furvey the world, fo 
much of it as is known to us, (how extenfive 
a&ual exiftence is beyond our fight or the 
reach of our underftanclings we cannot pofli- 
bly tell,) containing fuch a multitude of be- 
ings as cannot be numbered, all form'd and 
difpos'dwith intelligence and defign, (hewing 
that the ideas of them fubfifted before in the 
mind of the author 5 what a vaft variety of 
ideas, (welofe ourfclves in imagining it,) muft 
we fuppofe to have been in the fame under- 
standing, that there might be room for that 
preference, which we cannot help thinking, 
is abfolutely neceflary to the exercife of wif- 
dom in his works ? No one can lay the world 

could 
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Serm.cguIcI not poffibly have been otherwife than It 
ILL is, or any of its parts otherwife than they are, 
'in this fenfe that it would imply a contradict 
tion in the nature of things. For that is in e£* 
fodt *o 4cny aji free agency, and all wifikaa 
in the formation of the world ; which is, I 
think, already prov'd by convincing argu- 
ments. But if that the world could not be 
otherwife than it is, fuppofes intelligence, and 
therefore means that of all poffible fyftema 
appearing to his own mind, the Creator chofe 
that which m the whole, was the fitteft and 
the beft;— This neceflarily implies what I juft 
now faid, namely, that other models or de* 
iigns were ^equally in his power, and all alakfc 
a&ually in the view of his underftandiog, 
prior, I do not lay in time^ but in our order 
of conceiving, to the ^eterminaliietn of produ* 
ring the fyftem which now actually exifts. 
This fberas to be the true meaning of Plato's 
ideas, which he reprefents as the originalfbrms 
and exemplars of whatever is in being \ that is, 
the conceptions. of the divine qio£fc perfect in- 
tolled, in which the whole fcbeme of exis- 
tence was laid \ tho' fome of the latter Plate* 
nifts turned his do&rine to an abfordity, (awl 
perhaps he gave too great occafion to it him- 
ielf,) calling thofe ideas not only archetypes 
and patterns, but living fobftancss and phj£- 

cal 
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tad caufes , nay, a fort of deities. Here then S b r wr. 
we find in the univerfe, not only intelligence, HL 
diredting the frame of nature, finifhing all the* 
particular forms in it, and appointing them 
their proper places, difpofing the whole circle 
of being, and guiding the intirc feries of caufcs, 
with their operations 5 but an underftanding 
aot limited by the univerfe itfclf, reaching to 
the vrtmoft bounds of poffibility, and compre- 
hending all conceivable effenccs or intelligible 
forms, relatbns, connexions and dependencies 
of things. 

idly* A& thefe abftra<5t ideas appearing to 
oux minds, are the materials of all our fcience 
which is not converfant about fingular exift- 
ence, and in proportion as they are difcerned 
by every mind, they are the materials of its 
knowledge ; fc upon comparing them refults 
Truth, (for it copfifts in their agreement,) 
which is another real and important objeft of 
the underftanding. Our minds are made with 
a defire to difcover truth, and they reft in it 
when found, with great fatisfa<5Kon 5 tho* our 
knowledge of efiences is very imperfe<ft, and: 
trhat we call the eflences of natural things 
a&oaUy exlftent, that is, our own abftradt 
ideas of them, are for the moft part little 
more than nominal ; yet the perception of 
their agreement is to us certain truth, and we 
7 acquiefce 



Digitized by VjOOQLC 



|o *Tbe Being ofGodprvv*d 

§BRM.acquicfcc in it Withpleafure: But that mind 
JII. which thoroughly comprehends the real na- 
' tares of things, having form'd them with all 
their properties and powers, muft fee an. infi- 
nity of truths in their various relations, which 
we cannot difcern. Let it be efpecially ob- 
ferv'd, that our principal and moft fatisfying 
knowledge is purely intelledtual, the fubjedt of 
it being our own ideas, which abftraft intirely 
from exiftence. For example, the points, 
lines and figures which are the fubjeft of 
mathematical demonftration, are not percei- 
ved by our fenfes, nor fuppofed to have a fen- 
fible exiftence, but only are our own ideas ab- 
stracting from all matter, really form'd, or 
imagined to be form'd into fuch figures ; thofe 
flraight lines, curves, triangles, fquares and 
other figures, whofe properties, mutual rela- 
tions, equalities and proportions are demon- 
strated, perhaps could none of them exadtly, 
certainly feme of them could not be exempli- 
fied in bulky materials, nor <io the demon- 
strations concerning them depend on that, the 
fubjedt of them being only our own ideas ; yet 
no man who underftands them will fay they 
ve chimerical, fince he fees real truth* in them, 
to which he cannot refufehis aflent : nor can 
it be reafonably faid that they depend wholly 
on the mind, and are its arbitrary corobina- 
7 tions 
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tiohs of its own ideas; for it cannot makeSBRM* 
truth or falfliood, but muft confider them as ?*!• 
independent on its own pleafure* and equally 
real whether it difcerns them or not* It re- 
mains then that geometrical theorems and 
other proportions* (for I mention them only 
as examples,) are eternal verities, the fame at 
all times, and, as fome of the ancients fpeak* 
ingenerable and incorruptible, alike true whe- 
ther any human mind perceives them or not, 
nay whether any human mind exifts or not. 
But were thefe eternal neceffary truths altoge- 
ther unknown before any human mind cx- 
ifted ? No, they were the proper obje&s of 
eternal neceffary intelligence, fubfifting-in the 
eternal mind. Theoccafion of our difecrning 
them is taken from the works of God ; it is 
from corporeal beings we get the ideas of fi- 
gures and numbers ; (tho* the abftradl ideas 
we form of them, are not fenfible but intel- 
lectual,) and the fame may be faid concerning 
the fubje&s of other felf-evident, or dejmon- 
ftrated propofitions. Now has God fcattered 
over his works fuch traces of intelligence, that 
very imperfect obfervers are led by them to fee, 
and be delighted with truth, and fhall himfelf 
not difcern that fame truth? Nay, muft he not 
have difcern'd it from everlafting, fince from 
cverlafting it was equally difcernable by a per- 

Vol. I. F fe& 
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$£RM.ft& unddrftanding, which comprehended tfetf 
HI. effences, that is, the ideas of things with all 
* "'fhifif relatione whence that truth neceflarity 
refate ? Safety we have no mental perfc&ior* 
fax whtt i« derived from the eternal Mind, 
Che Father <sf our ijf>kics* If then we are en- 
dued with a power of difcovering troth, (which 
we cannot reflect upon without having plea-» 
fore in it, a* an excellence in our nature,) he 
rimft have poffcfs'd that power in a more emi- 
nent and perfect manner before we had a be- 
ing, and the truths which were eternally 
knovtobtej m«<ft be to him eternally known. 
Human feience lies within a narrow compafs, 
but certainly it is one of the moft delightful 
entertainment* the mind can have. What 
^leafuri does it give to fomt at leaft, to fee 
z ptopofitiott demonftrated, which compre- 
hends, and to full convi&bn determines the 
relation of a great variety of things, for ex- 
ample i the proportion of many different lines 
or figures ? Arid can we imagine that our na- 
ture, in every part of its- constitution carry- 
ing the plaineft marks of underftanding and 
defign, could be made with a fenfe of beauty 
ki Alch truths, and yet the defigning Author 
df that nature, be ignorant of them? Thus 
we behdd the divine wtfdom manifefted frr 
the intelligible as well as the fenfible worlds 

And 
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ted by fome Sketches of eternal truth* which Se* W. 
we ourlelves ace enabkd to difcern with de- HL 
light, we have not only clear evidence that 
the firft of Beings, the original Caufc of all 
things, is himfeif intelligent, but are led to a 
more enlarged view of what is the agreeable* 
tho* to us incomprehenfibk objeft of his etes- 
nal contemplation. 

3<#y, This will ftill more fully appeap, if 
we confider moral qualities and truths, which 
evidently appear to our minds, and are of the 
greateft importance to the ends of our being. 
Without entring into the detail of thefe qua- 
lities and truths, which may be fuppos'd to 
be fo far known as is neceflary to our prefent 
purpofe, I (hall cmly make the following ob- 
servations concerning them. Firft, That they 
are intirely abftradfced from the external fenfes 
and their objefts. Other animals which have 
thofe fenfes in common with us, give no diCs 
cdvery of their having any notions of mora* 
lity 5 and are not reckoned moral agents, which 
is the higheft and peculiar charadter of ratio- 
nal beings. How could the external fenfe* 
lead us to any fentiments of virtue, which ha% 
not the lead relation to any qualities of mat- 
ter, either primary or fecolidary ? What re- 
ferobknee have juftke and benevolence to the 
figure and motion of todies, or what affinity 
% Fa with 
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SERM.with colours, founds or taftes? Nor indeed 
III. do the ends of fenfitive life require fo fublime 
'a fenfe as that of morality * the prefervation 
of individuals and of the kind, and their ufe- 
fulnefe to other fpecies of beings in their man- 
ner, which are its higheft apparent purpofes* 
thefe ends, I fay, are all anfwered by lower 
inftindts. 

zdly> Moral qualities, which have no other 
fubjeft than the affe&ions of the foul, and 
actions proceeding from them, tho* intirely 
independent on matter and all its properties, 
arc yet real, and neceflarily regarded by our 
mind as fuph. A fenfe of moral beauty and 
deformity in human characters and aftions, 
is as natural as a fenfe of another kind of beau- 
ty and deformity in corporeal forms j nay, bur 
minds as neceflarily perceive a difference be- 
tween cruelty and mercy, gratitude and in- 
gratitude, temperance and debauchery, as be- 
tween light and darknefs, fweet and bitter,, 
harmony and difcord, which we diftinguifh by 
our external fenfes. The idea of virtue, whe* 
ther in ourfelves or others, is always accom- 
panied with approbation, and vice with dif- 
like. An excellent moral chara&er conftantly 
attracts our efteem, and a vicious one cannot 
be confider'd othervyife than withaverfion; a 
beneficent . aftign is applauded, and a pruei 
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one condemned, abftfa&ing from any adVan-SERM. 
tage or difadvantage to ourfelves arifing from 
cither. We review virtuous difpofitions in 
our own hearts, and virtuous works flowing 
from them, with the higheft fatisfa&ion, and 
the contrary are unavoidably attended with 
reraorfe. It is true, that there is a great va- 
riety in the practice of virtue, which in fome 
inftances is attended with embarrafling cir- 
cumftances, and in our prefent ftatd there 
are many things to divert our attention fronv 
it. On thefe accounts and becaufc of negli- 
gence, corrupt cuftoms, the prejudices of edu- 
cation, and particularly falfe notions of reli- 
gion, fome may have far lefs knowledge of 
virtue than others, and the virtuous affe&ions 
may be weaker in them $ but a fenfe of mo- 
rality, (capable indeed of more or lefs im- 
provement, according to our opportunities and 
the degrees of our attention and diligence,) 
feems to be indelibly imprinted on our nature, 
fo that we can no more diveft ourfelves of it 
altogether, than wecan put offhumanity itfelF. 
3*Wy, As moral qualities, and truths concern- 
ing them, are real, and neceflarily regarded by 
our minds, fo they are of the greateft impor- 
tance to the happinefs of mankind. "This \ 
have hinted already with refped to parti- 
cular perfonfrj having oT>ferv*d that the peace 
F 3 and 
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St It M. andfetisfi^cmofthcirmmdfe de^rads,5n arrest 
III. meafure, upon ah inward cowfcioufhcfs of vir- 
'tuotis di%6fifions, and the defigned regulation 
of their cdndudt by thfctn. I hefieve every 
man will find by *xjpfericncc, that he is ncfc 
able \Vhblly to extinguish his fenttmcnts of 
morality, nor wkhowt the uttnpft violence to 
obfeure arid Weaken ihetn fo, but that his heart 
wiU condemn him for Ms crimes; nor ran fee 
Arrive to a!h unthanly *afe « his vices, Hill after 
p, long tfcrarfe of afFe&ed ftupidity and fbttHh 
itffetuAioA ; which is reproachful to the tatio- 
xwd ttature,'arid takfes away the trueft fdfcen^ 
joynftnt. How unhappy are wicked then 
fby their wickednfefs ? Whfet a strain of mife- 
ties "and misfortunes ift the^prefent ftatc, arife 
from debauchery 'and feftfudl -exteeffes ; from 
fraud and violence ? But if tjtere be intelli- 
gence in framing the human nature, and ap- 
pointing the condition of men, it muft extend 
'to the whole kind. And indeed morality may 
*be therefore pronounced important to our na- 
tures, becaufe it does not only in a (entitle 
manner afFeftthe intereft of finglcperfons, but 
the .greateft collective bodies of them, nay, the 
Wire ipecies. Let any one imagine the whole 
-liuman race 'to be without the leaft fcnfe of 
virtue, of the fear of Gocl, of -good*- will to 
mankind, of the excellence *f hoaefty,«gra- 

" titude, 
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from Human htiltigeme mid Morality. '#7 
tftude, fidelity, temperance, and the turpitude-SB* m. 
of tthe *on*rery, fo that there Ihould be no*- 'M* 
thing left but the iear jqC pprfonal outward 
danger andinconveniencies to prevent themoft 
ikxntious rage of unruly deiiruftive pafiions, 
and all the mifchiefs they oould produce 3 how 
sniferable, upon inch a fappofition, would out 
-ftate be ? It may be ueafonably -queftion'A 
.whether the kind^ottld havefobfifted &> long, 
xsc any remained to have inhabited the ea^th '; 
kut at feaft it is certain, life muft have been 
«uduil, uncomfortable, inelegant and infipifl 
•thing, in eomparifon of What it now aftually 
-is, unadorned with thofe arts and inventions 
aMhich aare owing «tx> thefcawe/pofleffionctf 
(peace iind liberty, unimproved *by fcience,afnfl 
•deftitute of the. high .pfeafuras of:fricndihig, 
.and all kicuds of delightful fecial cntertekii- 
4acnt : (not <to v ifpeafcrof A rfutmrc jfbae, thfc 
rhappiwfc of wJ»ch ?(if thefe jwaltylhe inch fe 
\th&g,)>tni*ft iwseflarily dqww&upon virtue I) 
4*or is at ipoifible for ( $he»min# ftf «oan,:calmly 
*nd deliberately >to >4ge fctfewwife,; and 
*ci\tfcat future rftate wc have wn fta&t ^mo- 
nitions un our own ppe%ing thoughts, ^fi> 

rof oar preftnt .being*) vtf&out, #t kjaft^any 
ipoflibte fequi% againfttit. 

' f 4 ' Now 
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.$ BJR m. Now if thefc obfervatioas be true and juft t 
.(and whether they are or not, let every man 
upon calm reflexion judge for himfelf) let us 
fee what confequences may be fairly drawn 
from them to our prefent purpofc, lathe 
firft plaqe, here is an important part of the hu- 
man conftitution which can never be accounted 
for upon Atbeiftic grounds, that is chance or 
mechanifm, the fortuitous rencounter of atoms, 
.or the neceflary refult of matter and motion, 
jSuppofing.an accidental concourfe of atoms 
jmoving in air infinite void, or an undireded 
force imprefs'd on matter, could poflibly pro* 
duce corporeal fyftems and their various beau- 
tiful forms which we fee, (tho' even that has 
been already prov'd to be fufficiently abfurd,) 
yet how {hall this hypothefis folve the phsno* 
mena of moral Entities ? What ftrange col* 
lifion of atoirts, or undireded impulfe of mat* 
/ter, could produce beauty and deformity in 
human charaders and adions? Could apy 
combination of figures, ordifpofition and agi- 
tation of material parts, ftrike out the ideas 
of juft and unjuft, kind and unkind, fober 
and vicious ? Shall it be faid that thefe are 
mere fancies, the arbitrary figments of the 
mind without any true and folid foundation in 
nature ? I anfwer, that indeed our ideas of 
morality are not ideas of corporeal exiftence, 

but 
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But it does not follow that therefore they are$ERM. 
not real. Let any man try how he can fatisfy IH» 
himfelf concerning the reality of any obje& v 
of his knowledge. If his organs are duly dif- 
pos'd, if he is confcious to himfelf that he has 
the free andundifturb'd exercife of his rational 
powers, if his perceptions be clear and di~ 
ftindt, and efpecially if they be conftant and 
uniform, his ideas always the fame, inde- 
pendently of his own choice, whenever he 
applies his mind to the review of them;— when 
it is fo, there can be no doubt concerning the 
reality of fuch knowledge, unlpfs we introduce 
an universal fcepticifm. Can any man in his 
fenfes make it a queftion whether his ideas of 
colours, and taftes and founds, be real or phan- 
taftical ? As little reafon has he to doubt the 
reality of his ideas of pure, and true, andjujl, % 
andhonejl, and virtuous. In the beft ftate of 
his mind, when his underftonding is cleareft * 
and freeft from difturbance, whenever he 
thinks of moral differences, they appear al- 
ways the fame 5 nay, the more he corifiders 
them, the more plain and important they ap- 
pear. Can we doubt whether a thing exifts 
which caufes in us pleafure or pain, whether 
we will or not ? for example, whether the fire; 
exifts which warms or burns us ? whether a 
(harp iron inftrument exifts, which piercing 
7 our 
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Ssfet*. rmx «8dBi xarafcs Ac fenfation of acute pam? in 
JUL like manner, has *ny roan Teafbn to doubt 
"whether there be u Teal difference between 
Virtuous tKfpafitioas a&d works, which d&ufb 
mvmd ferenity and fetiafaSaon through fas 
mind, and vicious ones which neceflanly fiH 
likn with horror and die merit painful ictf- 
jpG»dcmhation'? Wc tnaft, therefore, to-ac- 
-count .for this Appearance, abandon the Atht* 
iftic Jfcbesncand all the forms ofit, and 'have 
vat TGQpask to an intelligent Caufc, which Jqpas 
tibeply interwoven into the .human conftittt- 
tkm aienfe of things intkdy independent en 
anatter and all ^properties and .powers, as 
seal however as any we perceive by our sxterr- 
-nalXeafes.; concerning which wje<danforai;pBO- 
ipofitkms as true and certain, and -draw cortfev 
quences from them as clear as any which sjv 
!pear tt> Our minds. For -even the properties ^af 
lines and geometrical figures, and tbeineoto- 
snenfbrability of foihe with others, is aot 
•more -evident than the moral fitaefe^aad xuat- 
rfitnefs -of fome actions. % , 

2ri£f, The importance of jfooralify to 4he 
human Jifc, ; and to its main .ends, (Jiewswif- 
dom and defign in giviiig mpn the fenfeanil 
. Icncwtf ledge of /it. Political conjftitutions .ace 
reafooaWy judgfd to be form-Uwith under- 
ftandhrg, becaufe of the ends which they^an- 

fwer. 
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fwtsr. When laws tart well fram'd far the pre-&BR3t. 
fcrvatfon of public pe&ce amd order ; the me*- HL 
fores of civil authority and fubje&ioh wifely 4 
fettled j provifion made for fupporting the lb- 
gal powers 6f the refers, and 4&erties t£ the 
people j for fecuring them againft forfeign :iii- 
vafions and intefttne broils, for deciding their 
debates about property in an eqohabte mww 
tier, for dncouragmg induftiyandother virtues, 
which tend to the benefit of the ibciety, gfid 
reftraimng thofe irregularities which threaten 
4ts deflru&ion j^when laU this is apparewt lb. 
the confutation of any community, no was 
ivill attribute it to a cafual trnconcerted eft* 
counter of men, fince there we £o plain 'evi- 
dences df wifdom tod defign in the whote 
Scheme. As Kttle reafon is there to Imagine, 
that when a fpfecies of intelligent beings arc 
font into the world with fentiiweiits of mora- 
Jity, which -are fo Evidently conducive to lhelr 
4iappinefs, tenffing *to improve ttofcir isattfrfe, 
Ho ennoble Ihe life of Tevtery one <sf them, fit- 
ihn£lt with a variety of ratiofeaf plea&lfc, and 
<to tender *herh eminently njfefal to 'tffce-aitti- 
'ther, fothatit^s hardly to lae conceive lb 
what *< height of perfe<Sti6n and felicity tkpy 
wbtold be raisWrif'tHofe marfelferiti meats wfctfc 
•(kilyJki^tev*d*Ad hrfd <tbeirfcril effeaSt,:rtsdi4»i 
leather 4*and'4i6w i^crabfc l the , wiwte rtfft 

would 
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0ERM. would be, if intirely deftitute of them; it is 
III* unrcafonable, I fay, to imagine that this 
'fhould be without a dire&ing Intelligence in 
the Caufe of it. 

Nothing can be more groundlefs and un- 
supported with any pretence of reafon, than 
•to alledge that the notions of morality, fo 
xoramon and prevailing in the world, were 
originally invented by politicians, and by their 
Artifice impos'd upon credulous mankind, as 
rtbe di&ates of nature. For, (befides that 
-ilri<ft virtue is often too little agreeable to the 
rmaxims and meafures of their policy, to give 
.it any appearance of proceeding from fuch 
-4n original;) every man who will look care- 
fully into his own heart, may find there a 
,ftandard of right and wrong, prior to any 
•Jnftructions, declarations and laws of men, 
.whereby he pronounces judgment upon them. 
*Nor was it ever known that any human in- 
vention, or any thing which was not the 
.voice of reafon and nature itfelf, appeared 
ib tjpiform and unvaried, always confident 
.with itfelf, and always in the fame light 
* to the minds .of men, as the principal moral 
fpecics do. The forms of civil government 
differ according to the circumftances and in- 
clinations of the people who create them : 
the external forms of religion too are ya^ 
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variable 5 and fo is every thing of pofitive ap- Se rm. 
pointment and inftitution. But juftice and UL 
mercy, gratitude and truth never alter; the 1 
learned and the unlearned, the mod unin- 
ftrufted and. the mo ft polite nations agree in, 
their notions concerning thenv; and whenever, 
they are intelligibly propos'd, approve them. 

It is therefore evident, that morality is a, 
part of the human conftitution, and muft be* 
attributed to its author. , Let this be under-, 
flood in a fenfe agreeable to the nature of the 
thing. I do not mean that we are neceffa- 
rily virtuous, as we are fenfitive and intelli- 
gent ; or that the pra&ice of virtue is fo ef- 
fential, that no man can poffibly be with- 
out itj (for the very notion of it imports free 
agency or choice;) but I mean, that the mind 
of man is fo fram'd, as, when it attains the 
full exercife of its rational powers, to be ne- 
ceflarily fenfible of moral obligations ; and fo 
far determined to fatisfy them, that it can- 
not wilfully and defignedly a<5t a contrary 
part, without doing violence to itfelf 3 which, 
is all. the neceffity that is confiftent with the 
natufe - of fuch a being, and the nature of 
morality. If it be fo, we may fu rely infer, 
that the caufe of this conftitution was intelli- 
gent. Since all the individuals of mankind 
are fouad to have .a fenfe of virtue, and every. 

one 
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S jbr M'.cm^ of them who refle&s upon k muft be eon* 
Ml* ffcious that it is engraven on his heart, prior ta 
any intention of his own, or any inftrmftion 
that he knows of, k muft either have happen- 
ed without any defign at alt, of it muft have 
been defign *d by the Author of our beings 
To fay that n&oral agency, which is fo univer- 
ifelly the character of men, that without it no, 
one can be reckqn'd perfe<ftly of the kind, 
and which is of fo great importance, not only 
to the ornament and eonveniency of life, but 
to all the higheft purpofes of our being, fo 
far, that the want of it would make an eflen- 
tial difference in the fpecies 5 to fay that this ia 
merely accidental, in other words, that there 
is no caufe to be affign'd for it at all, is too 
grqfe an abfurdity to require any confutation. 
If our minds can reft fetisfied with that folu- 
tion, there is an end of all rational enquiry; 
k may be faid every thing came from nothing, 
and there is no caufe to be fought of any per* 
ft&ion whatever. Bijt if this b? what we 
cannot poffibly acquiefce in, (and indeed I 
will venture to fay no man can, however he 
may force himfelf to a ftupid inattention) there 
is nothing left to conclude, but that we were 
made moral agents by an intending intelli- 
gent Caufe. I do not at prefent carry the 
argument fp far as to infer from it the moral 

per- 
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perfe<3ians of the Deity, tho it will very well Sb R m. 
bear rven'fihff ^ bat he that will (but his eyes IH« 
againft the evidence of tmderftanding and de- v 
fign in the formation of the human nature, 
as we fee it is form'd univerfafly, with a fenfe 
of virtue and rice, good and evil, right and 
wrong in a&ions, and with a ncceffary appro* 
bation of the one and difapprobation of the 
other s I fay, he that can (hut his eyes againft 
this evidence, is hardened beyond the power 
<rf reafonable jsmvi&ion, and is no more fit 
to be argued with. 

Thus I have endeavoured, by a diftind 
Consideration of the various works of God in 
the inanimate, the animal, the rational and 
moral world, to prove his Being, that is, 
(which was the point to be prov'd, and is di- 
rcftly the point in controverfy between us and 
Atbtijts) that the formationof the univerfe and 
all its parts, is to be attributed to an a&ive in- 
telligent and defigning Caufe. But if this be 
fo clear as we alledge, how comes it to pa6 
that any of mankind fhould deny it ; nay, 
that men, in whofe writings there is a confi- 
derable appearance of reafoniqg and learning, 
prbfeffedly maintain the contrary principle ? 
'fhat meh fhould be ignorant of God itoay b* 
accounted for from their inattentiort 5 nor i6 it 
^y preemption at all agamft the truth of hit 
7 Being 
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Serm. Being and Attributes; fince we know in a- 

W» multitude of indances, that the generality of 
mankind are ignorant of the moft certain 
truths, tho' this is a matter of fuch common 
concernment and fo univerfally acknowledged 
in the world, that fcarcely any one is without 
a loud call to attend to it. But if the evidence 
be fo ftrong as is pretended, it is furprizing 
that men, otherwife fenfible, and whofe know- 
ledge qualifies them to write in a tolerably con- 
fident manner, fhould avow a ^(belief of this 
grand article. 

To remove this prejudice which may arife 
in fome minds from the profeffion of Atbeifm 
by learned men, let it be obferved, Firft % 
That other great abfurdities, contrary to the 
qleareft evidence, even that of fenfe, have in 
like manner been advanc'd by philofophers 
themfelvcs, whether from an affe&ation of 
fuperior knowledge, enabling them to puzzlt 
the plained truths and confound vulgar un- 
derdandings, or from whatever other caufe 
it proceeded, the fadt is certain, that the mod 
extravagant opinions have been vented with a 
lhow of drong arguments to fupport them, 
and demondrations have been boaded of to 
prove what all mankind by their eye-fight 
knew to be falfe. It is very well known that. 
ZenozxA other philofophers have pretended to 

prove 
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J>rove by dcmonftrative reafpns that there isSerm. 
not, nor can be any fuch thing as motion. !"• 
Secondly j The nature of this fubjeft is fuch/ 
that our weak minds muft neceflarily be em- 
barrafs'd in their conceptions of it: The necef- 
fary exiftence and abfolute perfections of the 
fupreme Being, which our reafon obliges us to 
afcribe to him, are fo far beyond our com- 
prehenfion, that we cannot poffibly form an 
adequate idea of them. How can we, feeing 
all things about us in the world circumfcrib'd 
within certain bounds, confeious of limited 
exiftence, a limited power and underftaoding, 
and a fliort duration, comprehending infinity 
an eternity which muft belong to the firft 
Caufe of all things ? This incomprehenfible- 
nefs, and thefe difficulties in conceiving what 
is fo high above us, have been magnified by 
men, thro* the pride of their hearts, into ftrong 
objections againft the truth, otherwise fully 
evident ; and a fond conceit of their own 
abilities, which made them fcorn to acknow- 
ledge any thing too hard for them, was the 
fatal fnare which betray 'd them into the moft 
horrid impiety. Thus, by what they called 
wifdom, or by a falfe fhow of knowledge, 
they know not God, tho' he manifefted himfelf 
clearly to them by his works. Thirdly, The 
opinions concfefnipg the Deity, which fome- 

Vol. I. G times 
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SERM.timcs prevail'd among thofc who profefsd to 
III. believe it, were fo abfurd, that fome were 
'tempted by them to doubt of, or deny it alto- 
gether. When the glory of God was changed 
into the image of corruptible men % and of birds 
and four footed beajls and creeping things $ 
and the Godhead was parcell'd out among 
a multitude of things, or rather inconfiftent 
notions which had no manner of likenefs to 
the true God ; when the dodtrine of Theifm 
was thus mifreprefented, it is not very much 
to be wondered at, that fome fliould be kd 
to rejedt it in the lump, who had not under- 
ftanding, candor and patience enough to ex- 
amine things narrowly, that they might dif- 
tinguifh between truth and falfhood. The 
tranfition from Polytbeifm to Atbeifm> and 
from a foolifh, immoral and barbarous religion 
to none at all, was only a tranfition from one 
abfurdity to another. 

But in the laft place, above all, the viciouf- 
nefs of mens tempers and the wickednefs of 
their lives, which they were unwilling to part 
with, was the prevailing fnare whereby they 
were led into this greateft of all errors. They 
muil have been very unattentive to what may 
be commonly obferv'd in the world, and in- 
deed to the conftitution of the .human mind, 
who do not know that it is often biafs'd by 

its 
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its affetftiohs, and milled in its judgment of &ek*1. 
things by intercft and paflioh. Men are dif- -ID. 
ficultly perfuaded to embrace difagreeable opi- 
nions, and too eafily indue'd to believe what 
dbey wifli to be true. The fletidereft appear- 
ances of reafon on the fide of inclination, pafs 
for ftrong arguments, and infuperable dif- 
ficulties againft it are negle&ed as trifling ob- 
jections. Now, as the idea of God always 
takes in authority over men, his infpe&ion 
into their affairs and their aCcountablenefs to 
him, and is therefore accompanied with a 
fuipicion at lead, that the crimes with which 
their confeienoes charge them, will meet with 
his difapprobation, and a punifliment from 
him, of which they know no meafure nor 
end ; 'tis this which fills them with a dread 
of his Being; and becaufe they are obftinately 
unwilling to reconcile themfelves to the 
thoughts of it, and make it fit eafy on their 
minds by a refolution of forfaking their vici- 
ous couries, they are led at laft to an utter de- 
nial of it, that fo they may get rid of thofe 
uneafy apprehenfions vyhich arife in them from 
theoonfideration of his moral character. 

But the generality of bad men treat the 

principles of religion with negtedt 5 they 

don't carry their oppofition to them fo far is 

to form any thing like a confident fcheme 
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SBRM.of Atbeifm^ in which their minds may reft 
fatis&ed as truth, but rather endeavour to 
bury them in forgetfulnefs, applying their 
thoughts to other affairs and amufements in 
which they take greater pleafure. They gree- 
dily entertain a bold jeft or a fally of wit 
\vhich tends to countenance their vices. But 
the main fupport of them is ftupid inconfi- 
deration, which has all the effects of infide- 
lity, with regard to any influence on their 
pra&ide; for principles not at all attended to, 
can no more excite the affe&ions and regu- 
late our conduct, than if they were not be- 
liev'd. Nor is inconfideration lefs criminal ; 
for the guilt of wrong opinions arifing whol- 
ly from negligence, prejudices and bad difpo- 
fitions, where-ever thefe are equally prevalent, 
they are equally faulty, whether they produce 
errors in judgment or not. 

h may be alledg d on the other hand, that 
.virtuous minds are prejudic'd in favour of 
Tbeifm. As morality appears to them moft 
amiable, they are apt to imagine, perhaps 
without fufficient evidence, fuch a conftitu- 
tion of things in the univerfe as is favoura- 
ble to it : to inthle it to a perfeft underftand- 
ing of which they think it is worthy, arid put 
it under the protection of irrefiftible power. 
I acknowledge this is fo far true, that I be- 
lieve 
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lieve it is hardly poflible for a finccrc lover Se km. 
of virtue, not to have his affe&ions engag'd 
to the Deity; not to wifli his Being earncft- 
ly, if it fhould appear at all doubtful, or that 
any fufpicion lies againft it 5 and not to re- 
joice in it when he is fully perfuaded that it; 
is true. Let an Atheiji call this prejudice if 
he will, I fhould never be afham'd of it. A 
principle which has a neceflary connexion 
with virtue, is its chief fupport, and with- 
out which it caonot prevail in the worlds 
fiich a principle is not dangerous if it can. 
poflibly be a miftake, tho 9 its excellent ten- 
dency, I may fay abfolute ncceffity to the 
happinefs of mankind, is a ftrong preemp- 
tion of its truth. But if this be the prepof- 
fcflion of virtuous minds, the contrary tem- 
per difpofes to a. contrary opinion. Let thefe 
two be fet againft each other, that we may 
judge which is the oioft becoming human 
nature, and has the greateft probability of 
leading us to a right judgment. I believe 
at laft the caufe of religion and virtue mud 
ftand or fall together, and the hearty friends 
of the latter cannot be enemies to the other. * 

But ftill it may feem ftrange that this great 

fundamental article fliould be liable to any 

controverfy 5 that fince it is of fo great im* 

portance to the duty and happipefs of intelli- 

G 3 gent 
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StfRM.genjt creatures to acknowledge the fupreme 
III. Being, the evidence of hk esifleoce and his 
'attributes is riot fo ftrong as to exclude all 
poflibility of doubt. If this be meant as an 
obje&ion againft," or ground 6f fufpicion 
concerning the truth of that grand article, 
the Being of God, it ha£ no c6lour of ar- 
gument to that jHtrpofc. For the only prin- 
ciple it can reft upon is this* that Nothing 
is to be certainly believ'd, which can at all 
be fcontradidlcd : and if that be allowed, * outf 
knowledge will lie within a very narrow com- 
pafs. Except our own being, and forr^e few 
axioms of very Iktie ufc, without fuch applica- 
tions of them, and confeqiiences from them, 
as may be involv'd nrdifpute, almoft nothing 
will pafs for certain. The exiftence of mat- 
ter, the poflibility of motion, and evep geo- 
metrical truths have been argu'd againft and 
deny'di nay, perhaps there is fcarcely any 
propofitba capable of proof, but what is ca- 
pable df being contradi&ed, thro* the weak- 
jjefs, inattention, or prejudices of men. If 
the pretence that the evidence of the divine 
Being and Attributes is not fo fatisfying as 
might be expe&ed, at leaft not fo neceffita- 
ting aa to exclude all poflibility of doubt ; if, 
I fay, the pretence be carried no farther 
than as aa alledged inftance of defe&ive- 

nefs 
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ncfs in the human cortftitutiop, 3n0 therefore Se r m* 
difficultly reconcil'd to the wifdofti and good- II *• 
neTs of its Author; the confederation i>f it in* 
that view, does riot belong tot this plac^ 
where we are only iofifting on the evidence 
of the principle itfelf. And yet, opt to paf$ 
it by altogether unregarded, I bbfiprve thaf th$ 
true meaning of the objection really amount* 
to no more than this, that it is hardly cqq- 
fiftent with the wifdopi and goodnefs of God 
to make rational creatures fo impcrfed as w* 
art, or wanting a certain perfection which w$ 
imagine would have been very proper for 
them ; particularly without an intuitive know- 
ledge of His exiftencc, fuch as they have of 
their own being. Now how is it jjoffible for 
any man to prove that fuch a constitution wg$ 
wrong ; that in a world which contains (q 
great a variety of creatures with fo naany difr 
ferent kinds and degrees of perfe&iftfl, Wif r 
dom and Goodrief* did not allow thw &er$ 
flwuld be an order of intelligent beings wh9 
/hould not indeed have the knowledge Qfthw 
Maker, (upon which their duty- and thttr 
greateft happinefs depends,) forced upon them, 
fo thftt they could not, pofiiWy refiff it, yot 
with Efficient evidence of the troths and fer 
culties enabling them to difoera k; at the 
fameftime under obligations, which tfcuft api- 
G 4 . * pear 
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SERM.pear if they reflect on their own conftitution, 
HI* to ufe their faculties for that purpofe? 

How wifdom and goodnefs may require 
that Atheifts fhould be dealt with, is quite 
another queftion. What unhappinefs they may 
bring upon themfelves by their own perverfc- 
nefs, leading them into their fatal error, or 
what allowances are to be made for particular 
infelicities in the condition of any, which may 
give fome occafion to it, God knows beft, and 
the Judge of the whole world will furely do 
right Bat for us, our proper bufinefs is, with- 
out murmuring at any appointed imperfe&ions 
in our make, to improve all the advantages 
bf it in the beft manner we can, that we may 
attain to the afFe&ionate practical knowledge 
of our Creator, and thereby to all that per- 
fection and happinefs to which it tends to 
raife our nature. And to conclude with a 
particular application of the argument I have 
been infifting on. Since we have fo full proof 
of ruling intelligence in the formation and 
government of the world, fince all the works 
of nature proclaim it, and efpccially our own 
conftitution, (for who but the author pf our 
being bath put wifdom in tie inward parts, 
and given undtrjlanding to the heart *?) this is 
the character of the Deity which claims our 
higheft vinchiiiqn. It is a very elegant df T 
• Job xxjrnii, 36. ferijrtiOft 
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from Human Intelligence and Morality. 105 
fcription which Job* gives us of the cxccI-Serm. 
lence of wifdom, and which every atttentive M. 
mind muft affent to, Man knowetb not the** 
price thereof it cannot be gotten for gold, nei- 
ther Jhall fiver be Weighed for it. It cannot 
be valued with gold of Ophir, with the precious 
onyx, or thefaphir. The gold and the chryftal 
cannot equal it, and the exchange of it Jhall 
not be for jewels of fine gold. No mention 
Jhall be made of coral or of pearl, for the price 
4>f wifdom is above rubies. The topaz ofJEthi- 
opia Jhall not equal it. Bui where Jhall wif- 
dom be found, and where is the place of un- 
demanding ? The depth, and the Jea y and de- 
JlruSlion, and death, fay it is not in them. The 
effe&s of it are fcatter'd over all the works of 
nature, and the whole oeconomy of provi- 
dence, in a beautiful variety 5 and the lively 
image of it is ftampt on rational creatures, 
whom God has taught what is their true wif- 
dom namely, to fear him, and to depart from 
evil, and to whom he has communicated 
fuch an understanding as we cannot but ac- 
count the high diftinguifhing privilege of 
their nature. But how much more to be ad- 
mir'd, and worthy of our moil peculiar ve- 
neration and efteem, is the eternal fountain 
of intelleftual light, who is himfelf only per- 
feSl in knowledge, 
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SERMON IV. 

The Spirituality of the Divine Nature 
explain'd and aflerted. 

M i n i i i i ' i m ii i i i ii j i j i , i , p 

John iv. 24. 
God is a Spirit* 

S e R m. TT H A V E endeavoured in the foregoing dif- 
2_ ,A courfes to prove that firft fundamental 
principle of religion, the exiftence of the 
Deity, or of an active intelligent Being, who 
is the original Caufe of ail the great appear* 
ances in the corporeal -fy item of the univerfe, 
and of thofe felf-rooving, fenfitive, and intel- 
lectual powers, with which many particular 
beings are endu'd. But intending to eftablifh 
this great truth on fuch a foundation as ftiould 
comprehend all believers in God, however 
otherwife differing in their opinions, at the 
fame time the moft evident, and the leaft 
liable to difficulties, I abftra&ed from the con- 
fjderation of thofe properties, perfections or 
attributes, which belong to the Divine nature, 
not infifting even on its fpirituality. £Tever- 

. thelefs, 
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thelefr, it will fet the whole fubjedt ftill in aSK*M« 
clearer light, and add great force to the ar- IV. 
guracnts which have been already adduc d, \t m00myfimm ^ 
we can: advance one ftep farther, and prove 
that the fopreme adtive and intelligent Caufe 
of all things, is spiritual, or immaterial. And 
this I (hall endeavour to do in the following 
method ; Firft, I will fhew, from the frame 
and appearances of the material world itfelf, 
tfiat there is fuch a thing as fpirit, effentially 
different from matter. Secondly, That the 
beings which are endued with life, fenfe and 
underftanding, in a limited degree of perfec- 
tion, are fpiritual ; from whence it will evi- 
dently follow, that the original Caufe is him- 
felf a pure Spirit. 

Firfi, To fliow from the frame and appear- 
ances of the material world itfelf, that there 
is fuch a thing as fpirit, effentially different 
from matter. This alone is fufficient to over* 
throw the fundamental grounds of Jiheifm : 
For however different its forms be, they all 
agree i« excluding fpirit from any (hare in the 
origin and confutation of things, and in the 
effc&s we fee produced 5 afcribing them all, 
even fenfe and felf-motion which we perceive 
in animals, nay, and underftanding which we 
are confeious of m ourfelves,— afcribing all I 
fay, to fenfelefs matter and its cafual or necef- 

fary 
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S e it M.fery motion. The admiffion of fpirit woiild* 

IV. ruin the Atbeijlicfchcme : for fpirit is fuppos'd 
'to be effentially diflindt from body, being by 
its nature a&ive and intelligent ; and if that be 
once allowed to have ah evidence feparate 
from, and independent on matter, by what 
pretence of reafon {hall counfel and defign be 
excluded out of the formation and government 
of the world, or any part of it ? Nay, where 
can a barrier be fixed againft infinite perfec- 
tion, or the Deity ? Now that fpirit muft be 
admitted, will appear from this confideration ; 
that attending carefully to the obvious com- 
mon properties of matter, we fhall find it* 
impoflible, without having recourfe to the 
agency of fpirit, to account for the motion^ 
the changes of the fituatioh, and of the mag- 
nitude, figure and other qualities of corporeal 
beings, it is the nccJeflary condition of all 
bodies, the very law of their nature, to con- 
tinue in the flatc wherein they are, and to re- 
fill any alteration, until it be effected; and 
the refiftance conquered, by an external force. 
If this neceflarily belongs to all matter, ita 
fmalleft and its* greateft quantities, how fhalL 
the beginning of motion and the moft com- 
mon appearances in material nature itfel£ 
fuch as the changes of its form which depend 
upon mption, be explained without an exter- 
nal pgent ? Thofe 
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Thofe who have ftudied the powers of mat- S e r m • 
ter with the greateft exa&nefs, find that there - V- 
is eftablilh'd among all the bodies a law of v 
mutual attraction and gravitation ; and by the 
help of this one obfervation, attending to it 
clofely and purfuing it through all its con* 
fequences, they have made the greateft im- 
provements in natural philofophy, and given 
the moft fatisfying explication which has yet 
appear'd, of the cpnftant motions and other 
great phenomena in the vifible heavens and 
the earth. But they do not pretend to tell us the 
caufe of attraction and gravitation, whereby all 
bodies tend towards each other, with a force 
greater or lefler according to their diftances : 
Only 'tis certain, this active moving force is 
not in bodies themfelves. For all which can be 
call'd their adtion on each other, or their im- 
pulfe, is by the contact of their furfaces; 
whereas the force of gravity operates at a di- 
ftance, and is always in proportion to the folid 
content of the gravitating and attraftingbodies ; 
and therefore the immediate Caufe muft be 
fomething which pervades the intire mafs of 
them, even to their very centers, and makes 
^an impreflion upon every particle. In vain 
fhould we fly for a fatisfying folution of this 
appearance, to a fubtle fluid matter, which 
penetrating folid bodies and filling their in* 

terftices, 
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S er m. terftices, impels them towards each other. For 
IV. befides that this is bat an arbitrary fuppofition, 
'it ought to be confidered that fubtle matter is 
matter (till, paflive and undefignirig, hot ail- 
ing but adted upon. The difficulty will re- 
main, and the queftion, as chang'd by this 
hypothefis, be as hard to anfwer a$ the queftioh 
concerning the caufe of gravitation without 
it. What is it that determines and gives a force 
to the (eflentially unaftive) fubde matter of 
the fun, and the fubtle matter of the earth, 
whereby they impel thofe bodies towards each 
other with a force proportionable to the quan- 
tity of folid extended fubftance they contain, 
when other bodies which contain a lefler quan- 
tity of the like extended folid fubftance* but are 
as open to the impreffionsof the undiftinguifli* 
ing fubtle matter, do not fo gravitate f In 
fhort, if we fhould heap material caufes upon 
material caufes to infinity, we (hall never l>e 
fatisfied in that way : there mail be a beginning 
of operation from an aftive pririciple, which 
we call fpirit, eflentially diftindt from matter. 
The ideas of it and its properties, jtamcly, 
adtivity and confeioufnefs, are 'asdifferent from 
extenfion, folidity, divifibilky and figure, 
which belong to all bodies, as any ideas ifc 
our minds can poflibly be. The more we con- 
iider, the more we fliall be convine'd that 
2 matter 
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matter of itfelf, and without fpkit, can pro-SERM # 
duce nothing even in itfelf, none of its own IV. 
appearances, neither motion, gravity nor form; * mmm > rmmJ 
it is capable of being varioufly compounded 
and divided ; it is capable of various figures 
and Situations j but it can neither compound 
nor divide itfelf, neither change its figure nor 
fituation. 

If it be fb, we muft conclude there is fuch 
a thing in the world as fpirit, eflentially dif- 
ferent from, but intimately prefent with all 
bodies which we fee, and continually opera- 
ting upon them for it ; is the efficient caufe of 
their moft common and conftant appearances, 
Mechanifm itfelf cannot be without fpirit, 
for the mechanical powers of matter, com- 
monly fo called, depend upon it, fince gra- 
vity is owing to its influence. It is true all 
this does not dire&ly prove underftanding in 
the caufe of motion, gravity, and other com- 
mon appearances in the material world ; but 
it proves adtivity eflentially different from 
matter, which forms it and produces the moft 
important eflfefts that appear in it. And this 
is fufficient to overturn the grounds oiAthe-* 
ijht, fhovripg that matter is not the foie be- 
ing or fubftance in the univerfe, and the fole 
origin and caufe of all things. Befides, as we 
find by experience ia ourfelvts, and other 

agents 
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Serm. agents as far as wc know, a&ivity is ftill ac- 
companied with thought and perception. 
'There can be no rational pretence for deny- 
ing underftanding to the great adtive form- 
ing principle of the corporeal fyftem, with- 
out which, matter, if it could poflibly have 
exifted, muft have remain'd an eternal chaos 
devoid of motion, and confequently of vari-^ 
ous figure, or any kind of regular appearance. 
What limits can be fet to the intelle&ual 
perfe&ion of that mighty Agent, who is in- 
dependent of the material world, on whom it 
neceflarily depends, prior in nature : For he 
is the author of its form, and has moulded its 
parts into their different fhapes, with all the 
diverfity of their different qualities, and given 
it thofe laws by which it is ftill governed? Ra- 
ther indeed what we call its laws, are his own 
continued uniform and regular operations. 
And tho\ as I obfervM before, fome who be- 
liev'd a Deity, weakly imagined him to be 
corporeal, not conceiving any fdbftance dif- 
tindt from matter -, this was only an incon- 
fiftency in their notions which proceeded 
from not attending to the irreconcileable dif- 
ference between the ideas of material qualities 
and intelligence. If they had fully confidered 
their own acknowledged principle of an eter- 
nal, all-wife and powerful mind, comparing 
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With it the cffential and rnoft obvious proper- S er m. 
ties of all matter, this Would have corrected IV. 
their erron But the cafe is very different of 
thofe who therefore exclude fpirit, ,becaufe 
they exclude original contrivance arid agency * 
who not only profefs, but their fcheme ne- 
ceflarily requires them to do fo, as the chief 
fecurity of their grand principle againft the ex* 
iftehce of God, that there is no being in the 
univcrfe but matter^ from the modifications 
whereof all appearances arife, even intelli- 
gence itfelf. Which fcheme is effectually re- 
futed, if it be prov'd that the fimpleft and 
mod common qualities of matter upon which 
its appearances depend, muft be attributed to 
the energy of an active immaterial principle. 

Secondly, The beings which are endu'd with 
life, fenfe and undemanding, in a limited 
degree of perfection, are fpiritual $ that is, the 
vital, fenfitive and intelligent principles in 
them are fpiritual. Indeed it would feem 
impoflible in the nature of things, that mat- 
ter fhould by any modification, that is* any 
motion and change of the figure and order of 
its parts, be exalted even into animal ferifation* 
much lefs into pure intelle&ion abftra&ed 
from any fenfible quality, 'the reafoning ot 
fome ancient writers is very ftrbng to proVd 
that the percipient of material objedts and theif 
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SERM.fenfible qualities cannot be itfelf material. 
IV. For if it were, the perceptive faculty muft either 
be lodg'd in one fingle indivifible point ; or 
in every point of the extended fubftance ; or 
dfe every part muft receive only a feveral part 
of the image or impreffion, and the percep- 
tion be the refult of the whole compared aid 
united together. The firft of thefe' fuppo- 
fitions 19 an evident abfurdity, there. being no 
fuch thing as an indivifible point or particle of 
matter; and if there were, how can it be con- 
ceiv'd that a fingle atom in every animal 
fhould be only fenfitive, the reft wholly inca- 
pable of that privilege; that it fliould alike re- 
4 ceive the impreffion of all magnitudes ; and that 
it fhould be invariably permanent through the 
whole life, when the other particles of matter 
which enter into the conftitution are in a per- 
petual flux. That the whole perceptive power 
or the entire fenfation, is not in every part of 
the fuppofed material foul, is as manifeft ; for 
upon that fuppofition, an animal would be, 
not a fingle percipient, but a collection of 
them; and the perception itfelf muft be vari- 
ous, compounded of many; contrary to what 
We know it is by our own confeioufnefs of its 
perfect fimplicity. And LaJIIy, to fay that 
every part of the perceiving extended fub- 
ftance, receives a feveral part of the image or 

impreffion 
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impreffion of the external otysCt, will no way Sbr-M . 
account for perception; becaufe perception IV. 
being fingle, it muft, on that fuppofition, be* 
the rcfult of the whole united 5 and in order 
to that union, the parts muft be brought tp 
an indivifible point, properly the percipient, 
which has been alieady (hewn to be abfurd. 
If this reafoning be, thought not obvious 
enough, (I have however fet it iri the cleafeft 
light I could,) yet it will naturally appear tp 
any attentive perfon, very unreafonable to 
think, if not altogether unconceivable, that a 
body put into any form, (being really no more 
than an aggregate of parts void of life and 
fenfo,) fhould by any pofiible difpofition of ice 
parts, be nris'd to a. capacity of animal fonfa* 
tbn, the idea of which has not the leaft af&* 
nity with divifibility, magnitude, figure or 
any quality of matter. If it be fo, we muft 
conclude that there are beings in die world 
effcntially different from matter. Ifat the ar- 
gument for the immateriality of the human 
foul will appear ftill ftronger, if we confidcr 
the exercife of its purely intellectual powers* 
We have the ideas of matter by bur fenfea, 
reprefenting to our minds its fenfible qualities 
from which we infer its particular kind of 
cxiftence, as the occafion, or fomewhat which 
has the power of exciting thofe ideas. But 
, ; H 2 attending 
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Sb rm. attending to the excrcifes of our own minds,, 
and reflecting on them, we have ideas of an 
Entirely different kind, which do not take itt 
any of the properties of matter, fuch as foli- 
dity, divifibility and figure, nor its fecondary 
qualities, as hardnefs, colour and the like, 
nor the idea of motion. Of this fort are per* 
ception, confcioufnefs, the affections of the 
mind, its defines and volition? or felf-deteiv 
rtiinations, and the more complex qualities of 
gratitude, juftice, generofity, mercy, and other 
virtues ; the fubjedfc of thefe we call fpirit. Now 
thefe two kinds of ideas are as different as any 
can pofiibly be, without any mutual relation 
or agreement at all;, and if we may not from 
thence infer a real difference between the fut> 
je&s of the properties which are reprefented 
by fuch cflentially diftind ideas, there can be 
no certainty of human knowledge. 

If thefe two points be fettled upon clear 
evidence, that the a&ive principle which 
form'd and governs the corporeal world is a 
fpirit, and that the animating principles of ' 
the fcnfitive and rational life are fpirits, we 
muft infer that God alfo is a Spirit. For either 
he himfelf is the immediate forming and di- 
recting Caufe of the corporeal fyftem and its 
appearances ; or the adtive principle, which is 
the immediate Caufe, is deriv'd from him ; 
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*nd all the intelligent agents in the univerfe,S,ERM, 
jpyot abfolutely perfeft j&or eternal and unori- W* 
^inated, (of which there is a numberlefs vari- 
ety,) being fpirits, .cannot be the accidental or 
neceffary refult of certain difpofitipna in the 
parts of matter, but muft proceed fronj an 
original intelligent and powerful Spirit.: for 
that >rio perfaftion can belong to the sffedjt 
which does Jiot, in the fame, or & more emi- 
nent degree belong to ihe Caufe. JBut even 
upon fuppofition that the argument were not 
conclufive with reaped to fenfitive and infe- 
rior rational beings, and that it were not im- 
poflible for a particular fyftem of matter Jto be 
jendu'd with all the faculties pf the hpman 
ioul, yet ftill it holds coacejjiix^g the fupreme 
original Caufe .of all things. For that fuppofed 
poffibility, (which fome learned mejr allow, at 
the fame time firmly believing that the Deity 
is, and neceffarily muf]t be immaterial,) means 
no moje than that we are fo ignorant of the 
eflences and properties of things, as not to be 
fure of an utter inconfiftency, in fuppofing 
that Omnipotence may endue a part of matter 
with the capacity of thought : But that matter 
.merely of itfelf, and without the agency of a 
iiiperior power, has not that capacity, and 
confequently, that original intelligence cajMJQt 
)>e corporeal, is fufficiently evident. 
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Serm. Let us how more particularly confider this 
IV. perfection of the Deity, which in our Sa- 
viour's judgment is a moft neceflary point of 
belief; for he taught it to a very ignorant per- 
fon, and lays it as the foundation of the moft 
perfect and acceptable worfhip thus defcrib'd, 
worjhip in fpirit and truth. Tis principal- 
ly with this view we (hould apply our minds 
to the confideration of the Divine Attributes, 
All men who believe the" Being of God, a- 
gree in acknowledging he is to be worfhipped. 
Natbre teaches us benevolence to an intelli- 
gent Being, reverence and fubmiffion to a fu- 
perior, and gratitude to a benefadtor. But if 
there is a God, he is the moft perfect Intelli- 
gence, the fupreme Lord, as being the inde- 
pendent Caufe of things, and to him we owe 
our exiftence, all our powers, and all our hap- 
pinefs. Therefore to him our beft affe&kms 
are unqueftionabiy due, with the moft pro- 
per and reafonable expreflions of them. Be- 
fides, his unlimited dominion over us makes it 
our higheft intereft to pleafe him as far as 
poffibly we can, and obtain his approbation. 
Thefe confiderations fhow that nothing can 
cohcern us more than to underftand the true 
character of the Supreme Being. Their ig- 
fiorancfc of him ihvolv'd multitudes of man- 
kind in fuperftition, which was reproachful 

to. 
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to their rational nature, and in confequence of Serm. 
that, in moft fcandalous and definitive vices. IV. 
Becoming vainin their imagination; concerning* 
the divine perfe&ions, their foolijh hearts were 
darkened* and they changed the glory of the in- 
corruptible God into images made like corrupt 
tible things ; in purfuance of which they were 
abandoned to vile ajfe£tivns> to a reprobate 
mind*) and to unnatural wickednefs. It is 
true, that errors concerning the moral attri- 
butes of God, have the moft immediate ill 
influence on the tempers and manners of 
men, becaufe he being fir# fuppos 'd to be an 
*)bje£t of the higheft efteem and veneration, 
we fhall naturally incline to imitate the dif- 
pofitions and qualities which we afcribe to 
him, and account it our glory to do (o. For 
which reafon, when the heathens imagined 
their gods were corrupt, paflionate, revenge* 
ful and lafcivious, it was to be expedited that the 
worfhippers (hould alfo> after their' example, 
fre corrupt, indulging themfelves without re- 
straint, in the fame paflions and the fame fen- 
fual gratifications. But the natural perfec- 
tions of the Deity are of a different confidera* 
£on} for they are not the patterns which we 
pretend, or are fuppofed to imitate. It never 
eater 'd into any man's mind that he muft be 
H 4 eternal, 

* Rom. i. 21, 23, 24. 
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1 20 Tie Spirituality of the Divine Nature 

8 e r m. eternal, immenfe and unchangeable like God, 
I V. or fuch a fpirit as he is. Yet the natural per- 
fections tend to raife in our minds a high ad-* 
jniration of God j and befides, are confider'd 
as the foundation of the moral attributes, in 
the eminent degree wherein he is poffefs'd of 
them. So that erroneous opinions concerning 
the one, lead to pernicious miftakes about the 
other, and therefore it is ncceflary for us to 
inquire, as far as our faculties will eilable us, 
into thofe divine perfe&ions which are com- 
monly called natural, by way of diftindtion 
from the rnqral, and to fettle our notions 
concerning them. We cannot indeed by 
fearching find out God, nor understand the 
Almighty to perfection: His effence is not 
to be comprehended by the human under*. 
ftanding, nor any of his attributes, When 
we call him a fpirit, 'tis but a very obfeure 
and inadequate idea we cxprefs by that word. 
The truth is, tho* we know there is a real 
difference between body and fpirit, and this 
diftindtion is generally thought, (I will not af- 
firm it to be exa&ly true,) to comprehend all 
kinds of beings in the univerfe, the fubje&s of 
the properties, qualities and modes of which 
we have any notion, or as they aire common* 
\y called, fubftances, yet, we do not under- 
fond the intimate effence of either. But th$ 
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denomination of fpirit is juftly attributed toSEXM; 
God, and gives us a true, tho' imperfed idea JV * 
of his nature, as comprehending confcioufnefs, * ^^ TuJ 
intelligence, liberty and affe&ions, the foun- 
dation and capacity of moral perfc&iori and 
happinefs, which are the chief excellencies of 
inferior fpirits above all material beings, and 
muft eminently belong to the Father of Spirits. 
That we may proceed further, and avoid 
miftakes in forming our notions of this fub- 
je&, let it be obferv'd, that as in the corpo- 
reaJ iyftcm we fee a vaft variety of forms, 
and in reipc& of various and important ufe> 
regularity, magnificence, and other qualities 
which ftrikc the imagination, there are fome 
bodies which appear much more excellent 
than others; fo we cannot doubt but there 
may be, indeed that there are, many diffe- 
rent kinds of beings comprehended under the 
general denomination of fpirit. One low 
kind which we know beft, are our own 
fouls j which in the exefcife of their faculties 
have at prefent, a great dependence on our 
bodies and their organs. But there is no rea- 
lbn at all to imagine, that the fame is the 
condition of all fpirits, and in every ftate. 
For as we perceive an effential difference be- 
tween body and fpirit, between the ideas of 
which and thek properties there, is.no con- 
nexion, 
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SsRM.nexion, the mutual dependence of them 
IV, which we find in ourielves, cannot be rea- 
sonably thought to arife from the nature, of 
fpirit ; hut the union of foul and body fo as 
to make one man (the nature of which union . 
we do not understand, only difcern that the 
<iom pounding parts have a mutual dependence 
and influence on each other) this, J &y» 
is rather to.be attributed to the fr$e confu- 
tation and appointment of our - Creator. 
There is po reafon then why we? Av>»ld not 
conclude that our fouls- may, and tha* they 
fhall fubfift in a feparate flate, and 6*crt their 
powers more perfe&ly than they do now. 
And there is no reafon why vee fhould not be- 
lieve that there may be, and that there ard 
other kinds of fpirits, which have tet^aesr 
ever had a dependence, in their being, per- 
fections and operations, on matter of any bo* 
dily organs. Thefe appear to be the moil ex- 
cellent kind of fpirits, which are the moft in* 
dependent on bodies, as being more un^on- 
fin'd in their manner of perceiving external 
objedts, and their adivity not limited to a 
narrow fphere; befides being free from manj 
other inconveniencies which our own expe- 
rience teaches us that fuch a condition as ours 
is liable to; But the fupreme Spirit is alone 
abfoutely perfect and indepepdeg^. k^yixij; 

the 



Digitized by CjOOQ l£ 



explain* d and ajferted. 123 

the intirefyftem of matter under his direction Sbrm, 
to form and difpofe of it at his pleafure, not IV. 
fubjedt to fuch impreflions from it, nor tied^^^^ 
down to fuch a manner of adting upon it, as 
inferior fpirits are, by the limited condition 
of their nature, and by the constitution which 
he has appointed for them. < 

The notion of fome ancient philofophers, 
particularly the Stoics, that God is the foul of 
the world, was . mean and t unworthy of his 
high perfections. Tho' it imply'd an acknow- 
ledgment of the Divine Prefence in all parts of 
the univerfe, every where intelligent and go- 
verning the whole, and reprefented all, even 
the moft different and the moil diftant parts 
of the world, as united together in one fyftem, 
under the care and dire&ion of one fympa- 
thizing intelligent nature, which continually 
promotes the greateft abfolute good of the 
whole, (which was a noble fcntimcnt much 
infifted on by fome of thofe learned men, and 
improv'd by them to excellent practical pur- 
pofes;) yet that the Deity animates the Mun~ 
dane fyitem in the fame manner that the hu- 
man foul animates the human body, is too 
low a way of thinking concerning the fupreme 
Being. , For befides that it naturally leads one 
to imagine. an independence of the world in 
its being, on the eternal fpirit, (as the human 

mind 
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SERM.minddocs not make its own' body, nor has a 

IV. power over its exiftence,) which probably was 
' the erroneous opinion of fome of the ancients, 
and tends to limit the Divine abfolute perfec- 
tions and Prefcnce to created nature j it car- 
ries in it fuch an idea of his fubje&ion to im- 
preffions, and even uneafineffes arifing from 
the diforders of the world, as is inconfiftent 
with the infinite immutable excellence and 
happinefc of his independent Being. The 
notion of an eminent modern philofopher is 
much more juft and reafonable, who, as the 
rtfult of his moft curious and excellent ob- 
servations on the Divine counfel and power 
manifefted in the fyftem of the univerfe, fays, 
that the Deity imports the dominion of a fpi* 
ritual Being over the world, not as his own 
body but as his fervants, intirely fubjefl: to his 
government*. 

This leads us to confidcr the peculiar and 
tranfeendent excellence of God as a Spirit. 
Tho' fome inferior beings have the fame de- 
nomination, and are truly of a fpiritual na^ 
ture, yet he is of an intirely different, and in- 
finitely more perfe& kind. There may be, 
for aught we know, as great a diverfity in the 
fpiritual, as in the material world j as many 
different fpecies of fpirits, that is, of beings 
which have no bodily fubftance, as there are 
* Sir Ifaac Newton, Schol. Gentr. of 
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of vifiblc forms; and fome of them as muchSERM.' 
inferior to, as well as diftindt from others, as IVi. 
the lower kinds of life, perception and z&i-*** **"*** 
vity, are from dead and fenfelefs matter itfelf. 
We muft not therefore imagine, that we have 
form'd an adequate idea of God's nature, 
when we have prov'd him to be a fpirit, and 
conceive of him as fuch; meaning by that 
name a living, intellectual and a&ive being, 
eflentially diftinguifh'd from corporeal fub- 
ftance. For tho' that is truly affirm'd of him 
in common with other fpirits, yet he excels 
all other, even intellectual natures, more than 
our fouls do the loweft inanimate beings. 

There are two principal properties of fpi- 
rit, intelligence and adivity, which as I have 
{hewn, muft be attributed to the Deity ; but 
they belong to him in an infinitely higher de- 
gree, and are exercis'd by him in a more per- 
fed manner than by any dependent being. 
Tho' the common ufe of all languages afcribes 
to God the perceptions we are confcious of in 
ourfelves, as feeing and hearing and remem- 
brance's nay, and the organs of fenfation, fuch ' 
as eyes and ears ; yet fcarcely are there any fo 
ignorant as to under ftand thefe forms of fpeak- 
ing in a literal fenfe, but every one means by 
them the Divine moft exaCt knowledge and 
difcernment of things, to which our low and 

imperfedt 
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£E*M.imperfe& manner of perceiving by corporeal 
TV. organs, bears fome analogy. He that made 
'the eye of man, to convey to him fuch a repre- 
fentation and knowledge of external obje&s as 
is not compleat and thoroughly comprehen- 
five of their nature, but accommodated to the 
purpofes of our prefent ftate, and propor- 
tionate to the other imperfect faculties of the 
human mind; be 9 the Maker, fees, not in a 
ftridt and proper fenfe as we do, but under- 
ftandsall things in a more eminent and perfect 
manner. He that made the ear, the inftru- 
ment by which are conveyed to us, the fenti- 
ments and defires of our fellow-creatures mov- 
ing our afFe&ions 5 be> in a fuperior and more 
perfect way, knows and underftands the fen- 
timents and defires of all intelligent beings, 
whether conceiv'd only in the mindorexprefs'd 
by the mouth. In like manner as the human 
ftrength and power of operation are exerted by 
the means of arms and hands, thefe bodily or- 
gans are figuratively attributed to God to de- 
note his Almighty power -, tho* it is exercifed 
by him in a quite different manner, which we 
cannot comprehend, but we are fure it is not 
like tedious and laborious human operation. 

In a fpecial manner it is to be olbferv'd, that 
many of the fprings of aftion in embodied 
fpirits, fetting their powers at work, and which 

we 
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we are confclous of in ourfelves, tho* they are S b r At 
analogically attributed to the infinite eternal W. 
Mind, yet do not properly belong to him/ 
The wife Author of oar conftitution has fecn 
fit to mix in it, with fuperior faculties, fomc 
lower appetites and paffions, which power- 
fully excite us to purfue the ends of our nature 
in die prefent imperfect ftate. Our minds are 
furnifh'd with determinations which tend to 
the prefervation 6f the body, and to the com- 
fort and happinefs of the animal life: We have 
defire§ and ^ffe&ions which rife no higher in 
their defign; and we have paffions which are 
edited by, arid accompanied with certain mo- 
tions in the body. But the divine purely (pi- 
ritual nature is infinitely above thefe infirmi- 
ties. Some of the heathens were fo grofs as 
to think the gods capable of feqfual defires, 
and pleafure in the gratification of them; and 
perhaps there are others who imagine fome- 
thing like human paffions in the Deity, par- 
ticularly the paffions of pity, hatred, anger 
and grief. Indeed the Scripture itfelf fpeaks 
of God's hdting the wicked, of his bowels of 
compaffion mov'd for diftrefled creatures, and 
of his anger and grief. But thefe expreffions 
are only us'd in the fame figurative manner of 
(peaking as when the bodily organs of fenfe 
and motion are afcrib'd to him, and we (hould 
7 be 
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S e r M. be far from thinking there are any fuch emo» 
IV. tions in his mod blcfied and perfect mind, as 
^"^we feel in ourfelves arifing from things fur- 
prizing or difagreeable to us. A little reflec- 
tion would convince us that fuch paffions 
flhow the imperfection of our ftate, and a 
mixture of unhappinefs in it ; and therefore 
they cannot poffibly affedt the infinite felf- 
fufficiency, the undifturb'd reft and the per- 
fed felicity of the fupreme independentBeing, 
When therefore he is fpoken of as having in- 
dignation, compaffion, anger or grief, it is 
only to be underftood as an analogical repre- 
fentation of his conduct as governor of the 
world towards his creatures. What men would 
do when they are compafiionate, angry or 
grieved, that God does, or produces a fimilar 
effect, with unerring wifdom, perfedt tran- 
quillity and goodnefs, without the weaknefs 
of pity, the fenfation of forrow, or perturba* 
tion of wrath. 

Again, an unchangeable life or abfolute 
immortality is a property belonging to the 
Divine nature as it is fpiritual. Our fpirits 
are fubjeft to pains and changes in their con- 
dition, from the body and otherwife i other 
fpirits of a higher order may be fo too in va- 
rious degrees ; but the moil perfect Spirit is in- 
finitely above the reach of fufFerings, and infi- 
nitely 
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hlidf rtraote from all poffibllity of change.S **&. 
Such is the abfolute fimplicity of his Being, 
fteedfrom any mixture or competition, thert 
are «t> feeds or principles of decay within hitu, 
nor can he fuffer from any thing without. 
We find by experience, that our compounded 
features* made up of different parts, are liable 
to diflblution 3 it is the more fimple fpiritual 
part of our conftkution that fiiall outlive the 
prefent ftate, and being diflodg'd of the earthly 
tabernacle, {hall fubfift feparately. But thei;e 
is a great difference between our immortality 
and God's : Ours, as we were created for Hi 
tgoodfdeafure, continually depends upon it, arid 
•may ceafe if he pleafes; but it is impoflible he 
fhould not be the living God, the fame immu- 
table Spirit^ yefterday, and to day and for eve^ 

I fhall only add, as the foundation of the 
improvement I propofe to make of this fub- 
-je#, <afid Which die text leads us to, namely^ * 
the regulating of outf worftiip j That the Defty 
is not refembled by any fenfible foftns ; His 
nature and attributes are alike eflfentially dif- 
ferent from all the properties and qualities of 
inattelr* and no one part of it makes any nearer 
approaches to him than anpther. He is not 
to be touched or handled, and no man hath 
feen him at any time, nor can fee him. The 
<moft fubtle aether, or the pureft light, is no 

Vol. I. I r image 
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. fi e a MJuroge of his spiritual iabftwvte ; and the hu- 
IV. tjoaflftapeij woroore a true representation of 
'God than thefhapeofimy other animal, nay, 
than a clod ©f earth or >$pyr other inantnnfte 
.thing. Jt ir as therefore iwS&ly provided by 
die lawgiver ©f the Jfcw«, (waofe iprineinAl 
«are fccm* to fcare been due <f>»eferv»g oftheir 
worfhip frooa idolatry) that in© jmtgp &oubi 
•>be made of tbe-Godfeead ; and be>g'rve$ the 
Tcaibn for it, that in att the nwmailoiw «p- 
jpearaaces and extraordinary maaifeftatoos 
<Jod had ever vouchsafed to thorn* (and theljr 
were very many) they had never feen^ay^rw- 
Jnto</<r ; there was never any handle given them 
:for fo ahfurd and grofs a conceit, as that the 
•Deity is like any vifiWe being in the whole 
mrorld. We read often lof God *s difwvering 
his glory to them, as at the giving of the few, 
by a prodigious tetapeft, thunder and fire * sn£ 
in *feek march through fbe wjWernofs, by n 
cloud in the day, and a. p$ar of fire in tfce 
night, which were called &e tefeepis of bjfe 
^refencc, tho' really he h alike, prefent jn *11 
places. Such aftw&Uhing things wene#ptto 
ftrike the minds even of j?e*y ft^d people 
nwth a fepfe flfhw.interpofition in thfirWWf j 
and that hiseere *nd po^er wefoemgloy^ 
for them. But $11 there was no &termi|»a^ 
slMpe^^jOjgguFe^f m/^Wkg lepfible object 

imi- 
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Mutable by human art, whereby they mould Seem,' 
Jjave the leaft gouatenance or occafion given IV* 
them, to make en image of their God, or^ 
change his glory into the Uhn$ of asp creature, 
|t is true, we read fomctiqie. in thcOldTcft*- 
jnent of divine appearance* in a human form. 
Thus God is faid to hwejjivtm to Mofesface 
to face as a manjfyeakt fp bis friend i and of the 
three angels which appeared to Akrvhain in 
the likenefi of men, before the deftru&ien of 
Sodam> one was diftinguiib'd by the peculiar 
veneration of that eminent faint, as of a fopfe* 
xior chara&er. But this feems to be rightly 
.pnderftood by interpreters concerning the 
Mfffits, that divine perfon who was in the 
form if GW, before his incarnation* Several 
paflages of the OH Teftament and the New 
«ompar'd together, plainly intimate that he 
was with the Israelites, conducting them as the 
divine Prejenee, and the rfngel of the covenant, 
in whom the name of God was. St Stephen, 
In the 7th of the y#7s> fpeaking of God's ap- 
pearing tpMofes in the burning bufh, and fay- 
jjng with an audible voice, lam the God of 
<4hraham and the Gad eflfaae and the God of , 
jfqcojki St. Stephen, I fay, exprekly attributes 
this to the perfon whom he calls \heAn$elcf 
the Lord, and who teas with Mofet in the 
fbtrjb jn the vMderwfs. And the Apoftlf 
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6 e k M. Pauf* mentioning tHetfiiis arid punifhfnehts o£ 
. IV. the Iftaelites in the wildernefs, for an admoni- 
^ f ~ v ~*~^tion to us on ntihorh ihe'eiids of the woHd-'irrcottte* 
clearly infinuates thztChri/l was prefent with 
th6m dire&irig their affairs ; for he fxj&fsnei- 
ther i& us tempt Chrijl, as forhe of them dlfo 
temptedi and weredeftroyedofJirpeHis.' Thus 
as 'our Lord Jefus Chrlft, theirnagi of the in- 
viable Godi itf thefulnefs of time, afliirii'd the 
Jiuman nature, the word was madeflejh and 
'dwelt with us as ind'tabeniacle, manifefting 
fbe glory of the only begotten vf : the } Fdther,full 
of grate and truth. Before -hisincarriation he 
•adted wkh full power, representing his Father 
'in his tpapfafdtiohs with men; by hiih'Gbd made 
-the world, and byhiin govern**! flie'cHurch: 
But the Divine nature itfel£ the efiehce* of 
the fupreme Being is inv&fible; to whont'ts God 
like, or whereunto can' be- be refembled^ 

I fhali in the next place, cemfider the prac- 
tical purpofe to whick bur Saviour has gone 
before usV -in applying this important dodtrine 
fc of natural religion ailertedin the text, hkmef 
ly, tlie regulating ouf worftiip, ' 'Fiifft of all 
wc ~th&y fee -the abfiirdity of that praftice 
'vvhidh -great mulfitudisW mankind have fun 
into, the forming cbrporfeil' images- of the 
'IDfeift? as mtdiums bf^vorfMifli "The" wor- 
'ihippirfg of falfe gods, that is beings 1 ^ Vmte^hcr 
' - »iCor.x. "ti.9. real 
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real or imaginary,* to which Divinky k&lfely Si r m. 
attributed, is an error againft other religious 1^* 
principles, either agaulft? the exifterice of the 1 "^^ 
true God, or his unity : But this tpicies of 
idolatry, fa early introduced into the world, 
and which fo generally prevail'd in it for ma* J 
ny ages, is a moft direA and heinous indig-* 
nity to the fpiritual Divine nature. The un- 
reafonablenefs of it, ope would think, might* 
eafily appear to men if thfey did but ferioufly 
reflect on themfelves. For how jaft and evi- 
dently conciufive is Sfc Paul's argument tot 
the Athenians? A&s xvii. 29; Forafmucb then 
as we are 1 the vffipring ofGod\-~ we intelligent 
creatures, confciouS of intelle&ual and felf- 
determining powers, and of noble afFedtions' 
which do not terminate on fenfible objedls, 
but on fpiritual and moral excellence j — we 
ought not to think that the Godhead is like unto 
gold or Jlher orjlone* graven hyart or man' i 
device. What man is fo far loft to a Juft fenfc 
of the dignity of his- nature, as iiot to know 
that the vital principle within him of thbughr, 
of choice* of fublime defire, of ratibhil ahd 
moral pleafure, is far more noble than a whole . 
world of corporeal inanimate beings ? And 
fhould we them fd affront the Father of; our 
fpifitS, from whom' all their excellence is de* 
% iV , d > himfdf the original and pureft Spirit, 
- r I 3 as 
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134* ^ e ^ r *W% *fd* Divine Nature 
$&*M.tt to imagine he is 1&4 any material and car. 
ly. ruptible thing r . 

Sqperftkion gr«w* fey degrees In the world, 
t» fuch a height of ftupidity and barbarity, as 
waf reproachful u> the intelligent human na* 
turej but the beginning? of it were more rev 
fin'd and plaufiblc. The firft idols probably 
were the fui>, moon and ftirs, not as the u(* 
timate objeite of worfhip, but as the fuppos'd, 
habitations of the Deity, the vifible inftni-* 
lltents and magnificent representations of his 
power and goodneis; But afterwards tho&. 
features theinfelyes were honoured befi4es tk# 
Creator, and were admitted to a participation 
of the refpeft due to him- For fuch U the. 
weaknefc of mens minds, and if they do not 
carefully watch againft it, their attention i$fcr 
eafily engrofs'd by the .obje&s of fenfe conti- 
nually before them, and which they $ndufe~ 
ful, that they fqrget things of, vaftly greater 
excellence and moment, which require care- 
fulreflcaion to prefcrve a. lively fenfe of thertu 
They proceeded next to the deifying of de- 
parted Heroes, imagining that their virtue* 
were rewarded with an exaltation to a high 
dignity in the other world, and that &ey were 
even taken ir^o % (hare of the divine admini- 
ftration, ftill having an affectionate remem* 
brance of their friends and their country, to. 

which 
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-which they tad been wfeftd upon earth. A&Se r m, 
tbefo me» foppofcd to te advanced; to God- ^ 
bead, weftt «£ mix* dbajoaftwB^ thridea of tb* 
Divine moral purity and p&ffoftwn began tot 
be aiter'd* a** vjtaw had taehrpatfeas among; 
the Gods, ti&afr length ignorance- and ©or rup~ 
' «sn ftitt hjcreafiog, fotae of ttedfr were wor- 
fhipped witb the naoft obfcene and, inhuman 
aim, ©ran Jwule animals of. fevefal kinds, 
and vegetable* too became idols ; and in fine* 
whatever aeconanaendeditfidf to the affe^km® 
ef men by its ufefuunefs, and whatever wa* 
dreaded bythembecaufe it might be hurtful, 
was worshipped. Thus we- fee that the ten- 
dency of departing from the fimplicity of a 
reasonable fetvice, is to the moft abfurd opi- 
nions and practices, as oppofitc to real re- 
ligion as Atbeifm itfelf is : In this refpedt 
worfe, became they deftroy humanity, and 
under the pretence of devotion, give a fan&ion 
totlwfe crimes which nature itfelf, abftraatog 
from .any confideration of God, would abhor. 
Every kind of idolatry, even the moft refin'd, 
and for which the beft excufcs are made, (fuch 
as* that worflrip is not intended to. terminate on 
the inferior being* fenfible objects or others, 
before which, it is offered, but that they are 
only us.'das;heips to devotion, preferring ftill 
»Jiigbe» w&archfor God* who is the ultimate 
I 4 object 
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1 ifi Fbe Spirituality of the Bivine Nature 
SERM.obljetf: 6f adoration;) every kind of idolatry^ 
IV. 1 Ffay, is founded in falfhood, $s the natural- 
'progrefs of it is to the utter fubverfion of all 
true piety and virtue. It proceeds from, or 
imports fuch notions as thefe, which are con- 
trary to the abfolute perfection of the divine, 
immenfe and fpiritual Being, That the pre? 
fence of God is confin'd to fome particular 
parts of the univeffe, to the fun, the ftarsor 
lorn 6 eminently facred place upon earth ; and 
that he can poflibly be reprefented by fome 
vifible fimilitude ; or that there are fome ma- 
terial obje&s which give us a truer and jufter 
idea of his hature than others. It is therefore 
rteceffary above all things, in order to the 
pradtice pf true religion, and perfevering in it* 
that we endeavour by aconftant and diligent 
attention, to fix in our niinds becoming fen^ 
timents conteming 1 the Deity j as- auioft pur? 
and perfedt Spirit.^ L r * : - --- , 
. I have fald tbatidotatry (whieh in all its 
forms, even the nibft innocent of them, is an 
error agairift the dbdtrine^of the test) tends 
to corrupt the tempers and the manners of 
men j but the obfervation deferves to be far- 
ther confidered, and we mpy fee it jufiificd 
by the conftant experience qf the world. St. 
Paul) in the fir ft chapter of his epiftle to the 
Romans^ teaches us concerning the Gentiles, 

and 
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and their pwn feiftbries confirm it, th$t tho'&ERM* 
they knew God,(f6c his works proclaim his be- IV* 
ipg and pejrfeSions intelligibly to all mankind,) t ^ r ~^ aJ 
and their firft and moll natural feqtiments 
concerning him were the beft ; yet not liking 
to retain him in their knowledge, tbey changed 
bis truth inta a. lie, th# is, into idolatry, built 
upon afalfe foundation, and repugnant to the 
reaji nature of the Pqity, In cpnfequencc} of 
yrhich, they were aba^don'd tQ fuch mon* 
ftrous and unnatural wickednefs, as nothing 
could hayg drawn them ; into but tbeir idola- 
trous fuperftitipn. And we find that the dg- 
plenfiposof the Jefys tp* impiety and wjefced- 
nefs, beggn withinv^ingmeansandinftru- 
ments of fervice to the trup Gpd $ but from 
thence proceeded to groffer kinds of fuperftn 
$ipn, which at laft extinguiflied alV fenfp of 
virtue and humanity, carrying them tp the 
unji^taral cruelty of facrifjcii^g their awn shil- 
dtentoAtehcb. Even apipng Christians them- 
{elves, fuperftition \i%& had very lamentable 
efledts; fpme of thpm nop only fubflityiting 
their falfe worfliip in the place of virtue, and 
making atonement by it for their fins, but 
fceipg led by a blind zeal for their own inven- , 
tionp,' to ftick barbarity, as men, without a 
presence of religion, would never hav? beei* 
guiltpf, 
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t j$ The Spirituality of the Divine Nature 

fiMM. idfy, Since God is * fpiritr we cm never 
IV* reafbntWf hope to pieafc him by merely cor- 
1 portal things or bodily escrci&s* There arev 
'tis true, external afts of homage and ado*; 
cation fieceffirry Co be perfbrm'd tor God* Jit 
cur prcfent ftate the aflfeflSoms of the mind 
are naturally ejtpre&d by outvrard adions. 
Benevolence, etotm* gratitude and other dif~ 
pofkions towards our fellow-crcatwes* are* 
not fiient and una&ive in the heart. Mater* 
and euftom have taught us the proper expre£ 
fkma whereby they (hew theittfelves $ and if 
/&/* be altogether omitted, we (halt fcareety 
believe the ittward principles have * being* 
By parity of reafon, if we have infernal good 
$flfe&iens towards the Deity, the firicerfty 
and the force of them appear by proper om+ 
ward adte. But the (kieerity of intention* 
and truly pious affe&iods caft only be accept 
table to 0od. Wkhdijt theftt no form* of de- 
votion or febmtagfy religious- works, how*' 
ever pompous, expe»five-and magnificent, are 
of any value at all. Such format fervice not 
proceeding from juft fentimentti »of ani* 
mated by inward good aflfedtfona, fe unwor- 
thy of our rational fptrits to perform^ and 
unworthy of the divine Spirit to accept. What 
notion can any man have of the Deity, who 
imagines that facrifices and other ceremoni- 
ous 
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ous performances wilt pleafe hint, «W fe- S R * t*. 
parated from virtuout dtipofitibns and a good IV* 
life? The (JtirfHdi* which the P#**/)fr fm*^** 
in tlhe immc o£ Qod to the f o rma t worftip* 
per, is t very prdper otofc, W?// /*** t&tjkfr 
of buUs> or drink tie kkod rf gects? * For* 
however abfurd that be, no better account 
cto be given of the hypocrite'* fptritleft devo- 
tion, Who is laboriottt ia thr forms and ce- 
remonie9 of wOr0U(>f hut Utterly negligent 
of moral duties^ which alone he has any 
retfov to think, ean recommend him to the 
approbation of a pure fpirit. God ddts net fee 
4$ man fee* - x he ha* not tbofirviews of fenfible 
things, nor thofe af&ftions and defircs tor 
them which we have. Will he be delight- 
ed with a fiae piftque or m expenfive ftatue I 
Are gold *ad fitter more precious to him 
than common e&fthi Has he ears like ours, 
to he delighted wkh the melody of founds? 
Theffc are groifc imagination*, unworthy of 
reasonable beings* Strange ! that ever it fhould 
enter into th$ he^rt of a man, that he could 
reconcile bifnfetf to God by thoufandt of 
rams, and ten tbonfind rivers of oiU or that 
offering the fruit tfbis bodyt could expiate his 
crimes. And yet it is certain, there is fuch a 
pronenefs in mankind to this fort of fuperfti- 
tion, that ttfct only they have been, guilty of 
♦PfiLl>3, it 
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I4<? The Spirituality tf the Divine Nature 
SERM.it who had no other guide than the light of 
IV • nature, trefpaffing thereby againft the plain 
dictates of fcfefon, and particularly this inw 
portant principle that God is a Spirit 5 but 
even they who enjoy'd the benefit of a divine 
revelation,, havi, 'many of them fallen into 
the fame error, contrary ttf the moft exprefs 
warnings and reproofs given them fey God's* 
extraordinary meflengers. ; Many of the an* 
cient Jews placed their religion in facrifices< 
and other ceremonial obfervancefc, in wbich^ 
they trufted as fufficient to tecommend them 
to the divine acceptance, and to make a- 
merids for the want of true repentance arid 
reformation, notwithstanding the moft ex- 
press declarations 6f the prophets, that nc 
external fervice, though of divine inftitutibn^ 
would be acceptable to God, without pu- 
rity of heart and the pra&tee of rightebtif- 
nefs, The prophet Jeremy tells them *; that* 
to truft in the temple 6f the Lord for their fe- 
curity, whilft they' id not amend their livfes, 
was to truft in lying words. He puts them 
in mirid of the defolation that was brought 
upon Shilab for the wickednefs of their fa- 
thers, tho* it was a place ortce as facred, and 4 
the prefence of God was there/ as confpi^ 
cuoufly as afterwards ih the hfcufe which Was 
built for him in Jerttfikm#-wA By that re- * 
* Chap.vii; v.|. : J * markable' 
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markat)le ixanijplc in their own hiftory, heJ>ERitf; 
warns them* that the. temple would be IV. 
no prote&idrt to theito,-if they: continued iri^^"^ 
their crimes: Nay* while they Were guilty 
of murder, adultery, oppreflion, fraud, per- 
jury and idolatry* their entrance into the tem- 
ple as worfhippers was a profanation of if, 
and turning the houfe of God into a den of 
thi&oes and robber*. But if they would pleafd 
God and be intkled to the accomplifhnfrent! 
of the promifes made to their fathers, they 
muft thoroughly amend their ways and their 
doings ^ 4hcy mujl execute judgment between a 
man and his neighbour 9 they muft not opprefs 
the firanger^ the fat her kfs and the widow, nor 
Jhed innocent Mood* neither walk after other 
gods*. The declarations of the prophet Ifaiah 
are as clear and ftrong agakift their vain 
confidence in their facrifices and religious af* 
femblies, at their new moons, fabbaths and 
other feftivals, Chap. i. n. To whatpw-poje 
hihe multitude of your facrifices unto me, faith 
the Lord. — I delight not in the blood*of huUocks 
or of lambs, or ofhergoats. When you come to 
appear before me, who bath required this at 
tfour hands? Bh'ng n& more vain oblations t 
incenfe'is an abomination to me ; the new 
fodoris and fabbaths, the calling of the ajfemblies 
I cantwt away with, ii is iniquity , even ihefo» 
? Vcr,s,6. Umn 
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144 $he Spirituality qfthe Ttivint Nature 
%mn.lmn mating: But wajk y*> makeyai clefm 
IV » Jut d&ay tfejyit tfytyr i&igs fratf hftr* 
^^ mine eyes % imft ** do 4vil s fairm td do well* 
fiek judgment relieve tf* typttfid* fkadftr 
the widow* 
I wi(h Cbrifii&u wbfe i>ptchargeabk wkfe 
. the iame fault 5 hy t it is $pr|aip naony pf thesi 
are, Tho* our Saviour has $fcea great &« 
to give his followers jeft motions of the 4i+ 
vine nature, znd en than: foundation to fm& 
a raafonable fervice > aud tho* tfec QbrifiioA 
worfliip has the cbara&ers of plaiaaefc and 
firnplipky in a ww eminent degree th#* afty 
Other for«t ever had, jet has it been greatly 
corrupted by ionic Qbrijtiam: Efpeciajly the 
church of Rome has multiplied her rite* gad 
ceremonies to a greater number, and thereby 
p^de her fervice more burdenfop&e thjta f&e 
3fca#& inftitution itfelf was, if it was abfrfti 
in thf worihtppers of Baal to thinfc that they 
could prevail with their QodfyfWt&ig then* 
fclves with lances, is it jwt equally abfurd in 
Cbrifiitm* aad much ipwe i^cu&Wq, to 
ifiiagiqe that their God, whom they acknow- 
ledge to he a pm$ Spick, will hejtr the» &r 
their &eal*i#g much ^ will be jdeafcd witf* 
their vain repetition of forqo^l iqfipid devo* 
fipp, whiph i* the e*erpife of the l>ody and 
OQt-of thc4nwd> wi4* ppfti^es and veftmen* 

which 
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which carnal worflrippers have devifed, mSehk* 
jbndly fanning a kind of humility and dc~ IV. 
£cncy in them } or with faftings, pilgrimages, ' 
and fuch like ^verities, which God has not 
commanded, and which inftead of promoting 
repentance and true holiaefr, gre relied upon 
in place of them* thus making void the, pre* 
stpit 9f tbt moral four, which are of eternal 
#nd immWuble obligation ? 

Other Gkrijiianf make too near approaches 
io the ftroe kind of fuperftition, who place 
(their rettgion In points of mere fpeculation, in 
* seal for matters of fmall importance, or in 
pofitwe duties, a diligent attendance onanWr 
•Mics for worihip, receiving the Jeemtnent and 
Jach like outward performances. 7vk/r /£;*«£* 
«#& nattabe left tmdttu, hecaufc God has 
p-efcruVd them j but they are enjoin'd to in* 
telltgent creature*, and the ufes and defigns of 
them are fully explain'd. In general they are 
all intended for the promoting of good difpe* 
Btioas in men, and the practice of virtue; and 
vrc may be auured our ob&rvance of them is 
oo farmer pleating to God, than as they are* 
tins way, ofeful to our&lves. Therefore to 
lay any ibefe on pofitive inftitutions, as if by 
any merit or efficacy in them, they could pro* 
cure our acceptance with God, or in fomt 
other lUMtttclligthlnaaaflflgr, do us good, with- 
5 out 
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'1^4 . ^tbe Spirituality of the Divine Naturi 
8b k M.out contributing to bur inftnidiionf, the cxci- 
IV. ting good affe&ions in our minds and our pro* 

'grefs in pifety, righteoufnefs and charity;-^ 
This is td alter the Very nature of thdrri, to fe- 
parate the means frttrti the end to which God 
appdiiited thfeth to be fut>fervient, aftd to abufft 
his ordinances to fuperftitiofy which cafift<* be 
pleafing to him whb is himfelf^ perfectly in- 
telligent, and delights in the reafonabjje fervice 
t>f his creatures. And to conclude, 

Lajlly, If t3od is a Spirit, our dtityifl con*. 
fequence of this pfiiicipl*, arid in oppofitioii 
to the^rrdi* already fflfentlonM, ifr t& kvorjhip 

' him wjpirit and truths that is„ with fiticerity, 
With our beft affe&ions, and the moft vigo- 
rous feiercife of our inward powers^ :We«cait- 
not but have an abhorrence and contempt in 
our founds of hypocrify; Any profefliciis of 
tefped toourfelves ifeHich we know tar be in- 
sincere; and not to proceed from, ihcs hearty 
we would certainly Tejeft with deteftatioh . as 
real affronts. And (hall we then offer fuch an 
indignity to the omhifcient Spirit ?. Bttt'if we 
confider what the fervice is, which bur .owa 
minds j upon calm and ^ deliberate . reflexion 
approve, we (hall thereby underftand what is 
acceptable to God. It is the homagc^of th* 
heart, the inward devotion of thetfosil and 
affe<3ionfr, with ferious attention, proceeding 
5 Z from 
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from clear apprehcnfions and a firm perfua-SERMt* 
fion of his adorable perfections, and eviden- IV. 
ring its fincerky in our whole converfation by* 
the fruits of holinefs ; it is an humble reve- 
rence for, and high efteeiri of hii gloriotw ex- 
cellencies, gratitode for his benefits, confidence 
in his metey, fubmiffidn to his will and an 
imitation of his purity and goodnefs. Where- 
fore, let fnners cleanfe their hinds, and the 
double-minded purify their hearts', and thus, if 
they draw nigh to Gid; Be 'Withdraw nigh to 
tbem* 
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( 146 ) 

SERMONV. 

The Unity of God prov'd from the 

* apparent Unity of Defign in his 

* Works. 



Deuteronomy vi. 4. 
Hear, O Ifrael, the Lord our God is one Lord. 

Serm. QJINCE we are convinced by the moil 
V. »3 full and fatisfying evidence, that the fyf- 
'tem of the univerfe is intelle&ual, or that the 
formation of the world and all its parts is to 
be attributed to a defigning Caufe j our next 
inquiry is, where fhall that wifdom be found, 
and where is the place of underftanding ? 
Whether in a plurality of beings, co-ordi- 
nate and independent, or in one original per- 
fect mind ? That intelligence and activity arc 
feated in a mind as their proper fubjedt we 
know. For the knowledge we have of what 
paffes in ourfelves, teaches us to diftinguifli 
between perception and a percipient, between 
operation and power, as the principle from 

which 
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which it proceeds; and that mind is a being Serm* 
or fubftance different from matter, efpecially v . 
that fpirituality muft neceflarily be implied in 
original intelligence, has been prov'd. The 
prefentqueftion is not, whether there are other 
orders of undemanding agents, fuperior to 
men, which may be eafily allow'd upon all 
fuppofitions. For tho* pur own reafbn does 
not furnifh us with demonftrative proof of it, 
yet who can find any difficulty in fuppofing, 
(even if the world were made by chance, and 
there were no intending Caufe in the origin of 
things,) that there are many minds, and many 
different fpecies of them, whofe capacities are 
much larger than ours, who have a much 
more comprehenfive knowledge, and a far 
lefs limited fphere of adtion -, whofe manner 
and extent of perception tranfcends ours, as 
much as we in underftanding furpafs the bru- 
tal kinds -, and their adtivity may reach to vaft 
quantities of matter, whereas we are confin'd 
to a fmall part of it, and very unfit for great 
operations. And as there are many different 
kinds of fpirits with very different degrees of 
perfedtion ; thofe who maintain the unity of 
God, the firft independent Caufe and fupreme 
Ruler of the univerfe, do not at all doubt of 
his employing fqch inferior fpiritual agents, as 
the minifters of his providence. But the quef- 
K 2 tion 
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S e RM.tion properly is concerning the original Caufe 
V- of things, and the monarchy of the world j 
whether there be one fupretne intelligent Be- 
ing, to whom all other Beings owe their cx- 
iftence and all their powers, and who has an 
abfolute dominion over all, the fountain of 
being, of underftanding and power $ or whe- 
ther there be a variety of partial, indepen- 
dent, unmade caufes of the univerfe, and all 
its appearances? 

This laft is moft properly called Pofytbeifm, 
but it has been exploded by the generality of 
men who have thought on this fubjeft with 
any tolerable degree of attention. And in- 
deed, the idea of a Deity, as it is explain'd 
both by thofe who aflert and oppofe his ex- 
iftence, naturally leads us to attribute Angula- 
rity to him j to appropriate that chara&er to 
one, and exclude all others from a partnerfhip 
in his perfections and prerogatives. For the 
notion of God is of an ablblutely perfect, un- 
caus'cj, and therefore neceflarily exiftent Be- 
ing, on whom all things depend, by his intel- 
ligence directing, and by his powerful will 
producing whatever a&ually is, the whole 
frame of nature with all the kinds and degrees 
of order and perfection which it contains. 
Now the true fubjefl: of controverfy between 
us and Atheijls^ is concerning the exiftence of 

fuch 
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fuch a Bpingi We believe that the phaeno-SBRM. 
mena of the world cannot othejrWife.be ac- V. 
counted for; they maintain the contrary. But s 
there is no appearance of reafon for a plura- 
lity; the dodrine ofTbfifm does not require 
it j for the Being of one God, abfolutely per- 
fed, is fully fufficient to all its purpofes. The 
Atbeiftical fcheme oppofes the unity of God ; 
in fad the arguments of the Atbeifts are le- 
vell'd againft it ; and in reafon, a qiultkude 
pf independent agents ununited in defign and 
operation, fo diminishes the idea of abfolutp 
perfection, and fo diffipates and enervates thp 
ruling counfel of the univerfe, as to fap the 
foundations of religion, and leave Atbeifm lit- 
tle to quarrel with. Epicurus himfelf, a vio- 
lent adverfary to the Being of the true God, 
the Maker of all things, yet imagin'd a mul- 
titude of independent Deities; confidently 
enough with his principles, excepting in one 
circumftance, that he faid they were incor- 
ruptible, which can never be reconciled to 
bis hypothecs, that all things, and even the 
Gods were generated by the cafual encounter 
of atoms. But of what fort were thefe Dei* 
ties ? Only idle un^&ive beings, who liv'd in 
plcafttrc, without any (hare in the formation 
of the world, ormprefidingover it. And the 
ftruth iSj to jfuppofe a plurality of partial inde- 
K 3 pendeftt 
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Serm. pendent caufes, under no common direction, 

• V. almoft leaves the origin of things in the fame 
'confufion, and fignifies as little to the purpo- 
fes of religion as the fiction of Epicurus *. 

The Polytheifm of the Gentiles fcems to be 

a ftrong argument againft what I have faid. 

It is notorioufly known, that before the times 

of Cbrijlianity, mankind univerfally, all but 

the Jews, worshipped many Gods and many 

Lords ; and not only the ignorant vulgar, but 

even the moft eminent philofophers* How 

; then can it be alledged that there has been any 

thing like an agreement, among the wife 

themfelves, in believing the unity of God? I 

anfwer^ 

* If it fliould be fuppofed, that there may poffiWy be a 
plurality of eternal independent beings, the makers of the world, 
to whom the characters of neceflary exigence and abiblute per* 
fe&ion belong, and confequently, who mull be united in all 
their counfels and operations ; for that infinitely perfeft intel- 
le&ual powers fliould differ, is a manifeft abfurdity : This hy- 
pothefis is imaginM without any neceflity, (all appearances be- 
ing at lead, as well accounted for on the contrary foppofition 
of unity ;) and fupported by no argument. Betides, as multi- 

Jrficity, at leaft poffible, naturally accompanies the idea of ef- 
ec\s, whofe contingent exigence and .limited perfection aie 
determined by the power and will of the defigning Caufe : fo 
the idea of neceflary exigence and unlimited perfection feems 
to exclude all diverfity of being. And how can it he thought 
that a plurality of independent, infinitely perfect beings, ef- 
fenrially immenfe, all-powerful, and all - knowing, ihouktdiveft 
themfelves of thefe perfections, or the exerdfe of them, by di- 
viding among them the formation and government of the; 
< world, for which every one fingty is allowed to be fuficient. 
But as no fuch opinion is maintained, fo far as 'I know, by 
any adverfaries of religion, nor would at all ferve their purpo- 
fes ; I (hall not infift any farther upon it, but endeavour ft* 
prove unity of defign in the frame and, government of fho 
world, which is the juft fpundatfon of our pious affe&ionato 
regards to the Deity. 
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anfwer, that upon a careful inquiry into the St It M^ 
hiflory of ancient times, it appears indeed that i^V 
learned men complied with the fuperftition- ' Jl ~ ;r 
of their feveral countries ; but at the fame time 
ftrenuoufly argued for, and profefs'd to believe 
one fupreme Being, the abfolute Lord of all ? 
infomuch, that if we except the Epicureans* 
there is not one philofopher of note, who at 
ferted a multitude of independent gods. There 
are clear authentic teftimonies, ftill rebiain- 
ing, which fully prove that the moft celebra^ 
ted authors among the Per/ians, the Greeks, 
and even the Egyptians, the moft idolatrous 
of all nations, aflerted that there is one unori- 
ginated, felf-exiftent Caufe, to whom they 
gave the charaders of the GREATEST and 
the BEST, the Maker of all things, the Fa- 
ther of gods and men. The poets themfelves, 
the great depravers of the Pagan theology, 
filling it with fables, yet plainly and fre- 
quently declar'd this truth. 

There are various accounts given of the 
Heathen Polytbeifm^ or worftiipping a plura- 
lity of gods, whereby it appears to be con- 
fident with the acknowledgment of one fu- 
preme, undivided Monarchy of the univerfei 
As Firft, That the one eternal and fel£exif- 
tent Deity was the ultimate Object of their 
adoration, under different names. Thus Pan y 
K 4 and 
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SBRfi.and Janus* and Jupiter* and Corks, and 
V^ Saturn, and Pluto* and Apollo, and Minerva* 
— thefe and other Deities fo called, (however 
the true notion of them may be difguifcd by 
the fabulous inventions of the poets, and 
qven pretended hiftories given of their ori- 
ginals and a&s, which reprefent them as fo 
many derived and temporary beings,) yet the 
teftimonies collected by Cbrijlian writers, 
mho have fearch'd accurately into this mat* 
ter, from the mod fenfible Pagans* plainly 
(hew that thefe feveral names did not fignify 
different gods : For that they had each the 
charters of the univcrfal Num*n afcrih'd to 
thew, though the fuperftitious and credulous 
▼ulgar imagined a divcrfity, which falfe ima- 
gination was induftrioufly cherifh'd among 
them for political reafons. Nor is it an ar- 
gument of any weight to the contrary, that 
Some of the names were alio ufed to denote 
particular parts of the vifible world, as the 
heavens, the fun, the earth and the fea. For 
this only (haws that their theology wasobfeu* 
ttd, as it certainly was by a multitude of am* 
biguous words ufed in it; not that the wifeft 
among them did not intend by thefe very 
words, that their devotion fhould terminate 
on the great God, the Creator of heaven and 
earth, which thcmfeWca cxprefly fay they did. 

It 
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1^ is further alkdgcd, and very probably Serm* 
t*ue, that many of the Heathens defigned by V. 
their different denominations to fignify, not^*" v, "* ,,i ' - * 
diftinft beings, but partial considerations of 
the fupreme D^ity, as manifefting himfelf by 
bis various works. The vaft multitude of 
creatures which are produe'd, and the num- 
berlefs variety of appearances in the world, 
(tho' all proceeding from the fame orignal 
Caufe) might give weak minds occafion to 
imagine a diversity of operating and govern- 
ing principles; yet others really meant, and ex- 
plained themfelves as meaning, no more than 
a diverfity of effefts. Thus, tho' the Pagan 
worship might feem at firft fight to be divided 
between the divinity prefiding in the heavens 
in the fun, the moon, the air, the earth, the 
fca, and the invifible ftate of feparate fpiritS; 
yet the wifer fort intended it to the one fu- 
preme God, to whofe dominion the whole 
world is fubje<ft, whom they believed to be 
every where prefent, pervading all things, as 
they exprefs'd themfelves, and diflFufing the 
fruits of his power, wifdom and liberality 
thro' all parts of the univerfe. And therefore 
when the inanimate parts of the creation were 
pet&nated, and deified, fuch as the fun and 
the eartfc, we* cannot reafonably think that, 
* at teaft the men of f(?nfe and learning among 

6 the 

Digitized by CjOOQLC 



1 54. 7£* GfcVp of God proved from the 

SsRM.the Heathens* were fo ftupid as to imagine 
V. that the material fyftems themfelvcs were prd- 
J ~ w ~ ,, ™ , per objects of religious invocation ; but the 
true meaning was, either that they were ani- 
mated by fubordinafe intelligences, whom 
they honoured with an inferior worfliip, as I 
{hall afterwards obferve, or rather that the 
fovercign virtues of this Deity, tho' one in the 
principle, yet multiform in their apparent ex- 
ertions, were to be reverently acknowledged 
wherever they are manifefled. From the 
deifying of the works of nature, as containing 
fo many different manifestations of the Divine 
power and providence, they proceeded farther . 
to make gods of unfubftantial things, mere 
accidents, fuch as the qualities, the affedions 
and paflions of the human mind; virtue,, 
juftice, clemency, hope, had temples confe- 
crated to them and altars ere&ed. Not furely 
that thefe were thought to be perfonal deities, 
fubfifting by themfelves, but it was defigned 
to be acknowledged that in them the Author, 
of nature has difplay'd his virtues, giving a 
moving force to created beings, whereby im- 
portant effe&s are produe'd in the world. 

If this was the true fenfe of the more in- 
telligent Pagans* (and by the many quotations 
' which learned men have taken the pains to. 
colled from their writings, it feejoos to be fo,) 

we 
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1*re muft conclude, that under an appearance Serm* 
of Polytbeifm, they conceaPd a real perfuafion ^* 
concerning the real unity of God. And this 
will be ftill more evident, if we confidcr what 
I obferv'd on another occafion, that fome of 
them worshipped the Deity as the foul of the 
world, than which, however wrong in itfel^ 
nothing can give us a clearer idea of unity, or 
a ftronger intimation that they believed it. For 
as we know by our own confcioufnefs, that 
the human foul is one percipient a&ive being ; 
Co a common foul, animating the whole fyf- 
temof the univerfe, muft be apprehended to 
be one. I have already fhewn, that this no- 
tion was grofs and unworthy of the fupreme 
Being. It is probable, that many of the phU 
lofophers who thus exprefs'd their fentiments, 
intended no more than that the divine reafon, 
as they fpoke, or underftanding, is intimately 
prefent with all things, wifely governing 
them. Some of them certainly had more fub«^ 
lime conceptions of the Deity, as an infinitely 
fuperior nature, the Author of the world, in- 
habiting k not as a Soul, but as a fovereign 
Ruler, who continually fuperintends all its 
affairs, tlndexercifefr a juft and gracious care 
over thqm j and fome-of them imagm'd a 
plaftic 'atad : intelligent univerfal nature, de- 
rived fromliim, which was properly the Soul 
: : : of 
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S**M.of the world, and they wiled it a fecondary 
Vv God. But however divided their opinions 
'might be as to that point, theyagreed in this, 
that the fupreme Deity, the ultimate Objedk 
of wor(hip, is One only, ntenifefted in the 
ifcvcral parts of the uoiverfe, either as his ani- 
tfiated members, or hie works, in which he is 
iptimttely prefent, continually difpkying his 
wifdpro, power and goodnefs j fo that he con- 
tainetb all things in him/elf* and all things are 
full of him* whiqh they carried fp far, that 
this was not an uncommon faying with them, 
J)em unus et omnia. 

laajlly, It is certain that the Pagans* the 
wifeft and moft learned of them, dejignedly 
and avowedly worshipped inferior gods, fub*- 
ftantial invifible powers, whom they (uppo-> 
fed to be created or generated by the one fu«* 
preme Being, either in time or from eternity, 
and employ 'd by him as the minifters of hi$ 
providence. Thefe Deities were of feveral 
forts, as feparate fpirits of various orders and 
degrees of perfedion, who never inhabited 
terre&riai bodies, but were either »ltqgether 
incorporeal, or poffef&'dk only aerial or aether ial 
vehicles, each prefiding pver a particular part 
of jtfce umver^ as $e fotiw* ai>4 janww* 
appointed to him by tf*e ww*k61 JCiflg $ and 
the departed fowisof h&o&t whom th«y fop* 
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pofed to be advanced to a high degree of power, 9 £ * m. 
dignity and happinefs, as a reward of their vir* V. 
tues, and the eminent fervices they had doft^ 
to mankind, while they were upon earth. 
- The pretences by whkh the Heathens jufti. 
fied this part of their devotion were fuch a* 
thefe ; that fince there are fo many excellent 
beingsr, fobordinate indeed to the grea^God, 
and his fervants, but fuperior to men, and by 
whofe miniftry many and great benefits are 
conveyed to them, it fcems reafonable that 
their favours fhould be acknowledged with 
gratitude, and that they fhould be honoured 
by men, in proportion to their dignity and 
beneficence. Befides, that as there is an infi- 
nite diftance between the fupreme Majefty, 
and mortals dwelling upon earth, it feems fit 
that they (hould not prefume to approach his 
prefence immediately with their adorations, 
but by the mediation and interceflion of hh 
favourite mmifters, who continually (land be- 
fore him and furround his throne. In both 
thefe forts of worfhip, I mean the fupreme 
and inferior, they ufed ceremonies and exter- 
nal fymbols, efpecially facrifices and images : 
Sacrifices, as teftimonies of gratitude and ac- 
knowledgmentof dependence, likewife bloody 
vidtims, as rhes of deprecation, and for expia- 
ting; their fins j and they ofed images, not as at 

all 
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SERM.all participating in their worfhip, (at lcaft the 
V. more intelligent pretended fo,) but only to 
'make a more fenfible impreflion on their 
minds, and thereby help their devotion. Be- 
fides, fomc of the Pagans did, and fomc do at 
this day, pay a kind of religious refpedl to evil 
daemons, from no principle but that of fervile 
fear, intending to appeafe, at leaft mitigate 
their malice, and efcape the harm which 
otherwife they might and are inclined to do ; 
or elfe, men, having themfelves mifchievous 
defigns, implore the affiftance of wicked fpi- 
rits in accomplishing them. But many others 
utterly difclaim this, as impious and altogether 
unworthy of men, who acknowledge the fu- 
preme dominion of a good God over the 
world, whofe providence dire&s the whole 
feries of events j and thd* it may permit male- 
volent creatures to exert their power and ex- 
ecute malicious defigns in fomc inftances, yet 
always permits them only for wife reafons, 
and over-rules the iflue for good. 

What I have faid concerning the Pagan 
theology and worfhip, is not at all intended 
to excufe the errors and corruption of it. 
It is impoflible to vindicate idolatry, or giv- 
ing divine honour to others befides the Al- 
mighty Maker of heaven and earth ; as the 
fcripture fpeaks, worjhipping the creature be- 
.6 Jides 
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fries the Creator who is blejfedfor evermore. For S e r ac 
that is certainly to rebel againft the clear light V. 
of reafon, whereby he difcovers himfelf to us/ 
requiring that we fhould glorify him as God ; 
that is, that we fhould dutifully recognife 
his peerlefs Majefty, and pay him an homage 
which cannot poffibly be due to other beings 
in any degree, on account of hi; not only un- 
equall'd but incommunicable excellency, as 
the fole fclf-originated fountain of all being, 
power, wifdom and goodnefs. To adore the 
Deity as the Soul of the univerfe, is to con- 
found him with his creatures, and to difpa- 
rage his abfolute perfe&ion by jumbling it 
into one compofition with the moil imper- 
fect of all things. To worfhip him under the 
partial confideration of particular . benefits 
communicated to us, as by the fun, the 
earth, corn and wine, is to lead unthought- 
ful men, (as in fa6t it probably did lead ma- 
ny of the Vulgar Heathen,) into that moft 
ftupid notion, that thefe creatures themfelves 
are original Deities ; which is rather Atbeifm 
than any kind of religion : And to ferve an- 
gels or the departed fpirits of good men re- 
ligioufly, as it is liable to the fame inconve- 
nience with the particular laft mentioned, 
namely, enfnaring weak minds into that 
moft pernicious error of attributing indepen- 
dent 
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SERM.dent Divinity to them $ it has no foundation 
in reafon, fince we know not what cotatou*- 
nication thofe feparate fpirits have with us, of 
what knowledge of our affairs, nor have w6 
any ground to believe it is acceptable to (hem ; 
rather on the contrary, that they are difpfead'd 
with it, as an affront to the God whofe fer- , 
vants they drC£ and before whom they pro* 
ftrate themfelves with the humbleft reve- 
rence* Befides, the Gentile wbrfhip, wrong 
In its foundation, as contrary to plain reafott, 
was ftill more deprav'd by the craft of pricfts 
and politicians, who fram'd it to t!heir own 
felfifh purpofes, not without the feCtfet con- 
currence of evil fpirits, intending mifdhief 
to mankind, by enfnaring theitt itit& vicfe 
and unhappinefs under tht fpeeioite prttence 
of religion. By thefe meatos the devotion of 
the greateft part 6f mankind grew t& a mon^ 
ftrous abfurdity, forrie o£ it at feaflf fiy itf a* 
tional, fo foul, barbarous and* obfeen^, afc 
to be a difgrace to the human nature; and \k 
confequence of it> as St* Paul very wefl ofr- 
ferves in the firft Chapter of his Epiftle t£ t&e 
Romans, they were wretchedly debated fc 
their morals, running into the itaeft- enor- 
mous and unnatural crithefs. But hdWeVei' 
inexcufable the Heathen idolatry wait, froth 
the obfervations which have been iSade, I 

think 
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think it evidently appears, , that amidft allSERM. 
the corruptions which prevail'd, and not- V. 
withftanding the ftrong appearances of Poly- 
tbeifm, ftill that grand principle of natural 
religion was maintain'd by the moil under- 
ftanding and thoughtful men, that there is 
one only living and eternal God, and they 
endeavoured to explain their worfhip in a 
confiftency with it. 

It is not to be diffembled however, that 
thtrehas been a real difference upon this head 
among profeffed c TbeiJls % nay, among profef- 
fed Chriftians ; fome have aflerted that there 
are two eternal, unmade, independent Prin- 
ciples, one good and the other evil ; which 
opinion others have reje&ed as a very great 
error. The philofopher of greateft note who 
maintained the being of an eternal evil dae- 
mon, the author ,of all the mifchief - and 
diforder that is in the world, was PIu- 
tarcb the celebrated moralift. He pretends 
indeed, that he was not lingular in this notion, 
but that fome of the moil learned among the 
Perfians*znd Egyptians, as well as Greeks, 
efpecially Plato, went before him in it; 
which in all probability is a miftake, at lead 
with refpedfc to Plato, and the other eminent 
Grecians. For the fentiments of the Perjian 
Magi, it is more doubtful, whether Arima- 

Vol. I. L nius, 



Digitized by VjOOQLC 



1 6 2 The Unity of God proved from the 

SERM.ntiis, whom their theology reprefented asf 
V. the head of the oppofition to goodnefs, were 
'underftood by them to be a fubftantial, un- 
made, independent principle or not. Among 
the fedts of profefs'd Chriftians, almoft every 
one knows that Manes and his followers were 
charg'd with this error, (and from him it 
bears the name of Manicheifm to this day ;) 
how juftly, it is hard to determine, for it is 
certain that the hiftory of ancient herefies is 
involv'd in great darknefs. However that be, 
thegrounds of the opinipn are of much greater 
importance, and more neceflary to be confi- 
dered than the hiftory of its rife and progrefs. 
Now what gave the principal, I may fay, 
the only occafion to it, was the difficulty, and, 
as the abettors of it alledge, the impoffibiKty of 
accounting otherwife for the origin of evil. 
Shall we, fay they, attribute all the good that 
is in the world to a good author, and from 
his works infer his being and his moral cha- 
radter, which is allow'd to be a juft way of 
reafoning; and (hall we not, in like manner, 
impute the evil that is in the world, to an evil 
caufe ? Or is it to be imagined, that a Being 
eflentially good, would have produc'd or even 
permitted, when it was in his power to have 
prevented, fo much wickednefs and fo much 
unhappinefs as we fee among mankind ? It is 

plain 1 

Digitized by CjOOQ L£ 



apparent Unity oftiefign in his Works. 163 

plain, that the point thus ftated is not.pro-SERM. 
per for our prefent confideratioh, becaufe it is 
apparently an obje&ion againft the goodnefs* 
of God, and we have not yet proceeded fo far 
in our inquiry as to any of his moral perfec- 
tions. I fhall therefore wave it at this time, 
and only argue againft the Ditbeifiic fcheme, 
as well as Po/ytheifm, from the foundations 
already laid, that is* I will, in the remaining 
part of this difcourfe, confider whether the 
proofs which have been adduc'd from the Be- 
ing of God, or an univerfal, defigning and 
a#ive intelligence in the world, will lead us 
this one ftep farther, to conclude the unity of 
that intelligence or not ? 

The only argument which has been infifted 
on for the exiftence of a Deity, or an intelli- 
gent Caufe of all things, is taken from the 
evidence of defign in the formation of the uni- 
verfe, and its feveral parts 5 in the obvious 
and moft common appearances of the mate- 
rial fyftem, fuch as the variety and unifor- 
mity, which, upon the flighteft view, we can- 
not but obferve in the works of nature, the 
apparent harmony and order of our world, 
and the mutual relation of its parts, as the 
heavens, the air and the terraqueous globe, 
divided into collections of waters and dry land, 
in each of which are numerous living inhabi- 
L ,2 tants, 
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S e r m. tants, fuitcd by the frame and texture of their 
V. bodies to their proper elements ; in the pro- 
duction of animals and their various kinds, 
preferv'd unmix'd, and propagated by a fettled 
never-failing law; in the principal pheno- 
mena of the animal life, fenfation and felf- 
motion j and efpeciaily in the human under- 
{landing, its abftradt notions, its knowledge 
of eternal truths, and above all its knowledge 
of morality, of fo great and important ufe to 
the perfection of the intelligent Nature, and 
the common advantage of the whole fpecies. 
Now if we review all thefe particulars and 
compare them together, we fhall fee that 
they difcover not only defign in the origin 
and contrivance of them, but unity of defign, 
and therefore that all things are derived from 
one eternal fource of intelligence and activity, 
or one God. But I fhall content myfelf with 
making a few remarks on fome of them, efpe- 
ciaily on their mutual dependence and con- 
nexion, directing us to confider them as parts 
of one fyftem, and confequently as proceeding 
from one intelligent Caufe. 

Firjiy As gravity is the common quality of 
all bodies, arifing not from the nature and 
properties of matter, nor to be cxplain'd with- 
out the agency of a foreign Caufe, yet produ- 
cing numberlefs uniform effects in the corpo- 
real 
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real fyftem ; it is in all rcafon to be attributed Serm. 
to one contrivance, rather than„the different V. 
dcfigns of two or more partial independent 
caufes. What a vaft variety of appearances in 
nature depend on this one ? The felf-balanc'd 
earth hangs upon its centre ; the mountains 
are fet faft ; there is a perpetual flux and re- 
flux of the fea ; vapours continually arife ; the 
clouds are balanced till by their own weight 
they defcend in rain; animals breathe and 
move; the heavenly bodies hold their ftations 
and go on in their conftant courfe, by the 
force of gravity, after the ordwance of that 
wifdom which appointed them this law. Now 
when we fee a multitude of effects proceed- 
ing from one Caufe, effe&s fo various in their 
kind and fo important, a Caufe fimple and 
unvaried in all the diverfity produced by it, 
can we avoid afcribing this to an unity of in- 
telligence, if there be intelligence in it at all ? 
For could we fuppofe different independent 
, beings, a&ing with different defigns, and by 
diftindt operations to have form'd the feveral 
parts of the world, and the feveral fpecics of 
creatures which are in it, what reafgn can be 
iawgin'd why they fhould all be governed by, 
and all neceflarily depend upon, one law ? The 
Maker of the fun, or if a partial caufe of na- 
ture could J>e fuppos'd to have an underftancU 
L 3 ing 
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SERM.ing large enough for it, the Contriver of the 
V. whole vifible heavens, muft, one would think, 
have finifh'd his fcheme independently on any 
other, without borrowing aid from the work 
of another God. In like manner the Gods of 
the feas and of the dry land, and the Creator 
of animals would have compleated their feve- 
ral fyftems, each by itfelf, not depending on 
any other for its order and prefervation. 
Whereas, on the contrary, we fee in fatt they 
are none of therti independent, but all held 
together by the common bond of gravity. 
The heavens and the earth continue in their 
fituations at a proper diftance from each other 
by the force of this law; the fea keeps within 
its channels ; and animals live and move by it. 
All which leads us to acknowledge one di- 
recting Counfel in the whole frame. For what 
but an underftanding which comprehends the 
whole extent of nature, reaching from the iit- 
moft circuit of heaven to the center of the 
earth, could have fixed fuch a common law, 
fo neceffary to all its parts, that without it not 
one of them could fubfift, nor the harmony 
of the whole be preferved ? The ftrift cohe- 
fion of the parts which conftitute particular bo- 
dies, requires a peculiar cement, different from 
that of the gravitating force j and as it can never 
~be explain'd by the nature and properties of 
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matter itfelf, and is ahfolutcly neceflary to the S e r m. 
forms and the ufes of bodies in the feveral far V. 
diftant regions of the world, it muft in like w " v ~""* 
manner be attributed to the contrivance of an 
underftanding, and the agency of a power 
which takes in the whole corporeal fyftem ; 
not to a partial Caufe limited in its intelli- 
gence and operation. 

zdly. The beautiful order and harmony of 
the univerfe, fince it muft be acknowledge 
to be the work of underftanding, has all the 
appearance which is neceflary to fatisfy any 
fair inquirer, of its being form'd under the 
direction of our governing wifdom. Difcon- C A-^ 
certed counlels can never produce harmony. ~ M "~ 
If a plurality of intelligent caufes purfue each 
his feparate defign, difunion will continually 
cleave to their works ; but when we fee an 
intire piece made up of many parts, all cor- 
refponding to each other, and confpiring to- 
gether fo as to anfwer one common end, 
we naturally conclude unity of defign. As a 
work of art is formed according to the pre-r 
conceived idea of a defigning artificer, with*- 
out which it has not its neceflary intirenefs 
and uniformity, the fame may be obferv'd 
in the works of nature. A tree is as much 
one as a houfe's an animal as compleat a 
fyftem in itfelf, (only much more curioitfy 
L 4 * fram'd,) 
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SERM.fram'd,) as a clock. If we carry our views 
V. farther into nature, and take in whole regions 
'of the univerfe, with all their contents, the 
fame thara&ers of unity are ftill vifible. The 
earth itfelf is not a confus'd mafs, or a med- 
ley of incoherent and unrelated parts, but a 
well contrived fabric, fitted and plainly de- 
fign'd for ufe. If we confider what a multi- 
tude of living creatures are in it of different 
kinds and degrees of perfe&ion, each fort hav- 
ing proper apartments aflign'd them, where 
they dwell conveniently together, with fuita* 
ble provifion made for them, and inftin&s di- 
recting them to the ufe of it; if we confider the 
interefts of the feveral kinds* not interfering in 
the main, but rather ferviceable to each other, 
furnifhed with necefiary defences againft the 
inconveniencies to which they are liable, ei- 
ther by the preventing care of natufe, which 
without any thought of their own has provi- 
ded for their fafety, by the appointed advanta- 
ges of their fituation, or by an implanted wif- 
dom directing them to find out the means of it} 
and if we confider the conftant interpoiStion 
of the fame liberal intelligent nature, appear- 
ing by the daily new productions from the 
fame fertile womb of the earth, whereby the 
returning wants of animals are reliev'd with 
frefh fuppliesj all the fpecies of living things 
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having the common benefit of the air, with-SERM* 
out which they could not fubfift, and the Y- 
light of the fun, which cannot at once illumi- 
nate the whole globe, being difpenfed among 
them with fo good ceconomy, that they have 
every one what is fufficient to guide them in 
theexercife of their proper functions, that they 
may fulfil the purpofes of their being;— -whea 
we confider all this, can we doubt but the 
earth is difpos'd and governed by one intend- 
ing Caufe ? If in a large houfe, wherein arc 
many manfions, and a vaft variety of inhabi- 
tants, there appears exaft order, all from the 
higheft to the loweft continually attending 
their proper bufinefs, and all lodg'd and con* 
ftantly provided for fuitably to their feveral 
conditions 5 we find ourfelves obliged to ac- 
knowledge one wife (Economy. And if in a 
grfeat city or commonwealth there be a per* 
fe&ly regular adminiftration, fo that not only 
thawholc fociety enjoys an undifturbed peace, 
but every member has the ftation affign'dhim 
which he is beft qualified to fill ; the unea- 
vied chiefs conftantly attend their more im- 
portant cares, ferv'd by the bufy inferiors, 
who have all a fuitable accommodation, and 
food convenient for them, the very meaneft 
miniftring to the public utility and protected 
by the public care j if, I fay, in.fuch a com- 
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SERM.munity we muft conclude there is a ruling 
V. Counfel, which if not naturally, yet is poli-f 
'tically one, and unlefs united, could not pro- 
duce fuch harmony and order ; much more 
have we reafon to recognize one governing 
Intelligence in the earth, in which there arc 
fo many ranks of beings difpos'd of in the 
mod convenient manner, having all their fe- 
veral provinces appointed to them, and their 
feveral kinds and degrees of enjoyment libe- 
rally provided for, without encroaching upon, 
but rather being mutually ufeful to each other, 
according to a fettled and obvious fubordina- 
tion. What elfe can account for this but a 
fovereign Wifdom, a common provident na- 
ture prefiding over, and caring for the whole? 
But the earth, as great as it appears to us, 
complicated in its frame, and having fuch a 
variety in its conftitution, fuftaining and nou- 
rifhing fo many tribes of animals, yet is not 
an intire fyftem by itfelf, but has a relation 
to, and dependence on other parts of the uni- 
verfe, as well as the beings it contains have 
upon it. It owes its (lability to the common 
law of gravitation ; it derives its light and its 
heat from the fun, by which it is render'd fruit- 
ful and commodious to its inhabitants. In fhort, 
a bond of union runs through the whole circle 
of being, as far as human knowledge reaches ; 
" * ; and 

# *•■ • . . . • 
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and we have reafon to make the fame judg-SERM* 
ment concerning the parts of the world which V. 
wc do not know, and to conclude that they* 
all together compofe one great whole, which 
naturally leads us to acknowledge one fupreme 
uniting Intelligence. To objedt againft this, 
the pofiibility of wild confufion reigning in 
worlds unknown, is to feign and not to argue; 
and to fuppofe diforder prevalent in an infinity 
of being which we are unacquainted with, 
which is the Atheiftic hypothefis, is to take 
away alj rational foundation for regularity any 
where, tho' we fee it actually obtains every 
where, as far as our obfervation can reach. 
But confining our fpeculations on this fubjeft 
within the compafs of known exiftence, as 
we ought to do in a fair inquiry, the apparent 
order of the effe&s is a ftrong evidence of 
unity in the Caufe. For if different indepen- 
dent caufes produced, each a part, why are 
there no footfteps of this in the whole extent 
of nature? Why does not fo much as one piece 
appear, as the feparate monument of its au- 
thor's power and wifdom ? From divided 
counfels one would naturally expert interfe- 
ring fchemes $ but on the contrary, we fee an 
univerfai harmony. Men indeed from a fenfe 
pf their indigence, and by the direftion of 
in$n#s, which muft be attributed to the 4e- 

* figning 
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§£RM*figning author of their conftitution, join, in 
V. focieties; which, tho' compos'd of many, are 
'govern'd by one counfel : But that is only 
an artificial union, a fubmiffion to the majo- 
rity, or to thofe who have the fupreme 
power delegated to them, rather than an a- 
greement in defign. But this cannot be the 
cafe of independent beings, felf-exiftent, and 
each compleat in itfelf, without relation to 
any other. And yet we fee in nature a per- 
fect harmony, from whence it is plain there 
muft be an agreement at lead in counfel and 
defign, if we could fuppofe a plurality of in- 
dependent caufes. But whence corner this 
agreement? To fay by chance, is atbeiftically, 
and very unreafonably to attribute the moft 
perfe<9: of all efFe&s, univerfal order, to no 
caufe at all. If we* fay by defign, it muft be 
one comprehenfive defign, forming the whole 
fchemc of nature and providence, which di- 
reftly brings us to what we are looking for, 
one fovereign commanding Intelligence in the 
univerfe, or one God. This was the argu- 
ment by which fome of the ancient philofo- 
phers prov'd that there is one only eternal and 
independent Principle, the Fountain of being 
and the Author of all things. Pythagoras 
called it a Monad; and Ariftotle argu'd from 
the phenomena that all things are plainly co- 
ordered, 
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ordered, to one, the whole world confpiringSERM. 
into agreeing harmony : Whereas if there were V. 
many independent principles, the fyftem of V 
the world muft needs have been incoherent 
and inconfpiring j like an ill agreeing drama, 
botch'd up of many impertinent interfertions. 
And he concludes that things are well ad- 
miniftred, which they could not be under the 
government of many, alluding to the verfe in 

Homer > Ovjc «ya9» noAvtcoipavw, f»f Kwf avof few. 

3/tff, The condition and order of inferior, 
derived, and evidently dependent intelligent 
agents, fhcw not only intelligence, but unity 
of intelligence in the Caufe of them. Every 
man, a fingle a&ive confcious felf, is the 
image of his Maker. There is in him one un- 
divided animating principle, which in its per- 
ceptions and operations runs through the -^ 
whole fyftem of matter that it inhabits ; it / 
perceives for all the moft diftant parts of the \ 
body ; it cares for all, and governs all, leading 
us, as a refemblance, to form an idea of the 
one great quickening Spirit which prefides 
over the whole frame of nature, the fpring of 
motion and all operation in it, underftanding 
anda&ive in all the parts of the univerfe, not 
as its foul indeed, but as its Lord, by whofe 
vital directing influence it is, tho' fo vaft a 
bulk, and confifting of fo many parts, united 

into 
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Serm. into one regular fabric. Again, the general 
V. apparent likenefs which there is among all the 
individuals of the human kind, is a ftrong evi- 
dence of their being the children of oneFather. 
I do not meat? principally the fimilitude of 
the exterior form $ (tho' even that, in reafon, 
fhould be attributed to the direction of one 
intelligent Caufe,) but that whereby we are 
efpecially God's offspring, our intelle&ual ca- 
pacities, which, as far as we can judge, are 
very nearly alike. A great difference there may 
be, no doubt there is, in the improvement of 
them ; but the powers themfelves, and all the 
original modes of perception, in the different 
individuals of mankind, feem to refemble each 
other, as much as any real diftindt things 
in nature. Now from a multitude, or a con- 
flant feries of fimilar effe&s which do not 
arife from neceflity, we infer unity of defigq. 
in the Caufe. So great a number of rational 
beings as the whole human race, difpQs'd of 
in the fame manner, endued with like faculties 
and affections, having many, and thofe prin- 
cipal things in their condition common, pro- 
vided for out of the fame fund arid made for 
the fame purpofes, may reafonably be fup- 
pofed to belong to one family ; to be deriv'd 
from the fame origin, and ftill under the 
fame paternal care. 

Above 
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Above all, the moral capacity of mankind, Serm. 
which is a moil important part of their con- V. 
ftitution, tending to the higheft perfecftion of v 
their nature, and the principal bond of regu- 
lar fofciety among them, as it proceeds from 
a wife intending Caufe, fhews unity of wifdom 
in the Caufe $ and the government over the 
moral, as well as the natural world, evidently 
appears to be a monarchy. Since, as I ob- 
ferv'd before, a fenfe of good and evil in cha- 
radters and adtions is indelibly imprinted on 
every human heart; and there are affe&ions of 
very great force planted in our minds, where- 
by we are determined to ad: according to that 
fenfe $ and fince this is the effedt of an origi- 
nal conftitution, interwoven with the very 
frame of our nature, and no otherwife to be 
'accounted for than by the defign of its Au- 
thor ; let us fee how this is to be explain'd up- 
on th£ contrary fuppofitions of one Supreme, 
•or a plurality of independent governing minds. 
The evident tendency of virtue is not only to 
the private happinefs of tingle perfons, but the 
good of the whole kind; an univerfal benevo- 
lence links us together and interefts every one 
of us in the affairs of another, fo far as to defire 
and endeavour their fafety and happinefs, not 
anconfiftently with our own. There are other 
particular determinations of the virtuous- kind, 
\ > z fuch 
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S er M.ftichas compaffion, natural affedtion, gratitude 
V, and the love of our country, fo confeffedly 
1 natural to men, as by common confent to 
obtain the name of humanity, but fo prevalent 
in fome as to put them upon the mod felf- 
denying and hazardous enterprises, nay, to 
facrifice their private intefefts, even to their 
very lives, for the good of others ; and thefe 
determinations of the human mind every one 
muft fee, do not center in itfelf, but that the 
ultimate intention and effett of them is to pro- 
mote the good of the whole fpecies. Now if 
we are thus form'd with defign, and if this 
conftitution be the refult of intelligence, is it 
reafonable to attribute it to different intelli- 
gences, having different views, each framing 
aftd purfuing a feveral fcheme, when the 
principal effeft, which in a work of wifdom 
muft be the principal intention, is not the fe- 
parate good of one or a few, as it mdft have 
been upon the hypothefis of various indepen- 
dent caufes, each caring for his, own work- 
manfhip, but the common good of all ? Or ra- 
ther does not this view of the conftitution, 
which is a very plain and natural one, pointing 
out its main end, evidently {hew that the 
whole collective body of mankind, compre- 
hending all the nations ofn$en $ which aire made 
tf one blood to dwell upon the face tftbe whole 

earthy 
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earth, is the family of one God, the father 0/Serm, 
all, who is above all, and through all, and in * • 
all? It is true, there are found in men dif- 
pofitions contrary to virtue, which produce 
effedts hurtful to fociety, and deftru&ive of 
the common peace and happinefs $ yet this does 
not prove a contrariety in the conftitution, 
which muft be attributed to the influence of 
oppofite caufes in the frame and contrivance 
of it. Whether thefe bad difpofitions are an 
argument againft the goodnefs of the Author* 
{hall be confider'd in its proper place. In the 
mean time we may obferve, that not only we 
have powerful inftin&s, whereby we are 
prompted to purfue the greateft univerfal hap- 
pinefs of mankind \ but we are under the 
greateft neceflity that voluntary agents can be 
under, of a&ing according to thofe inftin&s, 
becaufe of the connexion our doing fo has with 
our own happinefs. For we cannot otherwife 
be approv'd to our own minds, nor confe- 
quently have any true felf-enjoyment; which 
plainly (hews that the governing defign of the 
human frame was one, namely the good of 
the whole; and therefore that the one Father 
of all men is the Author of it -, tho' he has 
made us in an imperfe6t ftate, and not with- 
out the poflibility of rebelling againft the law 
of our nature. 

Vol. I. M From 
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Sexm. From this may be infer'd the whole duty 
V. of man, fumm'd up by our Saviour in thefe 
'two branches. Thou jbalt love the Lord thy 
God with all thy hearty and with all thy foid, 
and with all thy mind ; and thoujkalt love thy 
neighbour as thy felj\ The obligation of the 
latter, the love of our neighbour, or every one 
of mankind, arifes from the law of our crea- 
tion. Since we are children of the fame fami- 
ly, the offspring of one father, and plac'd un- 
der a conftitution which is wifely and gra* 
cioufly intended for the greateft and mofl: ex- 
tenfive good of the whole kind, what can be 
more natural and reafonable, than that we 
fbould da all the good offices in our power to 
each other ? This is to anfwer the end of our 
being, and to work together with God. The 
inanimate creatures ferve the purpofes for 
which they were made, without any thought ;, 
and the brutal fpecies ad: according to their 
inftin&s, without difcerning the defign of 
them. But Cnce God has indued us with ? 
capacity of understanding the end of his own 
works, and of our own powers and affedrions, 
is it not evident that we ought to fulfil that 
end, in a nobler manner, not by an unintel- 
ligent neceflity, but voluntarily ? It is true^ 
we have a principle of felf-iove planted in us, 
which, far from thwarting the defign of the 

fecial 
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fecial affe&ions, is perfe&ly confiftcnt withSERis*, 
it, and minifters to it ; for the care of every V. 
individual, is for the good of the whole ipecies/" ir ~ w ~*~" 1 
But to confine bur affe&ions and our cares to 
ourfelves, neglecting the offices which arife 
from the relation we haye to men, as our bre- 
thren, is to trefpafs againft the eftablifhed or- 
der of the world, and to violate the refpedt 
which we owe to the one God and Father of 
all, who is the Author of it. 

idly> The principal duty of mankind is to 
love the Lord their God and to ferve him* 
This follows dire&ly from the acknowledg- 
ment of his unky. And accordingly Mojfes 
having, in the text, called upon Ifrael to 
hearken to this important truth that the Lord 
our God is one Lord, immediately adds in 
the following verfe, arid thou Jhalt love the 
Lord thy God with all thine heart \ and with 
all thy fouly and with all thy might. The 
fame duty is otherwife exprefs'd at the 13th 
verfe, refer'd to and thus quoted by our Sa- 
viour, * Thou Jhalt worjhip the Lord thy God 9 
and him only Jhalt thou ferve. The confu- 
tation of our minds leads us direftly to that 
honour and fervice God requires, fo that we 
need not fay whojhall afcend to heaven for us, . 
$r defcend to the deep y to bring us inftru&ion 
M 2 con- 

* Matt, iv, 10. 
1 
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Se rm. concerning our duty to him 2 The knowledge 
of it is near us> even in our hearts. If we 
look attentively into ourfelves, we lhall find 
that intelligence neceffarilyattra&s our cftecm, 
and that gratitude to a benefa&or is the na- 
tural growth of our minds : an inward vene T 
ration arifes for wifdom difplay'd in a variety 
of works wherein one noble end is regularly 
purfued ; and good communicated with defign, 
produces warm affedtionsin every heart which 
deliberately attends to it, and is not under a 
ftrong . unnatural prepoffeflion. Now fince 
our reafon convinces us that all the wifdom of 
the univerfe centers in one mind ; that all the 
effe&s of intelligence which we behold in the 
univerfal fyftem of nature, are to be attributed 
to one Caufe ; that all the fcattered rays of 
intellectual light which we difcern in limited, 
dependent underftandings, are but emanations 
from one eternal fountain of wifdom, and all 
the good we poflefs, or fee, flows from one 
never-failing, bountiful Spring;. then in all 
reafon, according to the dire&ion of our in- 
telligent nature, our higheft efteem and moft 
intenfe affe&ion fhould be plac'd on that eter- 
nal Mind, that glorious, perfectly wife and 
benevolent Caufe of all things. He is intitled 
to a peculiar honour from us, fuch as no othqc 
being can claim ; we ought to have the great- 
eft 
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eft refpedt for him in our Jicarts, and carry USerm* 
always with the humbled reverence towards ^j • 
him in our whole behaviour. So reafonable is 
that rule of revealed religion, and which is 
one principal defign of it, that men laying 
afide all fuperftition and idolatry, fliould wor- 
fhip and ferve the true God, the fupreme 
Being alone; and have no other gods before him ; 
ftill remembring that he is a Spirit , and they 
that worjhip him acceptably, muji worjhip him 
infpirit and truth, not with outward forms of 
devotion, which, when feparated from good 
difpofitions of mind and the obedience of our 
lives, cannot pleafe him, but with the imi- 
tation of his holinefs and goodnefs, and obey- 
ing his precepts of eternal and immutable 
righteoufnefs, according to that excellent de- 
claration of the Apoftle St. John, * This is the 
love of God that we keep bis commandments* 
* 1 John v. 3. 

7 s 
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SERMON VI. 

Abfolute Eternity explaitiM, and 
♦ fhewn to be a peculiar Attribute 
of God. 

Pfal.-xc. 2. * 
From everlafting to everlafting thou art God. 

AL L men, who believed the being of 
God, have ever agreed in afcribing 
eternity to him as an abfolute perfection of 
his nature, tho* 'tis impoffible for our minds 
to comprehend it. We have very clear no- 
tions of intelligence and adtivity, which, be- 
ing confcious of them in ourfelves, we can 
eafily afcribe to other beings in a greater 
or leffer degree. But a prefent etfiftence 
which was from everlafting or without be-« 
ginning, that is, an infinite duration now ac- 
tually paft, — this at the firft propofal over- 
whelms our feeble underftandings, and our 
ideas of it muft be inadequate. It becomes 
us therefore to enter on the conlideration of 
this fubjedt with a fenfe of our own weak- 
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trefs, and with a resolution to reft fatisfied, ifSEHM- 
we have convincing proof that God *s, in the * *• 
foigheft fenfe eternal ; tho' there may be puz- 
zling objections rais'd againft it, which realty 
amount to no more than this, that the ohje£t 
is too big for our faculties, and that we can- 
not by fearching find it out, nor nnderftand 
it to perfe&ion. 

The wordseternal, everlafting, for ever, and 
others of the like import, havts different fig- 
nifications in common fpeech and in fcrip- 
ture. Sometimes they mean no more than a. ; a / ^ 
very long duration 5 fometimes a continuance^ j { , 
To long as the fubjeft to which they are ap- 
plied fhall exift. The higheft fenfe in which 
they are ufed concerning created beings, is 
that of an endlefsfuturefubfiftence; Thus they 
denote the immortality of the human fpirit 
and of angels, and the never ending felicity 
of good men after this life. But the eternity 
of God is the unchangeable permanency of his 
being, as compleat in himfelf and indepen- 
dent, not only without end, but without be- 
ginning, which is the moft perfe<5fc manner of 
exiftenoe. Whatever is derived from another 
voluntary and intelligent caufe, or receives iis 
limited condition of being from it, is always 
fubje& to, and may ceafe to be, by th^ power * 
and will of that Caufe. . But he who is unori- 

M 4 ginated, 
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SERM.ginated, and therefore abfolutely unlimited 

VI. and totally felf-fufficient, remains, in the ftrift- 
'eft fenfe, eternally the fame -, liable to no al- 
teration by any power, and, as it is exprefs'd 
in the text, from everlajiing to everlajiing 
God. I fhall in this difcourfe, Fir/I, endea- 
vour to prove the do&rine of God's eternity. 
Secondly* to (hew what are the moft proper, 
tho* they are imperfedt conceptions, we can 
form of it. And then I will make fome prac- 
tical reflections. 

Firft, To prove the dottrine of God's eter- 
nity, and the moft intelligible method of pro- 
ceeding in it, is, I think, by the following 
fteps. Firftt the idea of eternal duration na- 
turally forces itfelf upon the human mind. We 
may indeed, abftradt from the confideration 
of any particular being, or of all beings as 
exiftent in k, or we may imagine an eternal 
nothing ; but ftill the idea of eternity will re- 
main. Now the difficulties which attend our 
notion of the Divine eternity, feem equally 
to attend the notion pf eternity, unapplied to 
the exiftence of any being. For fhall it befaid 
that the duration of the Deity without fuc- 
ceflion,' is what we can have no idea of, and 
on the other hand, his eternal fucceflive dura- 
tion is alike inconceivable, as fuppofing in- 
finity unequal, and capable of addition and di- 

mi- 
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minution ? And may not the fame be faid con- Se r m. 
ccrning duration confidered abftradtly ? Thefc VX 
difficulties therefore ought not to be made ob-* 
je&ions againft God's being from everlafting 
to everlafting, fince they equally lie againft an 
abftradt duration without beginning and with- 
out end ; which yet is infeparable from our 
thoughts. The truth is, fuch reafonings only 
fliew us the imperfection of our own under- 
fiandings ; that have real ideas familiar and 
unavoidable, of things which they cannot 
comprehend, namely, ideas of duration and 
fpace, neceflarily growing up to infinity, too 
large therefore for the human mind to grafp, 
being itfelf finite. We know they are, but 
do not know what they are $ we know they 
are both divifible into fo fmall parts that we 
cannot difcern tlje leaft of them, and both of 
fo great an extent that we cannot attain to the 
knowledge of their utmoft bounds. Shall we 
thenobject againft the eternity of God asincom- 
prehenfible ? And yet we cannot avoid think- 
ing on, and being perfuaded of eternity, which 
without him, is equally incomprehenfible. 

Secondly y It has been univerfally acknow- 
ledged, even by Atheijls who pretended to rea- 
fon for their opinions, that fomething muft 
have cxifted from eternity ; and that if there 
ever had been nothing, there never could have 

been 
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8 e r M* been any thing. Indeed 'tis difficult to imagine 
VI. how this could be denied by any man ; for 
we cannot conceive of a commencement of 
being otherwifc than as an effedt, and an ef- 
fedt without a caufe is too palpable an abfur- 
dity for any one to maintain j it is really an 
effedt which at the fame time is not an effe<3:. 
Vain therefore are the cavils of unbelievers 
againft the eternity of God, which muft 
equally affedt all their own hypothefes, an 
eternal chaos, an infinite fucceffion of worlds, 
or an infinite feries of dependent caufes. A- 
gain, our minds attribute, and cannot avoid 
attributing duration to all beings of which 
they have any knowledge. We are confeious 
of it in ourfelves, by attending to the fuccef- 
fion of our own thoughts ; and we cannot 
help conceiving it to be infeparable from all 
exiftence. But what kind of duration fhall 
we attribute to an uncaufed being ? It muft 
be without a beginning, as the exiftence is 
without a caufe ; the fuppofition of a begin- 
ning neceffarily importing the poffibility of 
a caufe. So that if the mind finds itfelf con- 
strained to affent to this propofition, that there 
is an uncaufed being, it feems to be under the 
fame neceflity of acknowledging that being 
to be without beginning, or abfblutely eternal. 
And tho' our ideas of uncaufed and eternal 

are 
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are negative, the meaning of that expreflionS«RM. 
is not, that nothing pofitive is intended by Y"I« 
thefe words ; for then they could not fignify ^ r ^" f 
the attributes of any being, and uncajufed 
eternal exiftence would be a contradiftion in 
terms. But the negation only is of our fully 
underftanding the fubjedt, and the mind ap- 
prehends as implied, real attributes of the 
Deity, which tranfcend its own capacity to 
conceive, a pofitive manner and duration of 
exiftence above its comprehenfion. 

Thirdly, It appears alfo certain that intelli- 
gence is eternal. It has been already prov'd, 
that intelligence is difcover'd in the formation 
and conftitution of things ; therefore it muft 
have been in the origin of the world, and before 
k; for the Caufe, I mean the voluntary direct- 
ing and contriving Caufe, muft be before the 
efFed:. If it be alledged that the argument 
amounts to no more than that intelligence 
was before the prefent fyftem which we fee, 
or whatever we have any knowledge of, not 
that it is abfolutely without beginnings — I an* 
fwer, if it appears with fufficient evidence, 
that wifdom is the firft thing and the firft 
principle of all tlfings, of which we have any 
knowledge, whether animate or inanimate, 
fenfitive or rational, this is fufficient to our 
purpofe j and to flee to the arbitrary fuppofi- 
6 tion 
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SjERM.tion of bare poffibility beyond the compafs of 
VI. known exiftence, is a poor refuge, unworthy 
'of a fair reafoncr, when the inquiry is con- 
cerning what has a&ually exifted. If it be 
certain beyond all rational contradiction, that 
fomething has exifted from everlafting, and 
there is no difficulty or pretence of argument 
againft the eternity of intelligence, but what 
is equally againft the eternity of any exiftence 
whatever ; and if it be alfo certain, that there 
is nothing we can difcern or fix our thoughts 
upon in the whole circle of being, but what, 
in the production and the frame of it, muft 
be attributed to intelligence in the Caufe, fo 
that it muft be acknowledge prior to the 
whole known univerfe ; the conclufion {eems 
to be very evident that intelligence is abfo- 
lutely eternal, 

Befides, the very fame reafoning which 
demonftrates that fomething muft have ex- 
ifted from eternity, proves alfo that under- 
standing is eternal, or without beginning. 
For as Non-entity could never have produe'd 
being, fo unintelligent Being could never have 
produe'd underftanding. To imagine it, is the 
fame abfurdity, as in the other cafe, to ima- 
gine an efFedt without a caufe. And not to 
infift on this, which yet is very plain to any 
attentive mind, that to deny intelligence to a 

Caufe, 
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Caufe, is really to deny caufality or efficiency S e r m. 
altogether, there being properly no caufe but VI. 
a voluntary and defigning, that is, an intelli- 
gent one; the tranfirion is as ^reat, (and re- 
quires no lefs power to effect it,) from mere 
fenfelefs inanimate being to intellectual capaci- 
ties, as from nothing to exiftence. And Lajl- 
ly> to deny intelligence to the firft Caufe, or, 
which amounts to the fame, to fay that fome- 
thing unintelligent exifted before it, and pro- 
due'd it, is to attribute the order and all the 
appearances of the world to chance, or necef- 
fity, or to nothing, if not immediately, yet re- 
motely; that is, to run dire&ly into Atbeifm f 
which has been already refuted ; or at leaft 
into as great an abfurdity as any Atbeiji has ever 
yet advanced, namely, that indeed intelligence 
produe'd the regular fyftem of the univerfe, 
but mere hazard or undefigning neceffity, as 
a prae-exiftent Caufe, produced intelligence. 

Laflly y Thea&ive intelligence which form'd 
the world, and ftill governs it, is feated in one 
eternal Mind ; the effedts of it are diffus'd 
through the whole extent of being ; and there 
is no one appearance in the univerfal fyftem 
of nature in which it is not manifefted, and 
which is not under its direction; but the 
fource is one everlafting fpring of thought, 
one confeious underftanding principle. This 
6 Ifliall 
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Se r M. I (hall take for granted as already prov'd. For 
VI. if there be one Caufe of all things, in whom 
they confift) formed by his fovereign power and 
wifdom, Into a regular whole under his fu- 
preme abfolute dominion, it muft be ac- 
knowledged that he is before all things. The 
Atheiftic fcheme agrees with ours in acknow- 
ledging eternity; nay, the human underftand- 
ing muft neceflarily acknowledge it, it being 
impofliWe for it, as was before obferv'd, to 
remove from hfelf the idea of eternal duration. 
It is agreed farther, that fomething has exifted 
from eternity ; but that fcheme fixes on no 
individual permanent being to which the cha- 
racter of eternal belongs, unlefe it be chance 
or neceffity, which are only confus'd general 
notions, rather empty infignificant names; 
and with refpect to individual beings, eternity 
is the attribute of none, but belongs to a feries 
of feparate exiftences ; which is at kaft as 
difficult to conceive as the everlafting duration 
of a ilngle abfotutely pcrfed being. But if 
it l?e true, and k has been prov'd, that the 
chara&er eternal muft be afcrib'd to the one 
intelligent Caufe of all things, this leads us 
to the idea of a peculiar condition or manner 
of exiftence. While it is undetermined to a 
pertain object in our thoughts, and unappro- 
priated to a Angular eariftcace, k feems to be 

appre- 
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apprehended no otherwife than as a long oon-SER M» 
tinuance, or as duration in general, which is 
common to all beings, not diftinguiftied by 
any differences in their nature ; it belongs juft 
the fame way to the moft excellent and the 
moft contemptible of all things. But the idea 
of eternity, as folely the attribute of one in- 
telligent Being, carries in it what muft appear 
to our minds grand, and attractive of a fpecial 
veneration, as (hall be afterwards obferv'd. 
In the mean time this leads me to what I pro- 
pos'd in the next place, 

Secondly, To (hew what fecm to be the 
moft proper, tho' they are imperfed: concep- 
tions, we can fonnof the Divine eternity. And 
Firfl) it includes felf-exiftence, neceflary ex- 
iftence, and independence. Thefe are charac- 
ters of the fupreme Being, of which we 
have very imperfed: and inadequate ideas, 
becaufe there is nothing that we are confei- 
ous of in ourfelves, nor does any thing ap- 
pear in the objefts we perceive by our fenfes, 
and from thefe fources are deriv'd all the firft 
materials of our knowledge; there is no- 
thing, I fay, that we know, which bears the 
leaft refemblance to the felf-exiftence, necef- 
lary exiftence, and independence of the Deity, 
. or can give us any notion of them. The 
&tf-exiftencc.of God is not to be undeftood 

in 
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Serm.ui this pofitive fenfe, that he produced him- 
VL felf, or was the caufe of his own being ; for 
that is evidently an abfurdity, fuppofing him 
to be both prior and pofterior in nature, both 
caufe and effedt $ but it fignifies, that as he 
did not arife from nothing, (which is true con- 
cerning all beings,) fo he was not produc'd by 
any other, which muft be true concerning a 
being abfolutely and in the higheft fenfe eter- 
nal. I doubt our underftandings do riot pro- 
ceed much farther in diftinft and pofitive 
knowledge, by adding the character of nece£ 
farily exiftent, which feems to mean little 
more than that fince the Deity was not caiis'd 
by an external agent, his exiftence and per- 
feftions could not be hinder'd by any. For as 
<o an antecedent neceflity in the nature of the 
thing, confider'd as a foundation for us to 
reafon upon, inferring from it an apparent 
impoffibility of not being, or that the fuppo- 
fition of non-exiftence implies an exprefs con- 
tradiction 5 this I'm afraid is, at leaft not ob- 
vious enough to every capacity. Indeed if the 
impoffibility of the Deity's not being, or that 
the fuppofition of his non-exiftence implies an 
exprefs contradiction, can be clearly conceiv- 
ed, it puts a fpeedy end to all controverfy 
with Atheijls. But it does not with full and 
fatisfying evidence ftrike every, even attentive 

mind j 
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mind ; for which xeafon it is neceflary to ufc S e r m. 
other arguments. The independence of the VI. 
Divine Being carries in it the fame idea I have' v *^^ 
been mentioning, only with this addition, 
that in all the periods of duration, his eternal 
exigence, and felf-fufficient becaufe underiv'd 
perfe&ions, cannot be affe&ed by any exter* 
nal caufe; for it is not to be apprehended, that 
what receives its being, and whatever belongs 
to the perfection of its ftate from no caufe, 
can, for its continuance depend upon, or be 
fubjeft to any external power. 

It may pot be amifs however, tho* thefe 
chara&ers, felf-exiftent, rieceflarily cxiftent^ 
and independent, be very obfeure, and our ideas 
of them very inadequate, to confider them a 
little further, with a view to the pretentions 
which other beings befides the Deity may 
have to them 5 and if it appears, that there is 
no ground for fuch pretentions, we fhall be the 
more convine'd that we rightly appropriate 
them to him, as the peculiar attributes of his 
eternal exiftence. Since all men are agreed 
that fomething muft have been from eternity, 
they muftall confequently fay, that that thing, 
whatever it were, cxifted of itfelf neceffarily 
and independently. Accordingly, the Athcijis 
acknowledge neceflary exiftence to be the at- 
tribute of the material world, whether of 

Vol. I. N bare 
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SERM.bare matter, or matter and motion, or of the 
VI. form alfo in which it appears ; and the moflt 
'ftrenuous modern aflerters of Atheifm have 
declared for the laft of thefe opinions, agreea- 
bly to another principle of theirs, that there 
is no fuch thing as free agency, but that God 
himfelf, (meaning by that word univerfal fub- 
ftance,) operates only by neceffity; fo that 
things could not poffibly be otherwife thap 
they are, even as to the manner and order of 
their fubfiftence. I have on another occa- 
fion, fhewn that the multiform appearances, 
which we fee in the face of nature, cannot 
reafonably be attributed to heceflary caufes. 
And indeed, confidering what we are confei- 
ous of, namely, that fome alterations in the 
form and order of material obje&s, depend 

00 our own power and will ; confidering this, 

1 fay, it is furprifing any man fhould think 
that none of them could poffibly be otherwife 
than as they now actually are ; much more is 
it furprifing, when we confider the variety of 
objefts and events which daily occur to us, 
that it fhould be imagin'd none of them could 
have happen'd in any other manner than they 
do, not becaufe they are dire&ed by unerring 
Wifdom, but from an impoffibility in the na- 
ture of things, or want of power to have de- 
termin'd otherwife j for that is the real mean- 

5 in S 
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ing of their being produc'd by a necefiity ofSERM. 
nature. If wc know ai^y thing at all, we ^L 
know there is a great diverfity of beings in 
the univerfe, each having a lingular and fepa* 
rate exiftence, independent on the reft. What 
connection is there between the being of a 
horfe and a fi(h, of a tree upon this earth and 
a fixed ftar in the far diftant heavens ? Can 
all thefe things, the whale fyftem and every 
one of its parts exift neceflarily, fo that not 
one individual of any kind, nor even the moll 
minute particle in their composition, could 
poflibly be wanting ? One would think fuch 
a world has the leaft appearance of being un- 
derived and felf-exiftent, which feems rather 
to be a manner of being perfectly uniform and 
uncompounded, as abfolutely neceflary and 
proceeding from no caufe. At the fame time 
there is an apparent relation of particular 
things, and the parts of the univerfe to each 
other, which has been prov'd, and every one 
may fee it, as between animals and the earth, 
fifties and the fea, the whole terraqueous globe 
and the heavens. This plainly difcovers wif- 
dom in their Caufe, not their neceflary ex- 
igence, which is abfolute in itfelf, and unre- 
lated to any thing, zdly* Motion, upon which 
the appearances of the material world, depend, 
k not neceflary j for whereas that which is felf- 
N z cxiftent 
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SsRM.'cxHfcnt is uniform, and witkout variation, 
VI. nothing appears to be father from that cha** 
'iftfter than fn#*An. It is by our fenfes only 
we havf %ny idea pf it; and they repce&nt it 
9$ the i?K>ft preqaripu* of all dwpgs, in its h*- 
ipg, £# 9$ and degrees, a« twgup, inosas'd, 
^a^aUh^^ change grfcto^yi istanch 
tjhat thf fjrft felfrevident axiom *oncerafog it 
i§ tMf j to aft bot&ea coaling in their ftate 
ef moti#i or reft* till k he aker'd by a force 
ipiprefc'd ppon them. And Aj|& ba» mat- 
ter, the woft pafiive a#d variable of all things, 
the ^npfl: evidently dependent 19 it$ ftajtfc in- 
finitely divifiblc, coajpQundtfd, and cirewn^ 
fcrib'd in its being, having 90 power but tfeafc 
9f inadivity, has of all c*hec & tfee leaft ckhaa 
^0 neceffary or felf^iftencs. Since therefore 
k i? agreed on all hands, that thefe attributes, 
ijplf.c^iftence, qyecefiary esiftence and inde** 
peqdence muft belong to fijme being, as luu 
ying an inseparable connexion with abfolute 
eternity ; and fiwe none of tbofe things which 
have been fet up in oppofition, have any title 
to them ; it remains that they, arc the ible un~ 
aljterajble characters of that fupremeistdiigent 
being, who is abfclulely, in the higheft fenfe 
eternal, and the firft Caufe of all things 
. %dly> Another perfection neccflkrily con*-, 
nf&ed with abfolute eternity, is, uodhange* 
,6 . ablenefs; 



Digitized by CjOOQLC 
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abfefiefc; atfrfit feetfttttffcd deffgiiedly ci-$ERWf. 
ffrefs'cJ to A* 1 it1&, frMetiertdfttng to ever-. \^ 
IdjUttg thU d?t Odd, po&fftng the fimc u ' f " J 
tttrifortn afflf unvaried bfefng, iff dfr the pe- 
riods of* di*ratfort. God is the fame that 
he *as before rftfe vfttf id ifcgan ; mdecct witK- 
Otrt begiflftibg, a$<!f (half continue without 
any change for evtr: The fcriptiire often 
delivers this dodtrinein very ftrongand enipha^ 
ficial teritfiS, 4S hi J&7). f. 4. JRrw £/!* w^/Vi& is 
andtvhich tids, and which is to come; not 
barely tifeataitfg tfrat the divifte Nature fub- 
fiffe* ih different fhcceftive period's, wAieh in 
fbriid ftrife ihay' fce faid Concerning other th- 
ings', htd thut thre dni God and tether of 
atf is rightly described by fhTs peculiar cha* 
raflfcr, tbe B'eirig whfch is, arid which Was, 
atid \frhfth ft to'tattfC; vtfho, iff himfelf im- 
itttrtafbly eicerferif, pof&fles all hifr perfec- 
ttotti, gfiwy a¥f<t ftap|>inefs, without varia$le- 
nefs otjhadott) of tittnih^ y in pafl r prefent, 
dnd ftrf u're d\i'ratibri. In this r£Tpe& other be- 
ings' ife cOrfipar a with Gbcf r and he is pre- 
ferM'fd tWsfe- of t|iefn which feem to be the 
flrtrffr ffrrti- and tfafcfe. The frame of the 
heatffeftV ibbve^ wHicn has continued fo long, 
alld'tfhfe foundations of tlie earth laid fb ftrong 
and' dfe^p, y& may be changed. The fcripture 
ttlfeus tfay Jhdltperijh, yea all of themjhall 
'iJbltX old lib? & garment^ and as a ve/lure he 
N 3 changed: 
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$ e * M.cbanged : But God who efFe&s all changes in 

VJ. nature, is himfelf the fume* and bis years Jhall 

9 have no end. The firft of Beings uncaufed by 

any other, e^ifts in a way fuperior to, and 

more excellent than all others $ all the jie*- 

riods of beginninglefs and endlefs eternity are 

connected in him j there never was any tim? 

when he was not, and he (hall endure for 

even 

As imperfeft as pur knowledge \s of the 
eflence and perfections of the Deity, we can- 
not but be convinc'4 by pur own reafon, that 
immutability is imported in, or is a confer 
cjuence from his eternity, as it ha? been ex- 
plained, that is, from an eternal, uncaufed, 
neceflary exiftence. That which had neither 
beginning nor caufe, which is the true mean- 
ing of abfolute eternity, cannpt be depriv'd of 
its being by any power, nor be liable to any 
change. Other things may continue to eter 7 
nity, always depending on the pleafqre of 
their Maker. For the power which created can 
annihilate their fubftance, as well as alter their 
forms. That only which has no precarious ex- 
iftence, and does not owe its being, nor any 
of its perfections to an external caufe, has a 
fixed immutable permanence of being, in it- 
felf abfolutely uncapable of any alteration : 
aqd this being peculiar to the Divine nature, 
that it is felf-original, and depends upon no* 

thing. 
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thing, it can be fubjedfc to no power, nor everSERM. 
be affedted by any thing. VI. 

The natural perfections of the Deity, his~ ^""^ 
power, and knowledge, and wifdom, not de- 
pending even upon his own will, as they are 
derived from no other caufe, but included in 
his Eflence itfelf, muft be, like it, invaria- 
ble. It is impoflible they (hould ever ceafe 
to be, or fuffer any diminution, being the ef- 
fential characters whereby he is what he is ; 
fo that they muft be, as his exiftence, necef- 
fary, to everlafting as well as from everlaft- 
ing, liable to no influence from without, un- 
capable of any change within himfelf, im- 
paired by no time, nor limited by any pe- 
riods of eternal duration. The moral attri- 
butes indeed, fuch as Holinefs, Goodnefs, 
Juftice and Veracity, are of fomewhat a dif- 
ferent confideration, and our way of think- 
ing concerning them does not lead us to the 
fame notion of their immutability. We have 
a very clear and determinate idea of moral 
reditude > but it carries in it free agency, and 
is in ourfelves and other inferior moral agents, 
accompanied with a poflibility of doing wrong. 
How then moral perfections (hould be eflen- 
tial to any being, always free in their exercife* 
depending on the will, and yet fo heceflary 
as to be abfolutely immutable j this is hard 
■ -N 4 : l for 
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SERM.for us to conceive. At th$ fame time, a$ 
VI. moral goodnefs is neceflfarily hi§h ifi the efteem 
~ ~ of the human mind* (o that we cannot ac- 
count any being^abfolutely perft<2 withQutit* 
and eveiry property of the Divipe nature, pro- 
ceeding froqj no external caufe, muft belong^ 
to it in a ipanncr which we cannot compre,«* 
hend, different from the limited an4 derived 
equalities of all inferior beingg 5 we mwft cqijn 
elude that the moral perfections of t^e Si»- 
preme Being are, like his other attributes, ef- 
fential, neceflary and eternal,, tho* the manner 
of their being fo, is to u^ incomprehenfible* 
And fince this does npt arifc from any defe<3: 
of power, knowledge or wifdQm,. but qn tbe 
contrary, from the infinite fulipefs of all real 
perfection, the u#cbangeablejief$ of the Di- 
vine moral attributes does not leflen* but 
heighten the §Iory : Which is plain from this 
confederation,, that every one will acknowledge* 
that the more mutable any good moral cha* 
rafter or difpofition&are, the lefs valuable j ap4 
the more fteady any perfon is in goodneft, thft 
more e^ccellent. It is therefore a veiy amiable 
feprefentatioa which, the feripture gives, us of 
the Juftice, of God, that it is like, thegf&ft 
mountains * iledfaff and unmovcable 5 of hi$ 
truth, that it, enduretbfor ever f j andc of his 

goodjjefsj, 
* Pfcl. xxxvi. 6. + Pfal. cxvii. 2. 
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goodftffa* that- it enduretb amtinualif*-, *idS*RM. 
with the Father qf lights* from whm every VI. 
good and perfe& gift cometh down* there is *» v 
weriablentjs mrjhadow of turning <f< 

But let us cwifider a little farther, how our 
minds may be affifted m forming conceptions* 
(which, tho* weak and inadequate yet may be 
ufeful,) of the immutable Divine eternity, or 
of duration always paffing r as it W applied to 
the Supreme Being, with whom there is no 
change; It has beep already obfef v'4, *nd 
ought to be always rcmewiber'd, that the fob~ 
jecft is above our comprehenfioa* How is it 
to be knagia'd, that a finite under ft anding can? 
form an adequateidea of that which is a&uatiy 
and positively infinite? That eternity is beyond 
the reach of our ujxdetftatjdings, will ftill ap- 
pear more plainly, when wc-confider how they 
come by. thfc idea, of duration hfelf, and pro- 
ceed upon it It takes its rife from the fiujcef- 
fion which we obferve in our own theug^its^ 
it is eqlarg'd, and time is meafured, that isdi- 
ftingutth'd into longer and {hotter periods, by 
the regular fuccefli^e motion of certain bodies, 
fu^lx as the fun and the moon 5 but imagina- 
tion d^aws it out beyond all we know to have 
actually pafs'd, or beyond all th&meafu«es con- 
vey'd to our knowledge by means of the fenfes 

or 
? P&l.ffi. 1. t Jam.i. 17. 
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SfcRM.or reflection, ftill with a conceived poffibility 
of addition. So that by this method, we can 
'only attain to a negative idea of eternity, as a 
duration which is indeterminable, or to which 
no limits can be fet; juft as from circum- 
fcrib'd corporeal magnitude, we take our rife 
to the idea of infinite extenfion, which is ne- 
gative, like the other 5 but our reafon convin- 
ces us of fomething pofitive in both, which we 
call infinity. 

Now the Divine eternity being thus incom- 
prehenfible, we muft reft fatisfied with a very 
imperfeft knowledge of it. Some have re- 
prefented it as excluding all manner of fuc- 
ceffion, which they apprehend to be incon- 
fiftent with the abfolute perfe&ion of the Su- 
preme Being, to whom there can be no paft 
and future, but all things muft be ever prefent 
to him with whom there is no variablenefs. 
Befides, they imagine there cannot be an eter- 
nal fucceflive duration,, for the reafons men- 
tioned before, fuch as that an infinite fuc- 
ceflion paft feems to be inconceivable, and 
that this would be to fuppofe greater and lef- 
fer in infinity. Therefore they call eternity as 
attributed to God, a ftanding point, which 
comprehends all poflible duration, and co- 
exifts with time and all its changes, but does 
not pafs, like it. But this feems to be utter- 
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Jy unintelligible. How can any man con-SsRtt. 
<reivc a permanent inftant, or which co-exifts VI. 
with a perpetually flowing duration? one 1 
might as well apprehend a mathematical point 
co-extended with a line, a furface and all di- 
jnenfions. And for the reafoning ufijd to fup- 
port this notion, it really, proves no moi'c than 
the weafcnefs of our : underftandings, which 
Cannot form a pofitive adequate idea of dura- 
ration without real or imagin'd limits, tho* we 
are fure there is an unchangeable exiftence, to 
which unlimited duration belongs. 

It is certainly reafonable however, as the 
Deity's manner and conditioq of Being is in- 
finitely more perfpft than ours, to yndcrftand 
his duration with as little variety in it as po£- 
fible, jyid as free from all the infirmities 
which cleave to our mutable nature. All 
things about us are in a perpetual Jlux $ mat- 
ter continually changing its form, and paffing 
into different ftates and conftitutions, by ge- 
neration and corruption; our own bodies fo 
continually alter their compofition, that in a 
few years very little remains of the fame matter $ 
as to our fouls, we know very little of their ef- 
fence j it is confeidufaefs only which gives us 
an idea of perfonai identity, but in thcexercife 
of our rational powers we find a very great va- 
riation. Our thoughts change, fa do our de- 
fires 
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&erm. fires and hopes, and a$ our other affeQkms* 
VL Witb great ^difficulty and uncertainty, and 
'often not without miftakeS, We endeafortr t6 
recotiddt whit is paft, and we look forward 
with anxiety, to unknown hefreaftefr. AM thefd 
are matfks of imperfedfion t and it does not ap- 
pear tfeat any ftnrte being can be altogether 
free from them. But k is not fo with th^ firfl 
CaHfe, the original, fetftfofficient and unde-* 
rived Pounuirt of Ifeiflg, wftofe eflenctf canno* 
be capable of any altfeftS&n', nor do his pow- 
ers and perfections *a#y With the chafngetfof 
time. His omnipotence fibers noditoirtution 
by any opposite force, no more than by a na* 
tend decay : The heav&i&WerS ftre&hed ou* 
and the earth e&tbli&'d by t&e mfcftftlble de-» 
termination *rf his will, Which the fetipfure 
elcgandy calls his command, irttimatfng that 
. the gre&teft works, efrett <S%a^ctt itfelf, are 
eafy to hitti; and tffafe mighty ftteftgtlh re- 
mains in its full unimpaitfd' vigour, *4d what- 
ever pleifcth him thar htt d<*h. Mitf know^ 
kdge comprehends all things, patf, Jttfefene 
aid future, not as if all exiftcd at one*, tho* 
they are at once in his view; There is a foccet- 
fion in the objedte, butnde in his urtderftand- 
ing* which faffers no change ; things paft and 
to come are as clear td> his All-comprehending 
mihd as the prefeflfc Th#U dan be no fuck 

thing 
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dung in his perfed underflanding as what we Se * u. 
call remembrance, that is reviving former VI. 
images or impreffions, which are obfeur'd or s 
forgotten by new ones fucceeding in their 
place. For he fees through the whole compaft 
of duration backwards, as well as to the ut- 
moft bounds of prefent being, and he per- 
ceives the moft diftant futurity with the fame 
clearncfs 5 known to bim are all bis works, and 
all the works of his creatures, which (hall be, 
as wqH as thofe which are. and be fees the end 
from the beginning. There can therefore be 
no poflible alteration of his purposes and mea- 
sures, but his counfeU fbail fiani for ever, and 
tbe thoughts of Ms heart to all generations. 
Whatever changes there may be in the ftate 
of things without, according to the limited 
and imperfect condition of their nature, there 
is no change in his knowledge and couafels. 
One day is with bim as a t houf and years > and a 
thoufmd years as one day * $ not as if he did 
not fee the real diflerencebetweenthcfeiwiequal 
durations, but they do not affect him, either 
in his defigns or his leKcity,, as they do finite 
beings \ for no unforeseen event can arrive, in 
the leaft to alter his condition or his defigns. 
The intire fcheme of his adminiftratton was 
form'd from everlafting, and the whole extent 
of futurity was at once in his view, fo that 
* 2 Pet. iii. 8. nothing 
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io6 Abfolute Eternity explained, and 

SERM.nothing can poffibly happen uncxpaaed^ ncn 
VI. thing new which may furprife him ; no fudden 
'emotion can arife in his mind, no paffion, no 
painful defire, no uneafy hope, no anger, fear 
or forrow, but he pofleffes an eternally uniform 
and undifturb'd tranquillity. The creation of 
worlds, and difpofing them in beautiful order 
and harmony, the forming innumerable liv- 
ing intelligent beings, and communicating va- 
rious pleafures to them, according to the feve- 
rai capacities he has given them; again, the 
convulfions of nature, wholly altering the 
form of fome parts of the creation, together 
with the great revolutions which fall out in 
the ftate of fome rational creatures, whereby 
they, originally made for good and for hap- 
pinefs, become evil and miferable ; — all thefe 
things, and whatever other important changes 
arrive, which are amazing to limited minds, 
and muft produce admiration with divers kinds 
of affe&ions and feelings, yet pafs under his 
eye, and under his direction; without pro- 
ducing any alteration in his counfels or his 
happinefs. They were all perfectly forefeen, 
iuft as they come to pafs, without the leaft 
variation in any one circumftance, and all 
wifely adjufted in his eternal decrees. All 
this is eafily intelligible, and neceffarily fol- 
lows from the abfolute perfection of the Divine 

nature, 
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Jhe*wn to be a peculiar Attribute of God. 207 
nature, and it may be a confident explication Serm. 
of that fo much celebrated defcription of the VI. 
Divine eternity, that it is interminabilis *oitce> 
tot a Jimul et perfeSia pojfejjio ; but to make it 
literally a (landing perpetual NOW, compre- 
hending all periods of duration, is what we 
can have no notion of. 

I come now Lajtfy, to draw fome practical 
inferences. The whole controverfy concern- 
ing the Being and Perfections of God, is of 
the greateft importance, to the purpofes of 
forming mens tempers and directing their 
practice, and it is fo regarded by all parties. 
The Atheifts are warm in their oppofition, 
becaufe they cannot help feeing what reverence 
and dutiful difpofitions, (which they are averfe 
to, imagining or pretending that it is a fervile 
ftate of mind,) the Divine perfe&ions demand, 
if once they are acknowledge $ and the be- 
lievers in God find themfelves oblig'd to con- 
tend with a hearty zeal for the refpedfc due to 
his charafter. But there is no one attribute 
which appears more venerable than that of ab- 
folute independent Eternity. Tho* it is but 
little we know of it, yet that little fills the mind 
with the greateft awe, and raifes an idea of 
magnificence, unparallelPd in the whole circle 
of being. We find ourfelvcs poffefs'd of an 
Cxiftence which is confin'd within very nar- 
row 
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ioS Abfohte Eternity explained, and 

Serm.tow limits, our remembrance is but of yefter-i 
day, our confeioufnefs reaches only to a very 
'fhort period. We fee all things about us 
continually paffing ; beings like our/elves dis- 
appear after afting their part but a fev* years 
on this ftage, and their places know them 
no more. We cannot aVoid apprehending the 
fame fate to ourfelves, that we (hall foon 
withdraw into darknefs and make room for 
others 5 rather indeed, upon this fuperfickl 
view of things, we are perfoftty ignorant of 
what fhall come after. What then ? Has ex- 
igence kfelf no ftable foundation ? Is there 
nothing in nature but a perpetual round 
of tranfitory being $ nothing we can fix our 
thoughts upon that is permanent and undc- 
caying, which holds together the whole ffe* 
lies of focceflive exiftence, and eftaUHhes a 
connexion of paft, prefent and future ? This 
way of thinking fpreads horror and confofion 
over the whole face of nature, diforder on the 
origin of all things, and darknefs on their laft 
refuk : Nothing lodes great, nor fo much as 
real j exiftence itfelf vanifhes into a ffiiadow, 
and confeioUfnefe into a dream, wfth an unl- 
verfti blank before and behind k. But when 
we fee an eternal intelligence, felf-exiftent 
and immutable, the fame ycfterday and* to day 
and for ever, how h the profped changed ? 

Every 
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Jhe<wn to be a peculiar Attribute tfGod. ft o$ 
Every thing appears in a fair and amiable Ser*** 
light ; however variable the exterior face of -VT. 
nature may be, there is a permanent wifdom* 
in the Caufe which directed the beginning of 
things, and eftabliflies their continuance, 
which holds fail the foundations of exiftence 
and unites it to a central point: That gloomy 
fpe&re of eternal nothing flies away,or, which 
is no better, rather the fame under empty in- 
fignificant names, eternal chance or Wind un- 
defigning neceffity. This ftate of order, and 
intelligence at the head of it, is what a wife 
attentive mind could not but wi& for, And 
rejoice in finding it true, as giving it a cem^ 
fbrtable enjoyment of its own exigence', £n<& 
3 delightful idea of regularity and beauty ii* 
the appearance of the univerfe. But when 
conftdering the conftitution of things, our re- 
" moteft view either backward or forward ^ru- 
minates in non-entity, or in ignorance andf 
confiifion, the prefent ftate itfdf lofes all its 
folidity and all its excellence, the hlgfeeft per- 
fection of being (inks into emptinefs and va- 
nity. Such is the difmal conditio*! of the A* 
theifi\ mind 5 his exigence is his all, and a 
poor infipid thing it is, fcirce having any en«* 
joyments above the brutal kinds, and its low 
enjoyments allayM with fufpicions and fears 
which the brutal kinds -are not capable of: it 

Vol. I. O knows 
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ilo 'Abfolute Eternity explain J, and 

Serm. knows of no being without it to whom it 
VI. owes itfelf and all the good which it poffef- 
'fes j and therefore nothing to warm it with 
gratitude, (that noble felicitating affedtion) 
nor to be the fupport of its confidence ; no- 
thing in the world appears worth the caring 
for, the world itfelf is ftript of all its glory 
and beauty. The Atbeijl finds no wifdom 
to entertain his underftanding with ; that or- 
der, proportion and harmony, which are 
fo entertaining to other minds, are loft to 
him, regarded no otherwife than as chime- 
ras ; he fees nothing without him that is 
excellent, feels nothing within his heart that 
is generous and manly. Benevolence itfelf 
decays,, unfupported by any juft fentiqients ; 
tho* it6 root is too deep fix'd by the wife 
unknown Author of his being, to be alto- 
gether extirpated, yet the more he views 
human nature in the falfe light of his mean 
principles, the lefs amiable it appears. How 
is humanity funk in thefe unhappy crea- 
tures, and the dignity of our being, indeed 
of all being, loft to them, through their af- 
feded ignorance and perverfenefs ? Their 
ftate furely is not to be envied, but extreme- 
ly to be pitied ; their boafted freedom, what 
-is it but a freedom from the knowledge and 
the mental enjoyment of all that is wife, and 

good 
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Jheiton to be a peculiar Attribute of God. ar.i- 
good and great, which is the principal hftp-S£RM« 
pinefs of the human nature. VI- 

2.dly> Inafpecial manner that one Unchanged"'" 1 '"* 
able intelligent, eternal fountain of exiflence 
and all perfection, mufl be tranfcendently 
gloripus in our eyes. A mind that refledson 
its commencement, confcious of prefent be- 
ing and comparing it with former nothing, 
rejoyces in its own exiflence, the foundation 
of all its a£ts and enjoyments ; the fame is the 
neceflary foundation of all excellence without 
us. It appears therefore a perfedion to be, 
and yet a greater perfedion to continue in be- 
ing, but an uniform immutable confcious ex- 
iflence, is the utmofl conceivable perfedion ; 
it is impoffible to imagine any thing beyond 
it, nay, the imagination cannot comprehend 
it. This is the charader of the Deity, which ~~ 
raifes him high in our efleem, and intitles 
him to that name, which Mofes fays, he gave 
himfelf, and claims as peculiarly belonging 
to him, I AM T HAT ;$ AM, import- \ \\* \\ 
ing that he exifls in a peculiar manner un- 
changeably j not like other beings which 
might not have been at all, or might have 
been otherwife than they are, depending 
wholly on the will of their Maker, and may 
be hereafter quite different from what they 
are at prefent. 

Q a Again, 
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*I2 'jihfofuti ILter-rtky Gqlqiril> and 

8b r M. .Again, God is to be ador*d by us, as being 
VI. immutable, not only in his Efffence, but in, 
u * vfc, ^his purpofes* Changes of thought anddefign 
ire among the moil important which befat 
us, and they are attended with a confeiouf- 
nef9 of our own infirmity. How little do wc 
look in out own eyes, when we refleft on 
that imperfe&ion of underftanding, and 6- 
ther frailties, which make it neeeflary for 
lis often to alter our resolutions and our con- 
ducts and what a diminutive idea have we 
of other intelligent beings, whofe fickle 
tempers vary as outward accidents do ? Tho* 
at the fame time it muft be acknowledged 
the glory of imperfedt creatures, when thro*' 
weaknefe they have erred from the truth, 
and by temptations been led aftray from the 
paths of righteoufnefs, not to perfift obfti- 
nately in their miftakes and evil cdurfes, but 
to forfake them, and to change their fenti- 
ments and their condud:. ' For truth and 
fight are immutable as God himfelf, and as 
he inviolably cleaves to* them through the 
ibfolate perfe&ion of his nature, fo ought 
we return to them, renouncing the errors 
and faults into whicirwe have fallen, through 
the imperfoftion of ours. But how glorious 
h it and excellent to be of one mind, and 
to.preferve the fame unvaried temper and 

tenor 
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Jhewn to be a peculiar An Abide tf God. zi$ 
tenor of conduit, from aaabfclute perffe<p-S £*-*$. 
tion of knowledge, and an tfnalterablte ree* VJ. 
titude of will ? From hence arifes an indifT ' 
p$nliblc and perpetual obligation on us, and 
all intelligent creatures, of worfhlp and ho* 
mafge to the Deity. If the glory and per* 
fe<Sion of his nature can fuffer no diminu-? 
tion, and in confequence of that, the mea* 
fares of his government are through all ages 
the fame* the foundations of our duty to 
^ia* are unmovetfble, Here is an effential 
difference between the true God of the uni- 
yerfe, mil idols, fi&itioiis Deities which ei- 
ther r hav? no real being, hut are only the 
creatures of deluded human imagination, or 
at kaft have no divinity, no dominion over 
the Wofld, or wlthority over men ; Upftart 
gods, whofe honour, raifed on no juft foun- 
dation, fhall*<joick}y perifh ; but the God of 
the ^iniverfe thus-defcribes himfelf, If a. *liii. 
10. I am be, before me there was no Gad 
formed, neither Jbqll there be any after me. 

idly, The eternity of God ought to be 
considered in conjun&ion with all bis other 
attributes, it is the charafter of every one of 
them. His power and wifdom, his righte- 
oufnefe, goedneft and tfuth are eternal and 
unchangeable as his being ; arid by this con- 
fideration all our religious duties are greatly 
O 3 en- 
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fc*4 r Abfo\ute Eternity explained, and 

Be it m. enforced. He is the proper objeft of our 
VI. fear, becaufe his dominion reaches to the 
^v^^ntmoft limits of our exiftence. A tempo-* 
rary power can only claim a temporary obe-r 
dience, and indeed not an abfolute obedience, 
even while it fubfifts j for as the relation be- 
tween human governors and fubje&s may 
be diffolv'd, and the fervant becomes free 
from his mafter (which will foon be the 
cafe in fadl of all fuperiors and inferiors 
among men, whom death will put upon a 
level, tho' it does not extinguish their being;) 
fo the expectation of that change diminishes 
the prefent refpedi which a fliort-liv'd au- 
thority claims. But the Ruler, whofe power 
extends to all futurity, and who, as he lives 
and reigns for ever, has the difpofal of our 
condition in ages at the remoteft diftance, 
as well as the prefent, is intitled to our un- 
limited fubjedtion and perpetual fear. Our 
Saviour's diredtion is therefore very juft y £ Be 
not afraid of tfyem which kill the body, and . 
after that have no m$re that they can do ; but 
I will forewarn you whom you fhall fear, fear 
bim who after he hath killed \ hath tower tq 
§aft into ML 

Again, the grounds of our hope and con-? 
$dence in God are #rm and ftabta As the 

<5oodfief| 
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Jkewn to be a peculiar "Attribute of God. 2 15 
Goodncfs to which wc owe our being, andSERM* 
all the happinefs we enjoy, is eternal, (God VI. 
loves his creatures with an everlaJHng hve,) y 
fo, betaufe he is the Lord and changes not, 
they are not confumed. He can provide a- 
gainft all future dangers as well as the pre- 
fent, and however the appearances of things 
may vary, they are none of them without 
his forefight, and the direction of his wife 
and powerful providence. Therefore the 
obje&ions of men againft the Divine admi- 
hiftration, when things fall out otherwife 
than they expe&ed, are vain and ground- 
lefs, and their conclufion extremely ra(h, 
that his promifes are pot to be trufted. If 
fcoffing infidels fay, % Where is the promife 
of bis coming to judge the world, and render 
reeompences to men, for fnce the fathers 
fell ajleepy all things continue as they were? 
the anfwer in which his fervapts reft con- 
tented, ftill humbly confident in his mercjr 
and faithfulnefs, is, a thouf and years are with 
the Lord as one day, all times are equally in 
his power, and fooner or later he will ful- 
fil all the reafonable and juft defires of the% 
that fear him K 

$2Pet.iiit 

O4 SER* 
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SERMON VI!. 

The Do£rine of God's Omnipre- 
fenee eipkin'd and vindicated. 

Pftl. cxxtfix. 7, &, $, IQ. 

Whither Jhall I go from thy /pint, or whither 
Jhall I flee from thy prefence ?IfI afcend 
up into heaven, thou art there A if I make 
my ied in bell, behold thou art there, if I 
take the wings of the morning and dweH in 
the utter mo/i parts of the fea> even there 
JhaH thy hand lead me 7 and thy right hand 
jhall hddtnt. 

. *t *f * s < evident to any one who attentively 
JL considers the conftitiition of the humaq. 
mind, that it was not made for a full com-: 
preheniion of things and a thorough im? 
derftanding of their natures, but that all the 
intellectual capacities and modes of percep- 
tion with which it is indued, were intehded 
by the wife contrivance of its Maker, to an- 
swer other particular purpofes. Our fenfa- 

tions 
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The DoStrine of God's Omniprefence, &C. 117 
tions do not at all let us into the knowledges erm. 
of the eflence of thofe material obje&s which VII. 
produce them in us $ indeed not diredtiy aiKr -- "*" 1 ** 
immediately into the knowledge of their ex* 
iftence itfelf. And tho* we have an inward 
confeioufnefs of our own perceptions and vo- 
litions, our perceiving and felf-determining 
powers, and of our own exiftence, yet what 
the intimate nature is of that confeious felf, 
we do not underftand, The Father of our 
fpirits and of lights, from whom every good 
gift cometh down, has given us fuch know- 
ledge as is fufficient, and was defign'd for di- 
recting our practice, and for communicating 
fuch enjoyment as he intended for us ; not 
for our comprehending fully the nature of 
any thing, which does not feem requifite to 
$he ends of our being. 

But leaft of all can we form any adequate 
notion ofthefupreme Being himfelf. Not on- 
ly the abfolute perfections of his nature can- 
pot be thoroughly underftood by us, but we 
have no immediate perception of them, as 
we have of other objedts. We have diftinft 
ideas of fenfible qualities, fuch as the figure 
and magnitude of bodies, and a diredt intui- 
tive knowledge of pur own rational facul- 
ties and operations 5 we have alfo very clear 
apprehenfions of moral qualities! as of good. 

3 ncfs > 
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21 8 The DoBrine of God's Omniprefence 

S e r m. nefs, Juftice and gratitude. But of the divine,' 

VII. peculiar and incommunicable attributes, ne~ 
'ceffary exiftence, eternity and immenfity, we 
have not, nor are capable of forming any 
pofitive idea. It feems reafonablc enough to 
believe that the human mind might have 
been form'd otherwife than k is, and not im- 
probable that it may have capacities and ways 
of perceiving in another ftate of exiftence, 
different from thofe it now has, even fucK as 
fhall have God and his perfe&ion? for their 
immediate objeft. I do not fay; that it is 
poffible for a finite underftanding to compre- 
hend infinity $ but as we have now an intui- 
tive knowledge of the qualities and exiftence 
of fome objeds, the effences of which are 
hid from us, it is not at all inconceivable* 
that we might have had, and may hereafter 
have 3 diredt intyiitipn of the Divine glorious 
Being and Attributes,tho f bis EfTence and their 
utmoft extent will ftill be pad finding out- 
Let it be Qbferv'd, that many qf our original 
ideas, the materials of our knowledge, arc 
jiot to be accounted for, and the re^fons of 
tbem explained from the nature of things % 
but we muft refolve them into an arbitrary 
eonftitution of the Author of our being. No 
man can tell, (I mean give a reafon from a 
prior knowledge of their nature and ours,) 

why 



Digitized by VjOOQLC 



explained and vindicated. 21 9 

why material objedts raife the fenfations uiSerm. 
us which we find in fa& they do raife, and VII. 
which is not in our power to hinder, or in m ^ m>rmmJ 
the leaft to alter. Who then can take upon 
him to fay we could not poffibly have had, 
or that we may not in another ftate a&ually 
have, very different perceptions from the pre- 
fent; and particularly, that the abfolutely 
perfedt Being and his Attributes, may not 
be the immediate obje<9: of our perception ? 
This is what St. Paul means by the figurative 
expreflion of feeing God, and Divine things, 
face to fact \ not darkly and through a glafi* 
as we do now, which he reprefents as the 
high attainment of perfe&ed fpirits : that is, 
their knowledge (hall be as much fuperior to 
the prefent in clearnefs, and in its power of 
exciting good affe&ions, arid giving pleafure 
to the mind, as an intimate acquaintance with, 
and immediate vifion of the perfons and other 
objects we now know, is to faint images and 
pbfcure diftant reprefentations, 

At prefent, our knowledge of the Deity is 
very dark and imperfe&, colle&ed from his 
works and the manifeftations he has made of 
himfblf, by reafoning 5 a more difficult and 
unafiedling way than that of direct intuition. 
By refledfcing on ourfelves, on the conftitution 
gf pur own nature with its various powers, 

tea* 

f< i ^or. xiiif M f 
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aao The DoSirine cf Gofs Omnipnfence 

Serm. tendencies, affe&ions and operations, and by 

VII. confidering external obje&s, which we per- 
ceive by our fenfes, wkh their relations and 
dependencies, we are led to, a perfuafion of 
bis Being, power, wifdom and goodnefs. 'Tis 
true, by this method of inquiry, and excrctfe 
of our underftandings, we are convinc'd, not 
jply of the Divine exigence and perfedHons, 
but that God is intimately prefent with us and 
all beings in the univerfe, continually work- 
ing on every fide $ yet k is only by the means 
of fenfible effe&s, which are the dired oh» 
je£s of our perceiving powers, we attain to 
this convi&ion. The Divine -nature and Attri- 
butes themfclves, the inward principle of hi* 
various operations, no man bath fan at any 
time nor can fee : Not only he does not di£* 
cerh by his external fenfts, hut he has not 
fuch a clear," immediate perception of them^ 
as of other things which are neither fcen, nor 
heard, nor felt, tior have no relation to body 
nor any of its properties, fuch ft$ our own ra- 
tional faculties and aff^ftions, and moral quali- 
ties, The obfcurity and imperfe&ion of this 
kind of knowledge which we have of <3od kr 
degarftly defcrib'd in the book t£-Jbb 9 * Be* 
h<Ad> 1 'go forward 'but he is not there, (vifiWc) 
ar^ backward but J cannQtpercei^e^ him i on the 
left hand where be doth <w>ri 9 but I cannot be- 
hold 
* Cb*p. xxiii. ven'8,9. 

Digitized by VjOOQLC 



explain 9 d and vindicated. tit 

hold him; be bidet b bimfilfon tbe right band St. r m« 
that I cannot fee bim. Hence it follows, and VII. 
we find it fo in experience, that the perfect 
tions of God which are the mod clearly ma- 
nifefted, and immediately exercis'd in his 
Vrorks, are the beft underftood by us. We 
have much more diftinft apprehcnfions of 
power, and wifdom, and goodnefs, than of 
thofe chara&ers of the Divine nature which 
are, in no degree, communicable to any de- 
pendent being, its felf-exiftence and infinity; 
The latter are not, nor can poflibly be repre- 
fented by any image, nor is the notion of 
them conveyed by any difcernible effeift ; the 
other have produc'd a refcmblancc of them* 
felves in inferior agents, and the marks of 
them are engraven on all the Divine opera- 
tions. It is impoffible that the condition of 
a creature fhould lead us into the notion, as 
containing in itfelf any image of uncaufed ex- 
iftence j that a temporary being fhould give us 
an idea of duration without beginning; or that 
a body circumfcrib'd within certain limits, 
tho* by the pofition of its parts and its fitua- 
tion with refpeft to other bodies, we get our 
lirft notion of diftance and place; that, I lay, 
it fhould give us a clear perception of im* 
mcnfity. As thefe are the attributes which it 
is hardeft- for us to conceive, we ffaatl iHH 
•'•• ' * i think 
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222 The DoSirine of God*s Omniprefence 

S e r M* think and fpeak of them the moft clearly and 

VII. ufefully, when, as far as that can be done* 
'weconfider them with relation to the works 
of God, which are the means whereby we at- 
tain to any knowledge of him. Thus, I think, 
particularly, we have a much better notion of 
the Divine omniprefence, and more applica- 
ble to praftical purpofes, by confidering it as 
filling the whole univerfe, or the whole of 
created adtual exiftence, not confin'd to any 
part of it ;— we have a better notion of his 
univerfalprefence in this view, becaufe wecon- 
fider him as continually working in all places, 
continually exerting his adtive perfections, his 
power, wifdom and goodnefs, than by apply- 
ing our thoughts to the abftradt fpeculation 
of abfolute immenfity,orexifting in the whole 
of extramundane boundlefs fpace. 

But tho' the manner of God's exiftence be- 
fore the world was made, and of his being in 
infinite fpace beyond its limits now that it 
does fubfift, furpafles our underftanding, we 
cannot help being convinc'd that he does fo 
exift. We have a clear enough idea of fpace 
not filPd with matter, indeed demonftrative 
evidence, that not only there muft be an ab- 
folute vacuity within the bounds of the corpo- 
real fyftem, but without it ; for the greateft 
corporeal magnitude muft be terminated, 
i Nay, 
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Kay, we cannot remove out of our minds theSE R m.' 
idea of immenfity, that is, of infinite exten- VII. 
fion or fpace, no more than of eternal dura- 
tion, tho' we are far from being able to com- 
prehend it. # Our fenies convey to us the no- 
tion of diftance : we eafily imagine a greater 
diftance than can be perceiv'd by them ; but 
the imagination endeavouring to grafp its ut- 
moft extent, prefently lofes itfelf in an obje& 
too large for its capacity, and all the length 
it can proceed is only to this negative con- 
clufion, that no limits can be fet to fpace. 
Some have apprehended the fpace which is 
beyond the world, to be nothing real j they 
call it imaginary > that it is no more than a 
mere capacity of being ; and, if infinity is to 
be attributed to it, 'tis but a potential infinity. 
But others think, that fince there are certain 
limits to the material world, there muft be 
meafurable diftance on its utmoft furface, and 
its parts diftinguifh'd in their fituation, as well 
as within the fyftem ; ^nd thofe diftances on 
the outfide, having, like others, equality and 
different proportions, (which cannot be faid of 
abfolute nothing,) that therefore fpace is fome- 
thing real, confiding of truly different tho' 
infeparable parts ; and that immenfe fpace is 
more than a bare poflibility, tho' we cannot 
form a pofitive idea of it. But whatever it is, 

and 
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SERM.and the manner of God's exiftence in it, wa 
VII. cannot avoid attributing immenfity to him. 
^ w ^ r The ideas of uncaufed and unlimited exiftencc 
icem to be connedted together ; and he who 
comprehends all things, muft be without, a$ 
well as within them, his eflence circumfcrib'd 
by no bounds. Still however, as was obferv'd 
before, what we are fare of and more clearly 
undcrftand, is, that the power and wifdom 
which ftretched out the heavens and efta- 
blUhed the earth, are intimately near to them 
and all their parts : Which notion of the om- 
niprcfence of God, that he fills the whole 
univerfe, continually preferving and govern- 
ing it, as it is the moll intelligible, fo it is 
the moft ufeful, tending to excite in our 
minds the moft becoming affe&ions towards 
the Supreme Being. This therefore I £ball 
principally infift on in the following difcourfej 
that as the fcripture fpeaks^ God fills heave* 
and earth, not limited in his being and ope- 
rations to one region of the univerfe, he po£- 
fcfleth v the whole as the fovereiga difpofi&g 
Caufe, and fupreme Ruler. Inthron'd in hea- 
ven where the higheft orders of created beings 
dwell, and pay him their homage, he exercifes 
his dominion in all places at once, not me- 
diately by the delegated power of others, who 
in his abfence rule under him, but by his own 

immediate 
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immediate prefence, powerfully prefervirig§ERM. 
and wifely fuperirrtending all things. This I *IL 
will endeavour to prove and to explain, and 
then make fome pra&ical refle&ions upon it. 

Since we have fufHcient evidence of wif- 
dom and defign in the formation and govern- 
ment of the wofld, and fince this appears in 
every work of nature which we have any 
knowledge of, we have reafon alfo to con- 
elude the fame concerning thofe which are 
lead known to us. If the motions of the fun 
and moon, and all the phenomena of the 
earth, not only the animal life, but even 
plants and inanimate things 5 if they all ma- 
nifeft the counfel and power of the one uni- 
rerfal Caufe, who can doubt but the fame ac- 
tive intelligence rules in diftant worlds, and 
fyftems beyond ours, if there are any fuch, 
even to the utmoft bounds of exiftence? Hence 
we infer the omniprefence of God in the fenfe 
we are now confidering it, from the very ar- 
guments by which we prove his being. For 
fince that adtive intelligence to which all 
things are to be attributed as their Caufe, is 
jfeated in a Mind, that Mind muft neceffarily 
be every where in heaven and earth, becaufe 
it muft be wherever it perceives and operates. 

Again, it is to be obferv'd, that the world 
is not a work, which the Author having put 
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Se r M.the laft hand to it, and fettled it in its finifhVl 
VII. form, can fubfift by itfelf without any care or 

'interpofition of his ; like the produ&ions of 
human art, which receive no more from the 
artift than the mere outward form, and the 
mutual relation of their grofs parts, which 
could as well have flood bythemfelves in an- 
other form if hi$ hand had never touch'd 
them. The Divine operations enter deeper into 
the cohftitutions of things, which muft be up- 
held and dire&ed to their various ufes> by the 

. continued influence of the fame power which 
firft gave them being. The gravitation of 
bodies is an example of this kind which I 
mentiond before, not to be accounted for by 
any powers originally given to matter, where- 
by it can, if left to itfelf* produce fuch an 
appearance, but it requires the conftant im- 
pulfe of an external agent to affed: it. And 
being fo neceflary as it is to the corporeal fy- 
ftem, to its form and continued order, and 
to its anfwering the purpofes it was made for, 

^ fliews plainly the prefence of an intelligent 
a&ivity in all parts of it, powerfully preferv- 
ing and governing them. What therefore 

: we commonly call the laws of nature, where- 
by the inanimate fyftem is ruled, is really no 
riiore than a conftant feries of uniform Divine , 
operations upon matter* whereby its parts cd- 
i here 
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here. iiv their regular forms, and anfwer their Serm/ 
end$. VII* 

But the other particular and very various l 
productions of nature, which cannot be ex- 
plai^'cf by any general mechanical laws, ftill 
more clearly fhew the prefence of God with 
all his works. The formation of plants and 
of animals; the curious texture of their parts ; 
the dlfpofing of them in the feveral places 
which are the moft convenient for their nou*. 
rifhment and their fpecial ufes $ the preferva- 
tion of their feveral kinds unmix'd $ the pro- 
pagation of them iti an eftablilh'd regular me- 
thod 1 — Thefe things conftantly falling out, 
not according to any general laws imprefs'd 
on matter and motion, but by the particular 
dire&ion of a plaftic power, evidently prove 
continued defign in fevery one of them, de- 
scending to the moft minute. For it is not 
merely the firft model of a vegetable, as a 
pattern for all the reft of the kind, and the 
formation of the firft individual fenfitive life of 
every fpecies, that (hews the fkill and power 
of the maker. They Could never have been 
propagated of themfelves; and every new pro- 
duction requires the exertion of the fame pow- 
er, and the direction of the fame wifdom. 

The human life in the whole of its confti- 
tution, and efpecially its nobler powers, have 

P 2 aCOn- 



Digitized by VjOOQLC 



228 The Do&rine of God's Omniprefence 

SERM.a conftant ncccffary dependence on the intel- 
VII. ligence from whence they are deriv'd. It has 
'been already obferv'd, that the ideas of fenfa- 
tion, which we find in our minds neceflarily 
and independantly of our own choice, on the 
occafion of certain objedts, do not arife from 
the nature of things, nor can we account for 
them from any knowledge we have, either of 
the objedts, or the powers of our own minds. 
They muft therefore be refolv'd into the free 
conftitution of our intelligent Maker; which 
feems not merely to fignify his general will, 
eftablifhing a connexion between obje&s and 
our fenfations, but rather is to be understood 
as his continued operation, fince the exertion 
of fome power is neceflary to produce new 
perceptions, and there appears no other agent; 
for we are confeious that our minds, in re- 
ceiving thefe ideas, are as paflive as the objedfcs 
which are the occafion of them. The fame 
judgment, I think, is to be made concerning 
our natural inftinds ; the mere being, and the 
firft motiefns of which are, properly fpeaking, 
neither virtuous nor iriorally evil, fince they 
are not our own works : (for experienceteaches 
us that they prevent any thought, deliberation 
or defign of others, and do not depend on our 
will s) But as they are of great ufe to the pur- 
pofes of our nature, tending, all of them, ei- 
ther 
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thcr to public or private good, 1 fee no rea-SERM. 
fon why they may not be attributed to the VII. 
operation of that great intelligent Caufe, \ n tk - J *~*~' mJ 
whom we live and move and have our being. 
And for thofe powers of human nature which 
are the moft ftridtly and properly a&ive ; (tho' 
we are inwardly confeious of freedom in the 
exercife of them, and of merit and demerit in 
the adtions proceeding from them, yet) that 
freedom muft be infinitely different from felf- 
original and uncaufed liberty. For our felf- 
determining a&ivity, being derived and de- 
pendent, known by experience to be capable 
of increafe and dimunition, and very much 
directed and influenced by things without us, 
not in our own power nor within the reach 
of our undcrftandings, needs the continual 
fupporting influence of the firft Caufe, who 
worketh in men both to will and to do. In 
fhort, if we judge by what we fee in things 
about us, and find in ourfelves, we cannot 
conceive that any creature is, or can be, plac'd 
in a ftate of independence on its author, for 
its prefervation>and for its exerting powers of 
any kind ; but that he is, and muft be inti- 
mately near to all his works, upholding them 
by his power, and conducting them by his 
wifdom ; thus manifefting his eternal God- 
head. Having thus endeavour'd to prove the 
P 3 omni- 
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S k rm. omniprefence of God, in that fenfe which is 
VII. to us the mod important and the moft ufeful, 
*[ that is, not the abfolute'immenfity of his na- 
ture, of which our notions muft be very 06- 
fcure and inadequate, but his being at once in 
^11 parts of the univerfe, and intimately near 
to all his creatures •> let us in the next place. 

2dly\ Endeavour to form the moft clear and 
diftinft conceptions of it, we can. Since^we 
have the ideas of extenlion, and of place, by 
the means of fenfible objefts, the primary no- 
tion of prefence is that which belongs to them, 
and it is fuch as excludes all others pf the fame 
kind, I mean all folid fubftance. For it is the 
property of every particle of matter to fill a 
certain part of fj5ace, fo as no other can pofll- 
biy be in it, at the farms time. But there arc 
other beings of which we have different con- 
ceptions 3 namely, of their adtivity and intel- 
. ligence, not at all including extenfion and fo- 
lidity : Yet thefe beings we conceive to be 
prefcnt, or in place, not indeed after the man- 
ner of bodies, as impenetrably filling certain 
parts of fpace, but by the exertion of their 
powers. We know by confeioufnefs the ex- 
iftence of our own fpirits $ and we know by 
their operations, that they are in our own 
bodies fo as they are not in others. The fame 
individual percipient andadiv? principle with- 
in 
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in us, extends the exercife of its perceptive S e R M. 
and adtive faculties to all the parts of the fy- * **• 
ftem which it animates, and to that it is con- 
fin'd. Our manner of perceiving objedts with- 
out and within that which we call ourfelves, 
is exceedingly different : Upon its own body 
the mind ads immediately, and only by the 
intervention of its members can ad: upon 
other bodies. In our bodies therefore our 
fouls are peculiarly prefent. But it is eafy to 
apprehend that other fpirks may have a larger 
jfphere of perception, and a wider command 
of matter ; at the fame time a higher perfec- 
tion in both, that is, they may have a more 
complete knowledge of the fyftems they in- 
habit, and a more abfolute dominion over 
them. For as to us, it is certain that we do 
not thoroughly underftand even our own con«* 
ftitution, and its (Economy is not put intirely 
in our own power $ (which may not be the 
cafe of other intelligent beings,) our percep- 
tions in it, and government of it, being both 
of a limited nature^ and given to us only for 
particular ends. 

From this we may take our rife to a notion 
of the Divine omniprefence, in the fenfe in 
which I am now confidering it ; I mean, we 
may conceive of it in this : manner, that the. 
Deity has a comprehenfive knowledge of the. 
f 4 whole 
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Seim. whole univerfc and every part of it, and 

VII. that he exercifes an abfolute uncontrouled 
'power over all. If any one will fay this is 
hard to be tinderftood $ how can one mind 
comprehend fo vaft a variety, or be capable 
of fo extenfive a government? I own thzifucb 
knowledge is too high for us, we cannot attain 
to it y but there is 00 inconfiftency in fuppofing 
it. Let us firft try to explain, if we can, 
how our minds perceive at once, the different 
impreffions made ondiftant parts of our bodies, 
and move their members by a mere determina- 
tion of the will. And if this be too difficult 
for our underftandings, tho* there is no fad we 
know more certainly, what pretence is there 
for allcdging, becaule the manner is incom- 
prehenfible,thattheDrity,fuppofed and proved 
to be an infinitely more perfect fpirit, cannot 
fee through, and govern the whole world, 
his own workmanfhip ? Perhaps to an intel- 
ligent being, confin'd to a very fmajl portion 
of matter, with fenfes fcarcely capacious 
enough to take in the dimenfions of a body 
fo large as one of ours, (which is no impofii- 
ble fuppofition,) it might appear wonderful, 
almoft incredible, that a mind fhould be able 
to govern fo vaft and ponderous a machine, 
and perceive in all its parts. Nor would it, oa 
theotherhand, be extravagant for ustoimagine 

that 
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that a mind vaftly mere capacious than any of Se e m. 
ours, tho' far from abfolutc perfedtion, might Y*' # 
animate, (and in a more perfect manner*) a cor- 
poreal fyftem to which this little human ta- 
bernacle is but a point in comparifon. And 
will any one then venture to fay, 'tis impofli- 
ble that the moft perfect mind fliould per- 
ceive and operate through the whole folar 
fyftem, nay, and whatever fyftems there are 
beyond it 5 when we have fo clear evidences 
of his wifdom and power in all parts of the 
univerfe, which we have any knowledge of, 
the moft minute, as well as the greateft ? He 
muft have very little confider'd the nature 
of fpirits, fo much as may be known of it, 
and the very different degreejs of their perfee* 
tkm which even fall under our own obfer- 
vation, who will call it an abfurdity to fup- 
pofe that the fpirit, which is the fountain of 
Being and underftanding, comprehends all 
his own works and rules over them, tho' it 
is ridiculous to imagine we fliould know the 
manner of it, for that were to fuppofe our 
capacity equal to his, 

I do not intend by this to reprefent God as 
the Soul of the world, which is a very low 
and unworthy notion of the Deity, He had 
the feme immutable Being, Power and Wif- 
dom before it was made, and is not now 

• con* 
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Se RM.confin'd to it, though thd manner of his exift- 

VII. ence in immcnfe fpace, is what we have no 
idea of 5 and to fuppofe that his intelligence 
and operations have fuch a dependence on ex-, 
ternal created objects, as ours have upon bo- 
dily organs, and that he is fo affe&ed with 
the .motions in the uniyerfe and its changes, 
as we are by the impreflions made on our 
bodies by external obje&s, and the motions 
thereby caufed within them;— to fuppofe this, 
I fay, were an evident abfurdity, I only 
propofe by this low and imperfedt image, to 
affift our weak underftandings in forming an 
idea of his intimate prefence with, and uni- 
Verfal care over all things in the world, pre- 
ferving it and wifely fuperintending its a£* 
fairs ; that as in us, there is one individual 
confctous felf, that fees, and hears, and feels, 
and determines for the whole body, fo in 
the univerfe there is one confcious intelligent 
Nature, which pervades the intire fyftem; at 
once perceiving in every place, and prefiding 
over all, yet in an infinitely more perfed: 
manner, and free from thofe infirmities which 
attend our conftitution. But it is efpecially 
to be obferv'd, (and indeed the example I 
Bave made ufe of for illuftrating this fubjedfc^ 
helps to guard us againft fo.grofs an error,) 
that we muft not conceive of the Divine pre-» t 
> # fence* 
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fence, after the manner of corppreal magni- Serm. 
tude, which being effentially divifible, can- VII. 
not be all in one place, but its different parts 
take up different fpaces, and its operation! (if 
it can be faid to operate at all,) can only be by 
the fucceflive prefence of its parts in motion. 
Whereas the Omniprefence of the Divine Spi- 
rit, is only apprehended by the exercife of his 
power and underftanding, (which does not in- 
clude the ideas of extenfion or fucceffive mo- 
tion,) in all parts of the world; his intelli- 
gence and adlivity are confined to no place, 
and no where excluded. To fpeak of the 
Immenfity of God as if it were a fingle point 
co-extended with infinite fpace, is the fame 
abfurdityas defcribing his eternity by an inftant 
which co-exifts with all duration. Such un- 
intelligible fubtleties, whereby the doftrines 
of religion are pretended to be explain'd, tend 
to confound mens underftandings, and bring 
religion itfelf into contempt. What appears 
eafily conceivable on this fubjedt, (becaufe our 
own confeioufnefs furnifhes us with fbme re- 
femblance of it in ourfelves,) is, that the fame 
fimple being may exert its perceptive and ac^ 
tive faculties, at the fame time, in different 
parts of fpace. And if this can admit of no 
difficulty, becaufe we have an example of it in 
Our own minds, which perpeive and operate 

in 
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SERM.in all parts of the body, then tocompleat the 

VII* id^a of Omniprefence, we need only enlarge 
our notion of that fpace which is the fphere 
of %&ive intelligence, to the whole extent of 
the univerfe ; and I think we cannot avoid ap- 
prehending that God is, wherever he exer- 
cifes his power and underftanding, tho' the 
manner of his prefence is to us, incomprehen- 
fihlc. 

One falfe imagination ought carefully to be 
avoided, which may be apt to arife in our 
minds, from our method of forming the no- 
tion of the Divine Omniprefence; namely, that 
the multiplicity of obje&s which engage the 
attention of the Supreme Underftanding, may 
cmbarrafs it. Suppofing God to be every 
where, intimately near to all beings in the 
univerfe, as our fouls are to our bodies ; and 
fince all things in the world are not equally 
confidcrable and worthy of care, it may feem 
more refpe&ful to the greateft of beings, and 
a conception more fuitable to his dignity, to 
imagine that his immediate infpedion is em- 
pioy'd about matters of the higheft impor- 
tance, leaving eafier affairs to inferior agents; 
as the moil eminent perfons on earth who fill 
exalted ftations, do not defcend to minute 
things which would be thought beneath them, 
attending only bufinefs of greater moment 

This 
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This miftake is occafion'd by our being ac-SERM. 
cuftom'd fo much to think of the narrow hu- VII. 
man capacity, which not being able to take 
in a great variety of objedts at once, finds it- 
felf obliged to make choice of the more im- 
portant and neceflary for its attention, and it 
is certainly wifdom to do fo : But it is a wif- 
dom which at the fame time implies weak* 
nefs. No one can doubt of its being a higher 
perfection to comprehend a great multitude of 
things, fo as to beftow the neceflary care upon 
them, without negledting any ; and it is the 
higheft perfe&ion of all, appropriated to the 
fclf-exiftent unlimited Being, the firft Caufe, 
to comprehend the whole univerfi; at once, 
difpofing wifely of every, even the leaft thing 
in it; which being fufficiently evine'd byftrong 
arguments, it would be very unreafonable in 
us to doubt of it, merely becaufe it fo vaftly 
tranfeends our capacity. The feveral kinds 
of finite intelligent beings in the world have 
their limited fpheres of perception and acti- 
vity : There is a determin'd extent to which 
they can reach and no farther; a certain num- 
ber of objects fall under their obfervation, and 
their perceptions of thofe objeCts and their 
operations upon them, are of very different 
kinds. The lower fort of underftandings can 
have no notion of the manner of perception, 

and 
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SERM.and the powers which belong to fuperior in- 

VII. telligent beings ; no more than an animal 
wanting any of the external, fenfes, can have 
of the ideas which are convey'd by that fenfir. 
Surely then it (hould not feern ftrange to us 
that thefe various degrees of limited intelligent 
perfection jderiv'd from the All-perfedt Mind, 
fall infinitely fhort of its own capacity, which 
at once comprehends all its own works, and 
governs them without perplexity or confufion. 
It would be extremely weak to imagine 
that the difference we make by our fenfes, ei- 
ther external or internal, between places as 
pure and impure, (hould at all affedt the Su- 
preme Being, For what we call uncleannefs, 
not moral but natural, is only relative, de- 
pending wholly on the frame of our bodily or- 
gans which determine fenfible qualities, that 
is, the images or reprefentations made on our 
minds from the exterior furface of corporeal 
objects. An intelligent being therefore, with 
organs otherwife made, or without any ma- 
terial organs at all, would not receive the fame 
impreffions from the bodies called impure, 
which we do 3 nor be affe&ed with their near- 
nefs as we are. Efpecially that pure Spirit, 
who perceives not, as pian does, the external 
appearances of things only, but their inmoft 
eflences, cannot receive offence or fuffer un- 

eafinefs, 
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eafinefs like what we feel* from that which Serm. 
is called defilement, which is a merdy fenfi- VIL 
ble idea. And as to moral turpitude , tho' we v 
-are made with an abhorrence of it, producing 
flrong emotions and painful fenfations in our 
minds, fhame, forrow and refentment, which 
is a wife part of the human conflitution, be- 
ing a defign\l prefervative againft the greateft 
evil and unhappinefs ; ' yet we ought ript to 
imagine that the Deity is afFe&ed with it in 
the fame manner as we are. He fees moral 
evil* and is prefent where it is committed, 
without any participation in it; and disap- 
proves without being m^de uneafy by it. He 
prefervcs his creatures, moral agents as well as 
others, and exercifes that care over them 
which their dependent natures feverally re- 
quire $ fupporting their adtive pow6rs, which 
is neceffary to their exertion, even when they 
are acting irregularly, yet without any con- 
currence in the irregularity, or any pretqrbar- 
tion arifing from it: Which tho' it be a man- 
ner of prefence and of adtjng, that we are not 
capable of, by the limited condition of opr 
nature, and the fpecial laws of our conflitution, 
yet is it not difficult to conceive concerning the 
Supreme Being, if we confider his abfolute 
perfe&ion and bleffednefs, far above the pof- 
fibility of being milled into any error^or^oucH'd 

with 
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5b r m. with any painful paffion. Having thus endea- 
VII. vour'd to prove and to explain the dodtrine of 
God's Omniprefence, I come now in the 

3</ place, To draw fome ufeful inferences 
from it. It is not to be confider'd as a point 
of mere fpeculation* but may be applied to 
very important practical purpofes $ and ought 
to have a great influence on the temper of our 
minds,and our whole behaviour. The Pfalmift 
deicribes it very afFe&ionately in the text, 
and purfues his devout meditation on the fame 
(ubjedt, through the whole Pfalm ; confidcr- 
ing it cfpecially as a motive to fincerity, and a 
<lri& attention to every part of his condudfr, 
not merely that which is open to the view of 
the world, but chiefly his moft fecret a&ions, 
and the difpofitions and purpofes of his heart 
How ftrongly muft this confideration afFeft an 
attentive mind ; c< Had I the command of 
<c univerfal nature, fo that I could tranfport 
<c myfelf whither I pleas'd for a fafe retreat, 
<c there is no poflibility of avoiding the pre- 
" fence of God. If I mount up to the utmoft 
cc extremities of this material world, even to 
" the furface that parts it from the immenfe 
" void, I (hould find ntyfelf there within the 
€€ verge of his fovereigri dominion. If I de- 
€€ fcend to the darknefs which is hid from all 
" living, there I fhould be naked before him, 
I " there 
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* c there is no obfcurity impenetrable to hisSEkM. 
" All-fearching eye, the wings of the morn- **h A 
<c ing are not fwift enough to carry me froni , . 
c< his purfuing hand, and the fhadows of 
<c night are as open to his view as the bright- 
" eflfunfliine. But where the Deity isj there 
" is the Power and the Underftanding which 
<c made the heavens and the earth, and form'd 
c< the fpirit of man within him." This certain- 
ly ought, and when it is ferioufly believed and 
deliberately attended to, it will flrikeour minds 
with the moft profound reverence, which is 
not a weak and foblifh dread of we don't know 
what, but a dutiful affe&ibiv very natural to 
the human mind, arifing from a full and ra- 
tional perfuafidn of a real awful prefence* 

Before men of fuperior power, arid repu- 
tation for wifdom, we are ftruck with awe^ 
and folicitous to behave in fuch a manner as 
to obtain their approbation; But thefe are 
bnly faint images of greatnefs : That glorious 
Being who is the original Fountain of ail pow- 
er and wifdom* is infinitely more to be feared j 
and it muft be of infinitely greater importance 
to approve ourfelves to him, requiring at the 
fame time much greater vigilance arid appli- 
cation of mind, becaufe his preferiee rekches 
to our inmoft eflence, and he knows our fecret 
thoughts. The Scripture therefore very in«* 

Vol. L Q ftru&ivcl/ 
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SBRM.ftru&ively defcribes the whole of religion by 
YJL that comprehenfive expreffion, walking before 
God -, which fignifies a conftant ferious fenfe of 
the Divine Prefence upon our minds, produ- 
cing a circumfpedt care to pleafe him in all 
things. It is not merely an outward decorum 
in our conduit that the prefence of the invifi- 
ble God teaches us ; nor only a watchful care 
of our behaviour in the Solemnities of devo- 
tion. The influence of this great article of re- 
ligion extends to our moft hidden retire- 
ments* and it requires very ftrift attention to 
the fprings and motions of deliberate a&ion in 
all the affairs of human life, as being all equal- 
ly naked and opened unto the eyes of him ^ with 
whom we have to do, as our Ruler and our Judge. 
And if there is no dafknefs or fhadow of 
death where the workers of iniquity may hide 
themfelves, if their fecret Jins are fet in the 
light ofGod y s countenance ; how confounding 
muft this confideration be to the Sinners, 
whofi? consciences witnefs againft them that 
they have wilfully and habitually indulg'd 
themfelves in wkkednefs ? And if they are 
thoroughly convinced that their tranfgreflions 
have been committed in the fight of that God, 
who is of purer eyes than that be can behold ini- 
quity with approbation, what Stronger mo- 
tive can there be to their betaking themfelves 

' to 
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to his mercy by a fpeedy repentance ? On the S e r m. 1 
other hand, it yields mighty confolation to Yy\ 
fincerely good men, that a defire of approving 
themfelves to God rules in their hearts, and 
by it they have form*d their conduit. The 
rafh cenfures aiid erroneous judgments of fal- 
lible men concerning their actions, do not 
greatly difturb their minds, fince they are 
confcious to themfelves, of having endeavoured 
by an uniform integrity of heart and life, to 
obtain the approbation of an unerring Judge. 

2.dly % This is a fure foundation of hope and 
confidence to good men in all the viciffitudes 
of time, and in all the dangers and diftreffes 
which befal them : For the prefence of God is 
a prefence of Power, againft which no force 
can prevail, and of Wifdom which no device 
can over-reach. The moft formidable ap- 
pearances are frequently controuPd, and the 
moft threatening tendencies over-rul'd by Di- 
vine Providence to happy iffues, for the de-* 
fencelefs who truft in God> and caji their bur* 
dens on him. * God is our refuge andjlrength* 
a very prejent help in trouble, therefore wi 
'will not fear -, though the mountains be carried 
into the midfi of the fea : Though the waters 
thereof rdar and be troubled, though the moun- 
tains Jhake with the f welling thereof It is true, 
Q^a the 

* Pfal. xlvi. r, 2, 3, 
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SERM.thc care of Providence is to us invifible, and 
VII. we cannot poflibly penetrate into the methods 
1- v_m? of its interpofition, nor into its defigns : Yet it 
muft be a perpetual fource of comfort to good 
minds, that the eyes of God run to and fro 
throughout the earth > tojhew himfelf ftrong in 
behalf of them whofe heart is perfeft towards, 
him*. He does not indeed give them a per- 
fect fecurity againft troubles, to which the 
condition of man is always liable in this life r 
and we have none of us reafon to exped an 
exemption from them. But it ought to give- 
u& perfedt contentment, and we fhould ac- 
quiefce in it with pleafure, that God is ever 
near to us, that his wifdom governs the world, 
and dire<3$ the whole ferfes of events in it. 

3<//y, If God is every where prefent, he is 
everywhere to be worfhipped; his Perfections* 
not confin'd to any place, are to be acknow- 
ledge and ador'd by his reafonabte creature* 
In all places. To imagine that the Deity 
dwells in Temples made nvitb bands, as if his 
prefence were appropriated to them, is a very 
tmworthy notion. Indeed as public worfhip 
is reasonable, that is, that men profeffing ta 
believe in God fhould join together in calling 
upon his name ; it follows, that proper places 
fhould be provided for it. But that is only for 

the 
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tfhe conveniency of the worihippers 5 not as if S e r M; 
God were more acceffible, or better difpos'd VII; 
to hear prayers and accept fervices, in onc v 
place than another. There may be, 'tis truei 
peculiar manifestations of the Divine power 
*nd glory in fome parts of the creation and 
not in others. The heavens are therefore call- 
ed the throne of God, and his habitation, 
l>ecaufe there the iplendor of his Majefty and 
his high Perfe&ions fhine moft illuftrioufly, 
in the view of thofe creatures which are the 
"beft qualified to difcern it; but his Eflence, 
infinitely perfedt in wifdom and power, is 
equally prefent in all places. In dike manner, 
during the Jewijh policy, fome places were 
held more facred than others $ as the taber- 
nacle which Mofes made in the wildernefs,and 
Solomon's temple, becaufe God was pleas'd, 
for fpecial reafons, to appropriate to them the 
external fervice he then appointed to the Tf- 
raelites, and to difiinguifh them by vifible ex- 
traordinary tokens, trailed his Prefence. But 
thefe fpecial reafons have long agoceafed ; and 
now, according to the more pure and fprritual 
form of religion which our Saviour has infti- 
tuted, wherever men worfhip in fpirit and 
truth, wherever they call on God out of a 
pure heart, fearing him and working righteouf 
neffy they are accepted. Nay, excepting the 
Q 3 rcafon 
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6ERM.reafbn already mention'd, thp conveniency of 

VII. numerous afTemblies, which only relates to 
J public vrovOpipt excepting this, I fay, to make 
a choice of places for devotion, as imagining 
greater fan£tfty in fome than others, is at beft 
but {illy fuperftitipn, if it is not rather to be 
imputed, as in fome cafes certainly it is, to a 
vain hypocritical pretence of zeal, which the 
God of truth never approves. Our Saviour 
therefore enjoins his difciples, that they may 
have the clearer and more fatisfying evidences 
of fincerity in their own minds, to choofe the 
greateft fecrefy for their private worftrip, to 
retire into their clofets^ and pray to their hea- 
venly Father % whpfees infecret, and is pjeas'd 
with that undiffembletf piety which honours 
him as an Omniprefent God. 

Lajlly^ This doctrine (hews the abfurdity 
of wprfbipping idols. Gods that aje acknow- 
ledged not to be every where, ar? not worthy 
of religious refpedt any where. In reality, 
.and by nature they are no gods *, as St. Pauf 
fays very juftly concerning them. They, are ly- 
ing vanities, f<? the Scripture often calls them, 
their divinity, the mere fidtion of the human 
imagination. But by the confeffion of their 
worfluppers, they have only a limited pre- 
fcncc, power and underftanding, gods only of 

*GaI,i* 8, 
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particular countries, or perhaps only of par-$ERM. 
cicular places in them, gods of the bills and not VII. 
of the rallies. And how they cartfe by their' fe- 
veral Situations, and had their diftih<5fc pro- 
vinces affign d them, their votaries cannot pre* 
tend to tell 5 which one would &ink, 4Koukt 
be an infuperable diflfeculty attending die very 
foundations of their fuperftrtJoi*. Who can 
give a reafon for Cbemejh his being the god of 
the MeabiteSf and why Mikom ihould exer* 
cife his godfhip over the children of Amnion ? 
And if the titles of the topical Deities cannot 
be made out,> the honours paid to diem may 
be mifplst ? d, and men be ferviftg the wrong 
god. But it is needlefs to irifift on particular 
arguments, agftirrft a devotion which, in the 
whole of k, is fo apparently irrational. TlWt 
fupreme eternal Being who has manifeftecf, 
and does ftill manifeft his power and intelli- 
gence, and thereby his d&ntial prefence ev?ry 
where, is alone worthy to receive the praifes, 
the religious homage and adoration, of allm- 
telligant creatures in heaven and earth, and is 
ever nigb to all that call upon him in truth. 
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SERMON VIII, 

God's Almighty Power, by what A€t$ 
manifefted, and in what Senfe to 
be underftood. 

Gen. xvii. i. 

The Lord appeared unto Abraham and fat d 
. unto him, I am God Almighty. 

$ e r m. A S the idea of power is ond of the moft 
VIII. -/"\. familiar to our minds, it arifes from 
a multitude of occafions, from an attention 
to our own activity, and the many changes 
we fee in material objefts, which lead us 
to the confederation of a caufe or caufes, 
that is, power producing them; fo Omnipo- 
tence is one of the firft perfections which rea- 
fon has taught men to afcribe to the Supreme 
Being. We cannot avoid obferving a great di- 
vcrfity of operations and effects ; and confer 
quently a great difference iji the degrees of 
power : But the higheft meafure of this per- 
fection muft belong to the firft univcrfal 

Caufe^ 
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Caule, whofe characters have in the preceding Se r m^ 
difcourfes, been prov'd; and indeed by all who VIII.' 
believe his exiftence, are acknowledged to be f 
intelligence and activity. If there is one im- 
menfe, neceflarily cxifting and eternal Spirit, 
the defigning original Author of all appearances 
and of all powers diftindt from his own, in the 
univerfe, his power muft be the greateft of all, 
nay, the greateft and moft abfolute that can be. 
For it muft befufficient for its own productions, 
fuperior to all which are derived from it $ and 
to fuppofe the poflibility of a greater, is to fup- 
pofe that a fuperior power may proceed from 
an inferior and infufficient caufe, or from no- 
thing. Accordingly, all of mankind who ac- 
knowledged the one fupreme eternal Deity, 
have conftantly agreed in attributing to him 
the charadter which the God of Abraham 
claims for himfelf, that \ic is Almighty : How- 
ever they m^ght differ in their notions con- 
cerning his other perfections, he^e they are 
unanimous. The ide?i of power always ac- 
companies that of Divinity. The prophe$ 
Ifaiah therefore having afferted the fupremacy 
of the Qod of Ifrael, which is^prov'd by 
his wonderful works, reproaches the heathen 
idols with weaknefs. He calls upon them to 
(hew their Godhead by the operations of their 
power, either in doing good or evil ft for an 
fllaiahxli. a 3< im- 
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2$o God's Almighty Power, by what a&s manifefted> 
Serm. impotent God is an abfurdity, in the opinion 
V11I. of every man. But if there be one indepen- 
dent v God for everlafting, on whom all things 
depend, there appears no colourable pretence 
for denying that he is All-powerful. And a* 
this is among the firft principles univerfally 
receiv'd in fpeculation; fo it has amoftdi- 
red and immediate influence to the purpofes 
of religion. For tho* all the Divine perfec- 
tions concur in exciting religious difjpofitioos ; 
and taken together, they form that amiable 
charader, which is the objed of oar devout 
affedions; yet the confederation of Almighty 
power, in a particular maimer ftrikes the 
mind with awe, and produces that fear which 
is a great fecurity of our obedience. I fhaH 
therefore in this difcourfe endeavour to ex- 
plain the attribute of Omnipotence, wiiieh by 
the cleareft evidence of reafon, .we are con* 
vine'd, belongs to God, And I wH!, Firjt % 
fhew wherein it confifts, and by what works 
it is manifefled. Secondly y In what fenfe and 
with what limitation it is to be underftood. 

Firji, Let us confider wherein the Omnipo- 
tence ofGodconJifis, and by what works it is ma- 
nifefted. The principle itfelf, the Almighty 
Power of the Deity, by which can be meant 
nothing elfe but his infinitely adive Nature, 
is too high for us to uaderftand. All the idea 
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we can have of k is by its operations, which S e rm, 
is inadequate, but it reprefents the objed to our VIII. 
minds as being very great j fince the effe&s by v- ^ >r ^ -1 
which we form it, even thofe of then* which 
fall within our own particular knowledge, are 
fo many and fo wonderful. AH, things that 
are in the univerfe, the firft Caufe himfelf 
only excepted, are his works, arid all power 
is derived from him. Now, if the effedte 
vaftly tranfeend the capacity of the human 
japind, how can it by fearehing find out the 
Caufe ? If we cannot rwch to th? mmoft \U 
jnits of created nature, nor comprehend the 
produ&ions of Divine Power, how (hall w$ 
comprehend the Power itfelf, which cnuft be 
(uppos'd to be far fuperior to them ? What 
pretence can there be for denying or doubting 
that he cga do whatever pkafeth hipa, wk> 
mode the heavens and all the bofrs of them, tfo 
eqrth and all things that are therein* the fia 
and ail that therein is, and whopreferveth them 
*//$? ©ut we need not puzzle our thoughts by 
endeavouring to imagine the utmoft extent of 
poflibility, when we begin to form aa idea of 
E>ivine Power ; let \f& coniider it as man^fefted 
in aftual exiftence, for that will furnifK us 
with ihftances to which we (hall find our un- 
derstandings unequah 

The giviog being to things that were not, 

is an. exercife of Power which furpaffes our 

% Neheaiiah ix f 6. com- 
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2 $2 God's Almighty Power, by what afts manifejled y 
SERM.comprehenfion, becaufe it is unparallerd in 
VIII. other caufes, and far beyond any adtivity that 
' we are corifcious of in ourfelves, or can by 
means of our fenfes difcern in others, which 
requires pre-exiftent materials to work upon. 
A power to change the exterior and vifible 
forms of matter is what we can eafily com- 
prehend, for that we find ourfelves able to do 
in many inftances; and the more difficult 
operations of nature in changing the inward 
frame of things, whereby the fame fubftance 
pafles into a variety of very different appear- 
ances. For example, that which is now earth 
and water having undergone feveral prepara- 
tory alterations, becomes com and other ve- 
getables s afterwards it is converted into ani- 
mal juices ; from whence fome of it perfpires 
in fmall particles and mixes with the air, the 
reft adheres to the folid parts of the animal 
body, or is difcharged in various forms: Thefe, 
I fay, and fuch like operations, however it may 
exceed our fkill to imitate, or even to com- 
prehend them fully, yet are familiar toj us* 
being daily exemplified before our eyes in na- 
tural generation and corruption. But to bring 
fomething out of nothing, or caufe that to 
exift which had no exiftence before in any 
form, requires a Power fo much fuperior to 
purs, and is fo unlike any agency which falls 

within 
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within our obfervation and experience, thatSERM. 
no materials of our knowledge can furni(h us VIII. 
with any notion of it : and this is an operation x 
which we afcribe to Almighty God. 

Some indeed have prefum'd to aflert, that 
creation in this fenfe, is in itfelf abfolutely 
impoflible; fo that it pafs'd into an axiom 
with the ancient Atheijis % which they relied 
on as the chief fupport of their caufe, that 
nothing can come from nothing. Nay, fomc 
Tbeijis themfelves are faid to have acknow- 
ledge it, fo far as to aflert the eternity of 
matter, which however they believ'd was ftili 
fubjedt to the Power of the co-eternal Deity, 
to modify and difpofe of it at his pleafure. 
But.tho' I grant that this philofophic opinion 
does not utterly deftroy the firft and main 
principle of religion*, and a man, not altoge- 
ther inconfiftently with his believing the be- 
ing of God, may entertain the notion laft 
mentioned, that is, concerning the eternity of 
matter ; yet I muft obferve, that thefe philo- 
fophers feem not to have duly confidered the 
true notion of abfolute eternity, which in- 
cludes felf-exiftence, neceflary exiftence, and 
independence -, characters, which can never 
reafonably be attributed to merely paffive un- 
intelligent things, and therefore, as has been 
already fliewn, they cannot be abfolutely eter- 
nal, 
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9 e R M. nal, btit their very being as well as their forms 

VIII. and appearances, muft be produe'd by the 
'Divine Power. But indeed if we attend to the 
propofition itfelf abftraftly, that -Nothing can 
cotne from Nothing, we (hall fee no rational 
foundation, upon which it could be received 
as a certain truth in this fenfe, that nothing 
can poffibly be created, or no real entity be- 
gin to be. What appearance is there of a 
contradiction in fuppofing that matter, a kind 
of being fo imperfedt, intirely paflive and lia- 
ble to fo many mutations, fhould begin to ex- 
ift, or that it (hould ceafe to be, by the effi- 
ciency of a powerful agent ? Is there any ab- 
furdity in conceiving that there might Kave 
been more or lefs of it than there actually is ? 
nay, is riot that a fuppofition which our 
minds come eafily into ? And if fb, there can 
appear no abfurdity in placing it within the 
compafs of creating power. One can fcarcely 
imagine what fhould have led men into fuch a 
way of thinking, as that creation in the ftrift- 
eft fenfe, is impoffible ; unlefs it be that they 
are ferifibie it is above their own power, and 
above the ordinary operations of nature whicli 
we difcerti. But (hall we nielfure all power 
by our own fcantling, and conclude there is 
none greater than what we poffefs, at leaft, 
tEat we can comprehehd, when there are 

num- 
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numberlefs appearances daily in the world, the S e r m. 
produ&ions of an invifible Power, which we VIII. 
neither have ability to effedt, nor can under- ^^^ 
ftand the reafons of them. 

Yet methinks, if we attend to the opera- 
tions of our own minds, the formation of new 
being needs not appear fo ftrange to us, as to 
give any occafion for imagining it to be im- 
poffible. For tho* our minds are unequal to 
the produdion of new fubftances, yet their 
works are fo far above the operations of mat- 
ter, which are the objedts of our fenfes, that 
creation is not more unlike the higheft efforts 
of the human capacity. The rifing up tif new 
ideas and fentiments in the mind, and new 
difpofitions $ its giving by its own a&ivity a 
new determination to the exercife of its own 
faculties ; and railing an intirely new motion 
in fbme bodies ; — 1 fay, creation is not more 
uniike thefe, than they are tomechanifm; 
which fhews us that operations of one fort can 
give us no idea of another. But we have no 
reafbn on that account, to deny the poffibility 
of them. Suppofing an intelligent being fo 
have no idea of¥el£determiningpower,(whidi 
is no hnpoffible fuppofition, for there does not 
appear to us any fuch connexion between the 
ideas of perception and felf-determining ac- 
tion, but that thty may be feparated 5) fuppo* 

ling 
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S er M. fing this, I fay, fpontancous a&ion would feem 

VIII. as ftrange to fuch a being* as making fome- 

' thing out of nothing does to us : And there 

would in that cafe, be the fame reafon for de^ 

nying the poflibility of the former, that any 

man has for denying the other ; indeed there! 

is no more reafon in either cafe, than a blind 

man has to deny that there is* or can be, any 

fuch thing as light or colours. 

But why (hould any man imagine that the! 
power of bringing things into being from pure 
non-exiftence, is abfurd, who, refle&ing on 
himfelf, is naturally led to conclude, that he 
began to be, and therefore is an inftance of a 
newfubftantial produiftion, by creating Power. 
Every man knows that his own perfonality, 
that is, his confcioufnefi had a commence- 
ment, and is of no very long duration; (for the 
arbitrary fuppofition of the pre-exiftence of 
fouls even from eternity, we may pafs by, as 
a conceit not worthy of our notice, being fup- 
ported by no kind of evidence; nor is the crea- 
ture here fpoken of a new fpiritual fubftance 
abftradtly, but a new perfon 5) and fince this 
thinking confcious Self, a fubftantial Being, 
of whofe exiftence we have the greateft cer- 
tainty, began to be, not of itfelf, but produ- 
ced by a Caufe, it may be to us a fatisfying 
proof of creating Power, For, what greater 

difficult/ 
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difficulty can there be in conceiving that G^Serm« 
made heaven and earth, than in conceiving VIII. 
that be formed the felf-confcious fpirit of man y 
within him? Is matter any more real than the 
principle of thought and volition ? And could 
not the Power which gave exigence to the 
cnt % alfo produce the other ? To fay that the 
fpirit is no more than a certain modification 
or quality of matter, arifing from, the figure, 
composition and motion of its more fubtle 
parts, is a pretence which I have elfewhere 
difprov'd, and Jhali not upw confider it. But 
without entering into any inquiry concerning 
the nature of fubftances, material or immate<? 
rial, and the power they may poffibly be en- 
dued with, of which we have very little know* 
ledge; any man who calmly attends to the 
beginning of his own perfonaj exigence, that 
is, of his confeious thinking, muft fee in it an 
exertion of power of which he can form no 
diflinft idea; and which he cannot but be 
convine'd is to him as inexplicable as the crea* 
tion of the material world* 

But tho 9 creation in the ftri&eft fenfe, or 
making things out of pare nothing, is far from 
being abfurd, (indeed there lies no juft objec- 
tion againft it ; for its being incomprehenfible 
to us is no argument at all, finee it does not 
appear to our minds imppflible, or to imply 

Vol. I. R a 
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258 God's Almighty Tower > by what adls manifefled % 
SERM.a contradiction -, on the contrary, we have 

VIII. g rea t reafon to believe that both our own fpi- 
'rits, and the matter of the univerfe, were ori- 
ginally the produ&ions of infinite Power, out 
of abfolute non-exiftence$) yet creation, in 
this ftrictcft fenfe, is not the principal and 
jm-ft obvious manifeftation, whereby we un- 
derftand the invifible things of God, his eter- 
nal Power and Godhead. But that which may 
be alio, and ufually is Ailed creation, and 
Which by the cleared evidence of reafon we 
know to be the work of the Deity ; namely, 
the difpofing all things in the world into the 
regular forms which we fee, and framing 
them into vaft and beautiful fyftems, which 
(comprehending an infinite variety of parts, all 
plac'd in the moft exadt order, and all con- 
fpiring to make one harmonious whole,) (hew 
not only. the perfect intelligence, but the afti-r 
vity of the great Author, and that he has an 
unlimited command over univerfal nature. 
When we confider that he telleth the number 
of the ftars, and calleth them all by their names \ 
he cover eth the heaven with clouds, and pre- 
par eth rain for the earth ; he givetb Jhow like 
wool, and I cutter eth the hoar- fr oft like ajhes*} 
he flretcheth out the north over the empty 
place, and hangeth the earth upon nothing $ he 
iindetb* up the waters in bis thick cloudy and 
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the cloud is not rent under them*; he WjSerm. 
meafured the waters in the hollow of his hand, _vm* 
and meted out the heaven with a fpan\ and 
comprehended the duft of the earth in a mea- 
fure, and weighed the mountains infcaks, and 
the hills in a balance -f-; — when, I fay, we con- 
fider all this, we muft conclude that great is 
our Lord and of great power, thefe are only a 
part of his ways, how little a portion is heard 
of him y but the thunder of his power who can 
under ft and %'t 

For it is to be obferv'd, that the power of 
a voluntary agent muft ftill be fuppofed fu- 
.perior to all its effc&s j all his ftrength is not 
cxhaufted in his works, but the virtue which 
produc'd them is fufficient to produce more. 
So that tho' we knew air the works of God, 
which we do not, we fliould not thereby be 
able to make a judgment concerning the ut- 
moft extent of his power, which remains 
one undecaying principle of operation, fuf- 
ficent for new productions beyond what we 
can imagine. But the effe&s of Divine Om- 
nipotence which actually exift, far furpafs 
our comprehension. It is one advantage not 
unworthy of our notice here, which we have 
by the modern improvements of natural phifo- 
fophy, that thereby our idea 6f the works of 
God is greatly enlarged. Formerly men were 
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a6o Gods Almighty Power, by what aSJs wnifefted t 
SERM-ufed to think that this earth is the only habi- 
VIII. tation of living creatures, except that the an-* 
gels, pure fpirits, who require no fuch place 
of abode, fland in the immediate prefence of 
God, and furround his throne in the heavens. 
But later and more accurate obfervation has 
given men reafon to believe that other bodies 
of a vaft magnitude, within the folar fyftem, 
and of a conflitution not unlike that of our 
globe, are alfo inhabited, Why fhould it 
enter* into our minds to imagine that fuch 
ftupendous orbs are made for nothing, but to 
be very imperfe&ly difcerned by mankind I 
Is it not much more rational to think, that 
£nce they are fitted for beings of a conflitution 
like ours, they are pofTefs'd by fuch } and that 
by their conftant rotations round their own 
axis, and by their periodical revolutions about 
the fun as their center, they are illuminated 
and warm'd by it in the fame manner as the 
earth is? Nor is it unlikely that the fixed ftars, 
fhining by their own unborrowed light, at fo 
prodigious a diftance from us that no judg- 
ment can be made of it, are the centers of 
other fyftems, each qf them perhaps as large 
as this; and how many there may be of them, 
and how remote from each other as wall as 
from us, no one of mankind can pretend, 
with the leaft degree of probability, to coi** 
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je&ure* Thefe ("peculations, which in theSBRM* 
main fccm to be juft, being founded on ob* VIII. 
fervation of the magnitude and diftance of the ^^ 
heavenly bodies, and their vifible variations, 
tend to give us a very magnificent idea of the 
works and the power of God* How wonder* 
fill arc they \ How great is He , worthy to re* 
ceive glory and honour, who has created all thefe 
things for his good pleafure j who has rais'd 
worlds above worlds, far beyond the reach of 
human knowledge, all of them ftock'd with 
proper inhabitants, qualified to undcrftand 
and admire his perfections difplayed m them* 
and to (hew forth his praife ? 

But the everlafting God, the creator of the 
heavens and the earth, faint eth not nor is wea* 
ry, his hand is notjbortned, nor has his ftrength 
fuffer'd any abatement by all he has done. It 
is impoflible for us to imagine what works of 
the fame, or of different kinds, he is able to 
produce. One thing we are fure of, and it 
gives us a very awful idea of his Omnipotence, 
that he can deftroy his own works ; for the 
power which has made, is fufficient to unmake, 
and the beings which owe their exiftenc* 
originally to him, and continually depend up* 
on him, mud ceafe to be, at his pleafure. He 
can unhinge the whole frame of nature, and 
diffolve the great fyftems which his Powef 
has raifed. It is not fo eafy for human force 
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262 God's Almighty Power \ by what afts manifejled> 
SEKM.to demolifli the fabrics, which with great 

VIII. labour it has ere&ed, as for Omnipotence ta 
reduce the heavens and the earth to their ori- 
ginal chaos \ for. they can none of them make, 
,<the leaft refiftance to his will. Thus the 
.Scripture elegantly defcribes the fovereign do- 
minion of Almighty God over the world, 
$nd his power to remove thofe parts of it whicfy 
feem.to be built pn the moft ftable foundation t 
fje remove th the mountains and they know it not, 
he oyerturneth them in his anger, hejhaketh the 
forth out of. her place, and the pillars thereof 
tremble $ he commandeth the fun and it rijeth 
not> andfealeth up the jlars *. The pillars of 
heaven tremble and are afknifoed at bis reproof • 
be, dividetb the fea with his power, and by his 
ynderjlanding he fmitetb through the proud ;f\ 
Jie rebuketh the fea and maketh it dry, and 
dfietb up the rivers. The mountains quake 
#t him, and the hills melt, and the earth is 
fornt at his prefence J. So that if the whole 
world is not involved in confufion, and the 
frame of nature does not fuffer an uniyerfal 
diflbiution, it does not proceed from any 
defeat of power in God, but froip the per^ 
fe^tion of his wifdom and goodnefs. Which 
leads, me to obferve, 

u 2dly, The manifeftation of the power .of 
God in preferving his creatures, as he ori- 
. ginally 
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finally gave them being, and in governing Serm* 
them. , The Whole univerfe fubfifts by the VIII. 
word of his power, and all the; parts of it, Lur V"~ mL# 
with their various motions and changes, are 
fo directed by his mighty, providence, as to 
anfwer.the ends for which they were made* 
I obferved before *, that fome of the greateft 
and moft common appearances . of nature are. 
not to.be accounted for otherwifejthan by the 
interpofttion of .the Divirte power., /And tho\ 
this is often the lefs attended to becaiife of the 
apparent uniformity in the courfc of things, 
(which perhaps unthoughtful menconfider as 
if they followed, by -avkind of natural neceility, 
rather than intelligent direction j) yet a feri- 
ous reflexion would fktisfy us that the band 
of the Lord does, all tbefe- things \ that it is Di- ' 
vine Providence which uphdds the order of 
the world, and rules the courfe of nature ; 
which . makes the day fpring know its place + 
and fir etches out the Jhadows of the evening ;. 
that commands the fun tojloine by day 7 and the 
moon by night ; that prepares a place for the 
rain y and a way for the lightning of thunder ; 
that maketh the herbs to grow upon the earthy 
and brings the fruits to perfection ; that fixes 
the limits of the fea and the dry land. I fay, 
the Providence of God does all this as triply, 
and by as real an efficiency, as if there were 
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204 G°£* Almighty Power, by what aBs manifejled y 
SsRM.no order and dependence of things, no general 
^VUI. ia W g by w hkh they are govern'd, but the ap- 
pearances of every moment were fo many fe~ 
parate, independent effects, requiring, each a 
feveral caufe, or at leaft, a feveral unconnec- 
ted exertion of power to produce them. The 
wifdom of God is confpicuous in the fimpli- 
city of his providential adminiftration $ at leaft, 
our finite underftandings are enabled to dif- 
cern and to admire his counfel in the regula- 
rity of his works, by what we call fimplicky , 
as being more cafy to our underftandings, tho 9 
no more cafy to his infinite power and wif- 
dom. When we fee a train of events follow- 
ing each other in orderly fucceffion, and a 
multitude of effefts depend on one caufe, it 
gives us a delightful idea of wife and fteddy 
counfel in the government of the world; and 
we are thereby directed to form our fchemes 
and take the itieafures of our conduit in life. 
But k would be extremely ftupid fo to engage 
our attention to the fettled courfe of events, aa 
to overlook the invifible power which governs 
them ; not to beheld the majefty of the Lord, 
nor regard the operations of his bands. 

Yet God does not confine himfelf to what 
are commonly called the laws of nature, 
really no more than the ordinary feries of his 
own operations j (for inanimate things, which 
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we are here confidcring, do not properly Si km. 
obey laws, they are ruled only by an imme- VIIL 
diatc influence of power, which they cannot* 
refill;) but, I fay, God is not confined to 
thefe laws, foroetimes he ads againft the 
common courfe of nature, whereby he mani- 
fcfts his power, not as if it were really greater 
in thefe inftances, or the operation more dif- 
ficult to him j but to awaken the attention 
ef men by an extraordinary interpofition, 
and excite them to their duty. Of this fort 
of works were the great flood, whereby the old 
world of the ungodly *u>as overthrown $ the con- 
fuming of Sodom and Gomorrah by fire from 
heaven ; the dividing of the Red Sea, fo that 
the Ifraelites were preferv'd and the Egyptidns 
drown'd ; the terrible convulfions of nature at 
the giving of the law in the wildernefs ; the 
preternatural events which accompanied the 
death and refurre&ion of our Saviour ; and 
many miraculous works done by him and his 
apoftles, of which we have clear hiftorical 
evidence. 'Tis true, we cannot be abfolutely 
certain from the nature of the things them- 
felves, that all thefe, and fuch like events, 
are the peculiar works of Omnipotence : How 
far the capacity of inferior unfeen agents may 
reach, and what power they may have, by 
Divine Permifiion, over what is commonly 
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266 God's jflmightj Power ', by what a£fs manifejled f 
SERM.called the courfe- of nature, we know not* 
VIII, But this we are fure of, that there is one eter-. 
'nal King whofe throne is prepared in heaven 
and his kingdom is over all, the Fountain of . 
all power and authority. And if his mini- 
firing fpirits are able to effeft fuch prodigies 
as are aftoniftiing to us, this heightens, in- 
ftead of leffening our idea of his Majefty; 
fince the higheft of them are under his com- 
mand, and.abfolutdy.fubjeft.to his difpofaI r 
holding their powers, and the very founda- 
tion of them, their being, by no other te- 
nure than his free gift. 

^dty, The Perfection of God's fupreme 
power is difplay'd in the manner of his ope- 
ration, which is, not like that of finite ac- 
tive beings, gradual and fucceflive, painful 
And laborious, but his work is eafy to him, 
as it is irrefiftible by any oppofite ftrength y 
and if there be a repetition of Divine afts, or 
a continuance in working, that does not arife 
from any difficulty he finds in the execution 
of his purpofes, which is the cafe with inferior 
agents, and the caufe of their leifurely pro- 
ceeding. But the greateft of all the works of 
God, I mean the moft incomprehenfible to 
us, perhaps to any finite mind, is* aqd muifc 
be perform'd in an inftant, that is creating 
things out of nothing, or giving them the 
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beginning of their exiftence ; for the tranfi- Serm, 
tjon from nothing to being admits of no fuc- VIIL 
c^flion. We have however, fome faint im- 
perfect image of the Divine operations in the 
activity of our minds. For tho* we are flow, 
and we#k in underftanding, and the defeft of 
pur knowledge muft be fupplied, fo far as we 
are abld to fupply it, by consideration, that 
We .may form our purpofes as wifely as we 
can, yet when they are form'd, the executioa 
is neither jtedious nor difficult, within the nar- 
row fphere to which we are confined. We 
are not confcious of any thing but the meje 
determination of the will, (than which nothing 
can be eonceiv'd quicker in producing its im- 
mediate, effedt,) that moves the .organs, of the 
body, which alone are . properly, tho' not ab- 
folutely fubjeft to ,the mind -, more diftant 
works neceflarily require longer. time* from 
the nature of material inftruments, and the 
knperfe<ft power we have over them. But if 
we fuppofe a fpirit intimatelyprefent in all parts 
of the univerfe, having a more perfect, know- 
ledge of, and abfolute dominion over every 
thing in. nature, than we have bver the neareft. 
and moft immediate organs of fenfation and 
motion $ this gives us a faint notion of the; 
Divine power, and the manner of its exercife ; 
it operates with the moft perfect eafe and with* 
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268 God's Almighty Tower ', by what aEls manifejle^ 
SBRM.out any rcfiftance s the ccunfcls of God are 

VIII. fulfilled only by his determining them to be 
done. By the word of the Lord were the hen* 
vens made, and all the bcjls of them by the breath 
of bis mouth * ; and when be fendetk forth his 
commandment upon earth, bis word runneth 
veryfwiftly y giving fnow> hoar-frofl and ice : 
Again j be fends bis powerful word and meltetb 
tbetriy and caufttb t be waters to Jtow\-. From 
this imperfed account it appears, that we can- 
not think too highly of the power of God, 
which is abfolute, and properly called Almigh- 
ty* fincc to it the whole world and all things 
therein owe their being and perfection : For 
no reafon can beaffign'd why any thing with- 
in the bounds of poflibility, Should not be if 
God pleaScs, feeing it requires no more power 
to produce it, than has been actually mani- 
fested «in the produ&on of that which does 
cxift. I come in the 

zd place, to confider in what fenfe, and 
with what limitations, the dodrine of Divine 
Omnipotence is to be understood. And the 
firft and moft obvious limitation has been juft 
now iniinuated, namely, that when it is faid 
the power of God is infinite, the meaning is, 
not that it reaches beyond poflibility, or ex- 
tends to the doing of what is in itfelf impof- 
fible, that is, implies a contlfedi&iofl. The 
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mcafure of poflibility to us is conceivablenefs ; S e r m. 
that of which wc can have no idea, but that VIII. 
reflecting on it, appears to be nothing, wc 
pronounce impoffible, and not to be effe&cd 
by any power. I do not intend by this that 
we fhould call things impoffible, or pretend 
to judge that the Power of God cannot pro- 
duce them, merely becaufe we cannot com* 
prehend, or have any idea at all of the man- 
ner of operation $ but where there is an appa- 
rent inconfiftency in the idea of the efFcdt, fo 
that one part of it necefiarily deftroys another; 
for that is really the idea of nothing, which 
is not the objed of power. To fay that by 
the Power of God, a thing may be and not 
be at the iame time, that a whole may be no 
greater than one of its parts, that number or 
magnitude may be at once equal and unequal, 
that bodies, contrary to their nature, may be 
without folidity, and be in different places at 
the fame time; — to fay that thefc and fuch like 
abfurditfcs may be effected by the Power of 
God, is only to fet his power in a ridiculous 
light, and to deftroy all the fecundations of 
our knowledge. And it is abfurd to imagine, 
that the Being of God himfelf, and his attri- 
butes, eflentially unchangeable, are fubjed to 
#ny power whatever. And therefore, 
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27° God's Almighty Power, by what adls manifefled, 
Serm. idly. We ought not to afcribe to the Power 

VIII. of God any thing which is unworthy of his 
'other perfections, any thing which is inconf- 
fiftent with the wifdom, or the moral redtitude 
and goodnefs of his nature j for that is ab- 
furdly to fet the attributes of the Deity at Va- 
riance with each other, and to difhonour his 
true character under the pretence of magni- 
fying his power. Men may foolifhly imagine, 
that what they call arbitrary power, is a moft 
exalted and glorious condition; judging not 
by any real perfection in the thing itfelf, but 
only by the diftindtion and fuperiority which 
it gives them above others. If by arbitrary 
power be meant that which is independent 
and liable to no controul from without, in 
that fenfe it does belong to Almighty God: 
But if it fignifies a power of adting according 
to mere will and pleafure, without any regard 
to right and reafon;— this is fo far from being 
in itfelf an excellency, however it may be de- 
fir'd by weak ambitious mortals, that nothing 
can appear more deform'd, and odious to the 
tinbiafs'd human mind. Can any man, calmly 
confidering, and not under the influence bf 
paffion, think brutal force amiable, that is, 
force feparated from reafon, equity and good- 
nefs? Rather does it not fill the mind with 
horror ? If we compare human governments 
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of thefe dire&ly oppofite chara&ers ; the one S e r m . 
limited by law and juftice, where the rights VIIL 
of fubjedts are fecured on the fame equitable * 
foundation with the prerogative of the prince, 
and equally fafe from violent invafion ; the 
other wholly defpotic, where the lives, liber- 
ties and eftates of men, are abfolutely fubjed: 
to the caprice of a paflionate mortal, accuf- 
iomed to tyrannical cruelty, and flatter 'd into 
an opinion that it is the higheft glory, which 
the human nature is capable of being raifed 
to s— upon fuch a comparifon, it will be eafy 
to determine whether arbitrary power, in the 
fcnfe already explain'd, be a real perfection 
in the efteem of intelligent beings. Far be 
it from us to entertain any fuch notions of 
the Divine dominion, which, tho' it be ab- 
folutely uncontroulable, that is, it cannot be 
reiifted by any oppofite ftrength, (for who can 
Jiay God's hand, or fay unto him> what dojl 
thou $) yet is always exercis'd with perfedj: 
-wifdom and moral redtitude. It is therefore 
alike impofiible to alter the nature of things 
which he has made, that is, make them to be 
what at the fame time he has made them not to 
be, (that were to deftroy the power by which 
they are produc'd and do fubfift) and for him 
to 4Ct againft that invariable reafon which 
jpuft always appear to his perfeft underftand- 
1 ing, 
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2jz God's Almighty Power, by what atfs manifejlej, 
SERM.ing, and againft his moral perfc&ions which 

VIII. arc, equally with power, infeparable from his 
cflence. And for this rcafon the Scripture 
juftly afferts moral cjvil to be impofliblc for 
God, or any thing which fuppofes him to 
have done amifs ; as when it fays, that it is 
impoffible for him to lie, and to repent; 
which impoflibility, tho' in fome refpe&s dif- 
ferent from what is meant by contradiction 
in the nature of things, yet ftands upon as 
fure a foundation ; for the attributes of God 
which are called moral, do as really and im- 
mutably belong to his nature, as his natural 
perfections, and are as ncceflary a part of his 
charadtcr. Thus Elihu excellently fpeaks 
concerning the government of Providence *, 
Far be it from Gnd that be jhould do wicked- 
nefs, and from the Almighty, that be jhould 
commit iniquity. For the work of a man Jball 
be render unto him, and caufe every man to 
find according to bis ways. Tea, furely God 
will not do wickedly, neither will the Almighty 
pervert judgment. And thk, inftead of View- 
ing any defed of power, arifes from the pie* 
nitudeofit; for, as Elibu adds in the 13 th 
verfe, Who bath given him a charge over 4he 
earth ? or who bath difpofed the whole world? 
Men are therefore tyrannical, becaufe they 
are impotent -, a fecret confeioufnefs of de- 
pendent, 

• Jobxxxiv. 10, II, 13. 

Digitized by CjOOQ l£ 



<W7</ in what Senfe to be underjiood. - • • . 373 
dependant, precarious power, and a mifgiv-SERM. 
ing fear of harm from others, whom their paf- VIII. 
fions reprefent as formidable enemies, put, ^ 
them upon exerting their utmoft ability, in 
executing their wrath without delay. But he 
who is fecure in his unchangeable AU-fuffi-, 
ciency, abfolutely independant, and there-, 
fore incapable of few from any adverfe pow-* 
er, or of any other paflion which terminates 
in felf-defence, can never be tempted to aft 
otherwife than according to the moil perfect, 
wifdom, redtitude and goodnefs. 

To form in us a right temper towards 
Cod, and that affectionate pradical regard to 
him, which is our principal duty, we fhould. 
carefully endeavour to have juft notions con* 
cerning his government (I mean that which 
is moft ftri&ly and properly fo called) over 
rational and moral agents. The fole founda- 
tion of it cannot be the natural attribute of 
Power, for that alone can never produce fuch 
obedience, as the voice of our own reafon will 
pronounce truly good, and acceptable to the 
Deity. So the human mind is constituted, as 
ncceflarily to difcern the difference between 
moral good and evil, and be directed to form 
its conduit by a regard to that difference, 
otherwife it cannot enjoy inward tranquillity 
with felf-approbation. If this be the inva- 
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274 Gof* Almighty i Power, by what a&s mantfefied 3 
SejiM.riablc law of our nature, the declared will of 

VIIL an y being, how powerful foever, cannot be 
the rule of our adtions, inconfiftcntly with 
our original moral fentiments, nor indeed 
any farther than as it appears agreeable to 
them. The true foundation therefore of 
God's moral government is, not his abfolute 
power to difpofe of the creatures as he pleafes, 
but the unchangeable reditude and goodnefs 
of his nature, manifefted in that moral hu- 
man constitution, of which he is the Au- 
thor: Tho* the confideration of his natural 
dominion powerfully enforces our obedience, 
as containing motives tnat rationally work up* 
pn our hopes and fears, which are not indeed 
the original fprings of morality, but of, great 
life, efpecially in this imperfeft ftate of trial, 
to fupport the mind againft temptations, and 
anfwer objedion$,taken fronji the fecming op- 
pofition of virtue to our intereft. 

Again, we naturally con^r all juft go- 
vernment over intelligent agents as intended 
for their good ; fo that 'tis fcarcely poffible, 
any power or authority over men ihould ap- 
pear to the human mind amiable, which does 
not purfue this end. The fame is ihe great 
ruling principle of adtion in every good mem- 
ber of fociety as fuch, and he ftudies accord* 
ing to his ftation and capacity, to promote 
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the public benefit in the beft manner he can. Se rm. 
If the true intereft of a community were uni- VIII. 
verfally known, and all the members fincere- 
ly difpofed to purfue it uniformly, there 
would be no occafion for laws ; but there- 
fore they are neceflary, becaufe many of the 
(ubje&s are ignorant of their duty to the pub- 
lic, or may be diverted from attending to it 
by their private irregular affe&ions and paf- 
(ions. Human civil conftitutions provide 
againQ thefe inconveniencies as well as they 
can, tho' flill but imperfedly. Thofe forms 
of government are the beft, which moft effec- 
tually preferve the power of legiflation from 
the influence of human paflion, caprice and 
corruption, and fecure its continuance in per- 
fons of the greateft reputation for wifdom and 
integrity: For thefe are the chara&ers of 
higheft authority among rational beings, and 
which only are regarded by ingenuous minds. 
Penalties added to Laws, which derive all 
their force fronrmere power, cannot produce 
* willing and reafonable obedience ; and, as 
St. Prftf/juftly fays, *fuch laws with fane- 
tions,. wdhe made, not for the righteous, ^utfot 
the difobedient and the lawlefs. 

But the Divine moral government, as the 
obligation it lays upon 7 us cannot be fatisfied 
otherwife than by an intelligent and affec- 
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yjf} God's Almighty Power, by what a&s manifefted^ 
SERM.tiopate obedience, fo every part of its exercife 
VIIL carries the cleared evidence of wifdom, equi- 
ty and goodnefs, the ftable foundations of 
authority which reafon cannot refift. What- 
ever God requires of us, he at the fame time 
Jhews to be good, perfe&ly agreeable to the 
'Icool dictates of our own under/landings $ ei- 
ther what appears intrinfically good at firft 
view, fuch as the love of himfelf and our 
fellow-creatures, or what, upon calm reflec- 
tion, we muft difcern to have a necefiaiy con- 
nexion with thofe principal duties, as plain 
confequences from them, or as proper means 
in order to our performing them. *Tis true, 
that for the purpofes of morality as well as 
of civil government, every fubjeft has not fuf- 
ficient knowledge to difcover the beft means $ 
and therefore God may condefcend: to inter- 
pofe, (as he actually has interpofed where he 
has granted a revelation to men,) for promote 
ing true moral piety and virtue, to eftablifh 
certain pofitive inftitutions, which are only to 
be confidered as means of religion ; but even 
thofe pofitive inftitutions, at leaft in Cbtiftia- 
nity % may,bedifcerned, by attentive minds, to 
be eminently ufeful to the moral ends for 
which they are appointed, add fo far they 
Hand upon a moral foundation.: And where 
the ufefulnefs of fuch pofitive appointments 
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cannot be clearly difcerned, our obligation tpSERMJ 
the o"bfervance of them does not arife from VIII. 
God's abfolute fupremacy and natural domi-* 
nion over us, which cannot produce a reafon- 
able and liberal fervice, but from a firm per- 
fuafion of his immutable redtitude and good- 
nefs, and of his unerring wifdom. Tho' we do 
not at firlt view fee the propriety and expedi- 
ency of every fuch inftitution in particular, yet 
deference to the perfedt wifdom and goodnefs 
of our. Ruler, who appointed it for our ad- 
vantage, does, rationally determine us to ufe it 
with diligence and the beft application of our 
thinking powers, that we may obtain the be-, 
nefit by it. which he gracioufly intended. 
- Thefe, I think, are the beft and mod be* 
poming fentimei>ts we can have of Gjad's mo- 
r^l government. It is founded, not on his fo- 
ypreign irref 
nion, but on 
dom.and goc 
abfolute univ 
rational creat 
arid righteoul 
that is, every 
thereby be ir 
willing obed 
gipp, arjd onl 
the adminifti 
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278 Gods Jlltnlghty Power, by what a£ts manifejled y 
SERM.crcifed, not arbitrarily, but according to the 

VIII. m oft pcrfoft equity ; and rewards and ponUh- 
ments are diftributed in exad proportion to 
the meafiire of moral good or evil, in the dif~ 
positions and adtions of every particular moral 
agent. 

There is however fome part of the Divine 
adminiftration, which in another fenfe, with 
refpedfc to us, may be called arbitrary ; that is, 
we cannot pretend to find out the reafons of 
it, but ought to reft fatisfied in the fovereign 
freedom of his will. What I mean is, that 
tho' God always preferves inviolable the rights 
which he has given to his creatures, and a<3s 
towards all of them according to the exa&eft 
meafures of wifdom, equity and goodnefs, not 
one of them ever has reafon to complain of 
being treated with an undue feverity •> yet, as 
it pleafes him to manifeft his power, his ma- 
nifold wifdom and goodnefs, in the variety of 
his works, it is not to be expeded that we 
ftould comprehend the particular grounds of 
this variety, or underftand the reafons why he 
makes a diftindtion among his creatures : this 
only we are fure of, that he never injures any 
of them, nay, that he deals bountifully with 
all, which are the proper objeds of goodnefs* 
The Potter's power over the clay, is a fimili- 
tude which the prophet Jeremy ufes ; and af- 
ter 
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ter him the apoftle Paul y to Tcprefcnt the do-S£ jtf* # 
minion of God over the creatures, and parti- VJIL 
cularly men. As the Potter intending veffels 
for various ufes, out of the fame mafs arbi- 
trarily choofes materials for the Coarfer, and 
the finer fort, diffinguifhing them by bis 
workmanfhip according to the different pur- 
pofes they are defigned for ; fo the forming 
hand of God has made a difference among his 
creatures, as it pleafed him ; out of the ftqac 
matter, originally alike capable of all forms, 
he has made bodies terfeftrial and celeftial, 
with all their different glories, the fhiniftg 
conftellations in the heavens* beautiful flow* 
ers, and clods of earth. In like manner there 
is an apparent diversity in thl condition! of in- 
telligent beings, towards whom the Difinfc 
moral perfections are exercifed. They are tff 
fuperior and inferior orders, feme indued witlj 
higher, fome with lower powers 5 for which 
diftindion, fo far as it relates to individuals* 
and that they are appointed each to their par- 
ticular rank, no reafon is to be given but 
that it fo pleafed the fovcrefgn Lord of all* 
But he is juft and good to every fpecies, and 
every individual of them ; none ha$ caufe of 
complaint, but ought to acknowledge the 
boonty of the Creator, whofe condition of 
being is better thapJNon-exiftence. Particu- , 

S 4 larly 



280 Gods Almighty Power, by wbataSts manifejled, 
SBRM.larly among mankind, the wifdom of Provi- 

VIII. dcnce has feen fit to appoint a great difference 
in many refpe&s. Their outward eftates, the 
conftitution of their bodies, the natural en- 
dowments of their minds, the opportunities 
for improving them, and their advantages for 
attaining to the knowledge of religion, — all 
thefe are very unequal ; fome are rich, fome 
poor 5 fome weak, others ftrong ; fome are 
favoured with excellent means of education 
and inftrudtion, whilft others are bred up in 
ignorance. And efpecially the privileges of 
-God's peculiar people, firft appropriated to the 
Jews, and afterwards enlarg'd to the Cbriftian 
nations, which the Scripture highly celebrates, 
is they are indeed very great, (for God has fa- 
voured his people with an exprefs revelation, 
be batbjhewed tbem bis word, bisftatutes and 
bis judgments, while be has not dealt fo with 
other nations*;) thefe privileges, I fay, are 
only to be attributed to the diftinguifhing fa- 
vour of God. It was not for any merit in the 
Jews above all others, that God chofe them 
to be a peculiar people unto himfelf ; and the 
nations in which the light of Cbriftianity haft 
(hined, were perhaps funk as deep in igno- 
rance, fuperftition and vice, as any other in 
the world. 

But 

• Pfid. cxlvii. 19, '20. 
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But tho' in this branch of his adminiftra-SBRfci.' 
tion God may be faid to ad: arbitrary giving VIII. 
no account of his matters, and it is neceffary^"^^^ 
that it fliould be fo, for the order of the world 
and the great ends of his providence ; yet he 
never afts againft the rules of equity and 
goodncfs towards any of his creatures. There's 
none of mankind left without manifeftationS 
of his mercy, and the diftindtion he makes 
by difpenfing his fuperadded gifts feveratty as 
be willy is not the meafure of his final diftri- 
bution as judge of the world. If he beftows 
his favours freely on fome, he does not there- 
by injure others, as our Saviour teaches us in 
his parable*, applying this moil reafonable 
defence of the Divine government to the cafe 
of the Jews, who are reprefented as murmur- 
ing, becaufe the Gentiles, called late to the 
fervice of God, were advanced to the fame 
privileges with them. The anfwer is, to 
which there can be no colourable pretence of 
an exception, Is it not lawful for me to do 
what I will with mine own? And in the pa- 
rable, Mat. xxv. God is reprefented as adting 
with fovereign freedom, in committing his 
goods to the care of his fervants ; to one be 
delivers five talents, to another J to 

another one, according to his c , or 

according to the judgment whic rfedfc 

♦ Matt xx. v wudom 
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£$ 2 Gois Almighty Power \ by what aBs manifejled, 
t>s R M. wifdom makes of their fever al abilities. This 
VIII. unequal diftribution makes indeed a difference 
'in their capacity of fervice, and lays a foun- 
dation for different degrees of happidefs, which 
may be fuppofed in every ftate and every pe- 
riod of our exiftence, confidently with the 
nghteoufhefs and the goodnefs of God's moral 
government j but it is not the meafure by which 
recompences are awarded* for in the fequel of 
the parable, we find they are given according 
to the improvements feverally made by the 
fervants. God will render to every man im- 
partially according to his own works, and the 
degrees of his diligence and fidelity in ufing 
the talents he was entrufted with ; not accord- 
ing to the talents given him, or the abilities 
and opportunities he enjoy *d, for thefe were 
properly the goods of another. 

I (hall conclude with this one refle&ion on 
what has been laft infifted on, that it gives 
us a juft idea of the Divine government over 
the moral world, (hewing in what fenfe it is 
arbitrary, and in what fenfe it is not : From 
Both which ufeful inftru&ion arifes ; and in- 
deed there is nothing comprehended in the fu- 
preme power and dominion of Almighty God, 
of greater importance, and more direftly 
applicable to ourfelves. On the one hand, 
fincc it has pleafed the great Ruler of the 

world, 
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world, to -manifeft his power wifiiom *nd$&itM, 
goodnefs, in the variety of his works, and of 'VIII. 
his difpenfations towards his creatures, we* 
ought in this to recognife his abfohite iu- 
premacy, and with all humility to acquiefce 
in his fovereign and uncontrollable difpofitioo 
of things. In this great fabric of the univerie> 
wherein God has difplaycd the glory of hit 
Majefty and of all his perfections, it was nc* 
ceflary there (bould be a diverfity ^ for in the 
different conditions appointed to the creatures, 
and the different degrees of perfe&ioaand hap 
pinefs communicated to them, his glory (bines 
more confpicuoufly than it would have done 
jn an unifqrnj production, and in their various 
ways, his works harmonioufly join in prajfing 
him. Since then it was neceflary that the 
world fihould be diverfified in the manner it is, 
who but the Creator himfelf could diftingutth 
thq ranks of beings, and appoint to every 909 
its proper ftation. As for his good pleasure aU 
things were created, there can be no pretence 
of injuftice done to any of them ; for they 
could have no rights capable of being violated* 
prior tq their beisg, nor indeed any pretence 
of un&ndue.fst if tfeeir ft*te is more eligibly 
th^n not to be, whi^b mult be acknowledged 
concerning the ftate wherein all the creatures 
yrere Knade. Shall the. thing formed fty to him 
S that 
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*&4 G°* s Almighty P?u>er> by wbafaffs mamfejted* 
SlRM.tbat formed it, wby baft thou made me thus 9 
.VIII* Shall a brute complain that it was not made 
'a man, or a man that he is inferior to an an- 
gel ? Every kind of beings, . and every indi- 
vidual, have reafon to be fatisfied with the con- 
dition appointed to them, and no ground of 
difcontent; .always fuppofing it jto.be better 
than non-exiftence. For if there were any 
ground of complaint, any one muft have it 
to whom that lot fhould fall ; and then the 
objection muft lie againft the wifdom of God, 
and the exereife of his power, in making any 
fiich order of creatures at all: Which objection 
an attentive mind muft condemn, for who 
can take upon him to fay that any thing in 
the wotks of God is fuperfluous, that any par- 
ticular fpecies of beiffgs was not neceffary, 
and a proper part of the univerfe. The fame 
reafoning will hold in proportion, for mens 
fubmitting to the order of Providence, in the 
worldly condition which is appointee! them- 
For the place of our nativity and education, 
Our ftate of fidknefs or health, riches or po- 
verty, with a multitude of other fuch like, 
circumftances, are as much fubjed: to the Di- 
vine difpofal and direction, as t0 w ^ at ^P 60 ^ 9 
of beings we belong; and no more ftri&Iy 
within the fphere of diftributive juftice, the 
final and complete exereife whereof is refer ved 
5 to 
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to a future date. God does not leave thego-SERM. 
vernment of human affairs to inferior caufcs, ;"'• 
he interpofes himfelf by a fovereign irrefiftible^^*""*^ 
efficiency. Vain mortals are apt to imagine 
that the differences of their condition are 
principally owing to themfelves, and they af- 
cribe the fuccefs of their endeavours to their 
own fkill and induftry 5 but it is much rather 
to be attributed to the fovereign agency of Di- 
vine Providence, as the PJalmi/t juftly obferves • 
* Promotion comet b not from the eajl\ nor from 
the weft* nor from tbefoutb ; but God is judge, 
be pulletif down one andfettetb up another. It 
becomes us therefore in all the changes of our 
ftate, humbly to acknowledge the fupreme 
dominion of Almighty God in the government 
of the world, who has divided the earth and 
the enjoyments of k among the children of 
men, in what proportions he fees fit. And as 
they who are in lower fituations, ought not 
to envy their fuperiors ; fo neither have the 
gre'at any reafon to glory in their acquifitions, 
and treat their inferiors with contempt. -f Thus 
faith the Lord, Let not the wife man glory in 
bis wifdom, neither let the mighty man glory iu 
bis mighty let not the rich man glory in bii 
riches. But let him that glorieth^ glory ih 
this, that be under ftandeth and knowetb nfe* 
that I am the Lord which exercife loving kind- 

nefs % 

* PfclvlxxT. 6. f J^.i^ *3>*4« - 
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*96 God's Almighty Ftawr, fy mbat a&sntenifejled, 
SxRhi. neji, right eoujhefs and judgment in the earth. 

VIB. Let jjina rejoice, and be humbly confident in 
the fupreme and abfolute dominion of that 
God who wifely governs the world, diftin- 
guithing fome by his fpecial favour, without 
doing wrong to any. To which purpofe alfo 
may bo applied (the cafe refer'd to, being of 
a parallel nature, and the reafohing fbtinded 
on the fame principle ) what St. Paul fays 
concerning the extraordinary gifts of mini'- 
fixation, wherewith fome were endowed for 
the fervice of the Cbriftian Church, — * Who 
maketb thee to- differ from another \ and what 
haft thou that thou didjb not receive ; why then 
dojl thou glory ? 

But the Divine government is not arbitrary 
in another fenfe ; it is not adminiftred by law- 
lefs force* like that of the tyrants in this world, 
but with the moft impartial equity, tempered 
with goodnefs, and dire&ed iii its exercife by 
the moft perfeft wifdom. f God bath Jpoken 
once* twice have* I beard tMs y that povoer be- 
longetb unto God. Alfo unto tbee^ O Lordi 
behngettmercy^for thou render eft to every man 
according to* his work. Tho' he teftows his 
gifts freely as % a fovereign, and makes what 
diftin&ions he pkafes among his creatures, in 
the capacities of their nature, and in refpeft 
of outward advantages conferred on fome, 

which 
**Cbr*tv. 7 . +Pfal. Ldf. ir,i2. 
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which are deny'd to others; yet in the exer-SiRM. 
cife of his moral government, efpecially in the VIII. 
diftribution of final recompences, he wilT 
ftri&ly obferve the exadeft meafures of equity. 
He will not contend with bis creatures by bis 
great power ■; nor fliew his abfolute dominion 
by crujhing under bis feet the prijoners of the 
earthy who have no defence againft his might ; 
tyit will, without refpcdt of perfons, render 
to all men according to their works. Which 
confideration, as it is terrible to the impeni- 
tent workers of iniquity, whom no power can 
fcreen from his juft difpleafure, fo it is a ne- 
ver-failing encouragement to good men, who, 
rejoicing in the tellimony of their confidences* 
that in fmplicity and godly fincerity they have 
bad their comierfation in the world, ajfure their 
hearts before him 5 confident that his power 
will not be employed againft them, but for 
their felvation ; and therefore, becaufe he is 
God Almighty \ they walk before him and are 
perfe&. 
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SERMON IX. 

The true Notion of Divine Omni- 
science, of its Nature, Manner and 
Extent* 



"%ia$' PfaIm cxlvii/ 5# 

His under/landing is infinite. 

I Have cbferved on another occafion, that 
the main controverfy between jltbeifts 
and believers in God, is concerning his 
intelligence. None of the infidels, whether 
ancient or modern, have in exprefs terms de- 
nied the being of God; but by that word, 
they mean, not a particular defigning and 
perfedt Agent, the Maker of ail things, (which 
is the true notion of the Deity,) but either 
blind unintelligent neceflity," to which they 
attribute the exiftence of the world and eve- 
ry thing it contains, as the caufe of all, or 
univerfal fubftances, comprehending the whole 
univerfe and all beings in it. As therefore in 
oppofition tp thefe abfurd notions, we have 

full 
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*The true Notion of Divine Omnifcience, Sec. ko§ 
full convincing proof of the exiftehce of oneSEKM; 
Supreme Being abfolutely perfect, the Maker 1X * 
and governor of the world; by the fame 
clear evidence we know, that intelligence is 
a primary and eflential attribute of his na- 
ture. And as this is what all his works 
teach us, the inanimate, the fenfitive and ihh 
rational parts of the creation, join in pro- 
claiming the underftanding of their Maker; 
fo without acknowledging it, we can have 
no right conceptions of him at all. The idea 
of a being without knowledge, even fuppo- 
fed eternal, immenfe and all-powerful, as 
that fignifies not a voluntary activity, but a ne-* 
ceffary caufe, is really an idea of nothing at all 
to the purpofes of religion, of nothing which 
can raife any admiration, honour and efteem, 
and is indeed of no importance to us. The 
worfhip of an ignorant Deity is the reproach 
of human nature; as no tolerable apology 
could be made for the Heathens, who ferved 
idols that bad dyes and Jaw not, and ears hut 
heard not ; fo none can be made for us, if we 
pay our religious homage to a being fuppofed 
void of underftanding, whatever other per- 
fections we afcribe to him, which are really 
no perfections at all in the deliberate efteem 
of the human mind. 

Vol. I. T I 
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Sebm. I (hall not now attempt to prove the in- 
I3C. telligence of the Deity in general, for that has 
been already done by the arguments which 
prove his being : nor do I pretend to give a 
com pleat idea of the Divine knowledge, 
which it is not to be imagined we can com- 
prehend, for that were to fuppofe that our 
underflandings are like his, infinite : But 
my intention in this dlfcourfe Is, to make fuch 
bbfervations concerning the nature, the man- 
ner and extent of it, as may give us a juft and 
magnificent, tho** imperfedt idea of that ado- 
rable perfection, and tend to produce thofe 
pious difpofitions, and that dutiful refpe& 
which it claims from us. 

Firfi y It is certain that the knowledge of 
God extends to the whole compafs of exig- 
ence. Since all things that have being are ci- 
ther God himfelf or his works, it is impoffi- 
ble that any thing fliould be unknown to him. 
He is the moft excellent of all objects, and 
the moft incomprehenfible by us * but yet a 
reflection on what paffes in our own minds 
will lead us to this conclufion, that his per- 
fections which infinitely tranfeend our capa- 
city, are in the neareft and moft immediate 
view of his own underftanding : For all the 
conceptions, and all the aCtions of intelligent 
beings, with the principles from which they 

proceed, 
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proceed, are accompanied with confcioufnefs. S e r m. 
Of all the fubjects to which we apply our 
thoughts, our own faculties and the exercife 
of them are the moft clearly difcerned, and 
the beft undcrftood by us. We know every 
idea that is prefented to our minds, every 
imagination, every defire and volition, every 
enjoyment j the felf-confcious fpirit of a man 
knows every thing in him j and fo we muft 
judge concerning all intelligent beings, even 
to the higheft and moft comprehenfive un- 
derstanding. Now if God thoroughly knows 
his own perfections, if he knows his eternity 
better than we do our temporary duration, 
and his immenfity more perfectly than we do 
our limited condition of being j if he knows 
his own perfect comprehenfion of things, but 
as clearly as we do our fenfations, and his Al- 
mighty power, as clearly as we difcern the 
limited activity of our minds j—This is an ex- 
tent of knowledge which feems to follow ne- 
ceflarily from the fuppofition of his intelli- 
gence, as evident as his being, but muft ap- 
pear to us very great, the object being of all 
others the moft above our understanding, and 
paft our finding out. Indeed God's know- 
ledge of himfelf, of the proper exercife and 
unlimited perfection of his own powers, may 
be faid in fome fenfe to be the knowledge of 

T 2 all. 
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Se r m. aH things* for the utmoft bounds of poflibility 
IX. do not exceed Omnipotence, and the whole 
compafs of truth is within the reach of infihite 
underftanding. I have obferved elfewhere, * 
that the EfFences of all things muft, before the 
formation of the univerfe,, have been known 
to the eternal Mind, as every wife agent forms 
a deflgn in his thoughts before he executes it. 
Can any thing be difficult to him who fees all 
things in the firft Caufe, the whole frame of 
mature and all its parts, with the intire ferns 
of events from the foiMxhrtion of the world, in 
his own counfels ; who fees them, I fay, with 
as great clearncfs, and with as great certainty, 
as we do the perceptions and determinations 
of our own minds? 

But it is diredtly and immediately evident, 
that the whole of created exiftence is perfe<3> 
ly known to God, becaufe it is all the work 
of his hands, and upheld by the word of his 
power. Every voluntary agent muft be fup- 
pofed to underftand his own productions $ the 
fkill of the meaneft artijkcr reaches to the 
limits of his own art> tho' he may be unac- 
quainted with the nature of the materials he 
works upon, he knows the labour he beftows 
on them, and the conipo&tions, figuses, aod 
other fenfible effedis which depend upon his 
own operation. Since therefore God is the 

volun- 
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voluntary Maker of all things, difpofing theSERM. 
whole frame of nature as it pteafed him, and^ 
continually governing it by his own imme- 
diate agency, nothing can be hid from him. 
If in all that variety of being, and all the ap- 
pearances which are in the univerfe, from the 
greateft to the leaft, from the utmoft circuit 
of heaven to the center of the earth, there is 
nothing which his hand has not form'd, arid 
his providence does not dire&, every thing • 
muft be thoroughly known 5 for wherever his 
power works, there hi$ underftanding difcerns. 
This confideration leads us to form an idea 
of the Divine knowledge as different from, 
and infinitely, more perfect than ours, even 
with refpeft to thofe obje&s which are, in 
fome meafure, known to us. It is from a 
refle&ion on our own underftandings we take 
our rife to the apprehending of that perfe&ion 
in the Deity ; but we ought not to imagine 
that things appear to him in the fame manner 
they do to us. Nothing is more evident than 
that different perceptive powers have different 
views of the fame objed. Our reafon in ma- 
ny cafes corrects the report of our fenfes, and 
iees things in quite another light 5 much more 
is it to be thought that an infinitely perfefti 
mind fees not as man fees, that things are 
known to him, not in a remote and diftant 

T3 way, 
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Serm. way, by their external appearances and ef- 
IX. feds, as they are to us, but that his under* 
/landing penetrates into their inmoft natures, 
and difcerns clearly all their properties and 
powers. The little knowledge we have, was 
given us for particular purpofes, not for a 
thorough comprehenfion of things; nor are 
they, any of them, put abfolutcly into oijr 
power, to govern and to ufe them every way, 
and for all the ends they are capable of fenc- 
ing, which would require a thorough under- 
landing of their nature, attributes, and powers 
of every kind. We difcern by our fenfes fame 
qualities of material objeds j rather they are 
the occafion of exciting certain ideas in us, 
whereby the bountiful author of nature has 
made them ufeful to the prefcrvation, the con- 
veniency, and the enjoyment of life. Our rea- 
fon goes a little farther, difcovering by obfer- 
vation, and by attending to the connexions 
and dependencies of things, other properties 
and relations, which may be applied to ufe- 
ful purpofes in life, and afford various enter- 
tainment to the mind; ftill however there 
remains a great deal unknown to us, indeed 
the human undemanding feems to be unequal 
to the comprchenfion of any thing. But the 
Maker and abfolute Governor of all things 
knows them perfectly, not by external ap- 
pearances 
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pearances'and effe&s afccnding to the difco-SEttM. 
very of caufes, as we do ; but as he formed 
the plan of the whole univerfe and the intire 
extent of being, in his own counfels^ he fees 
effefts in their caufes, having by the free de- t 
termination of his own will, given them 
whatever meafure of power and perfection 
they poflefs. None of thofe eflences can be 
hid from him, of which he had the perfeA 
idea in his own mind before the Being actual- 
ly exifted ; He can be ignorant of no proper- 
ty, virtue, or efficiency, (nor anything that 
can be effe&ed by it) which is derived wholly 
from himfelf; all the powers of nature, with 
the remoteft confequences which depend upon 
them, muft be at once in his view ; and feeing 
he has all the creatures abfolutely under his 
dominion, difpofing of them at his pleafure, 
and actually does govern them by the imme- 
diate exercife of his power, he muft have, not 
a partial knowledge like ours, of fome parti- 
cular ufes they ferve, but a thorough under- 
ftanding of their utmoft capacity. 

Befides the wide difference which there it 
between the knowledge of God and that of . 
finite beings, particularly mankind, in the ex- 
tent of them, both with refpeCt to the num- 
ber of objeds, and the difcernment of their 
nature, properties, relations and ufes $ the one 

T 4 is 
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SERM.is narrow aod confined to a few things, the 

JX. other reaches to the whole circle of being ; the 
one is fuperficial and inadequate, the other 
fees its objedt on all fides $ difcerns not fome 
only, but all its relations, and not the exterior 
appearances and efFetfs only, but its very ef- 
fence and the fecret fprings of all its opera- 
tions. Befides this, I fay, there are other im 7 
portant differences, relating to the manner of 
knowledge ; apd to the apprehending of thofe 
differences we are alfo led, by observing th? 
exercife and progrefs of our own underftand- 
ings in various inftances. There are fome of 
our perceptions perfect in their kind from th$ * 
very beginning : Our original fimple ideas ar? 
fubjedt to no alterations, capable of no itn- 
provementi the ideas of colours and other fen-r 
fiblt qualities remain invariably the fame; the 
confeioufnefs we have of our own exifleqce^ 
our powers, perceptions and operations, is 
always clear and determinate -, not only fo A 
our knowledge of fome truths is diftind and 
compleat, from the firft moment of their be- 
jng intelligibly propofed, without any diffi- 
culty or labour in reafoning, and this known 
ledge is called intuitive. But there arc other 
things in the knowledge of which we make 
proficiency, and proceed to the discernment 
of them by degrees. We can varioufly com- 
pound 
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ppund and affociate our ideas $ we obierveSERj^ 
their connexions and differences, their agrees IX. 
meqt and difagrecment $ and from one truth ^v^ 
clearly perceiv'd, we go on to the difcovery 
of another, which, according to the meafurc 
of evidence that appears in the connexion, i$ 
judg'd certain or probable. Such is the nar-? 
rownefs of the human mind as not to he abl« 
to perceive actually at once, all things which 
it has known $ and this defeft is in fome mea«? 
fure fupplied by memory, or the revival of 
ideas which were in it before. This progrefs 
of our underftandings, arifing from their limit- 
ed capacity, evidently (hews their imperfect 
tioq, and muft be attended with difficulty, 
confufion, and uncertainty in fome part of our 
knowledge, which probably in fome degree, 
all finite beings are fubjeft to. But the fu*r 
preme Mind is f erf eft in knowledge \ all thing! 
$re clearly perceiv'd by it, and all their con-> 
flexions, differences and relations, without any 
confufion, obfeurity or uncertainty. The va«i 
riety and multiplicity of the objects cauf? nq 
perplexity in his underftanding, which is large 
enough to contain them all, without being 
eipbarrafs'd or forgetting any thing. There is > 
no creature that is not manifeft in the fight of 
Cod, but all things are naked unto his eyes and 
opened, even t9 their inmoft efiene$$; and! 

without 
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Serm. without the labour of inveftigating truth by 
rcafoning, he difceras, by a fimple and direct 
intuition, the whole ferics of caufes and ef- 
fects. Thus we ought to conceive of the Di- 
vine knowledge, as altogether free from the 
imperfedtions and infirmities which cleave to 
ours ; and tho* the intellectual powers which 
God has given to fome creatures, as they are a 
convincing proof of his own intelligence, and 
may be juftly call'd the moft excellent of his 
works, making honourable diftindtions among 
the creatures, in the degree wherein they are 
poffefs'd, (for knowledge is neceflarily efteem'd 
by every rational being ;) yet are they all, even 
the higheft of them, but faint images of that 
original p^rfedt underftanding, from whence 
they are derived, which therefore juftly chal- 
lenges our higheft admiration and efteem. 
Human acquirements in knowledge, fhort and 
defedlive as they are, procure refpedt* the 
men, who by diligent ftudy, have improved 
their minds in ufeful learning, are on that ac- 
count in reputation : We think of the angels 
with greater veneration, as a far higher order 
of beings, and their fuperior excellence con- 
lifts in, at leaft one principal branch of it is, 
a more extenfive knowledge. But even this 
is only a faint ray derived from the Father of 
tights, the pure eternal Fountain, who com- 
municates 
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municates light in various meafures to the in-SERM. 
telle&ual world, whereby it is animated, di- 'IX* 
re&ed and fitted to proclaim his praife, yet^' v 
fuffers no diminution of his infinite under- 
(landing, as the fun illuminates, beautifies, 
and refrethes all things within its fyftcm, 
without any abatement of its fplendor. To 
that pureft intelligence, that moft pcrfeft 
Wifdom, which has taught us more than the 
beafts of the field, and to whofe infpiration wc 
owe our under/landing, which is the very ca- 
pacity of all our enjoyments; to that blefled, 
underived fpring of knowledge, let our minds 
always give the higheft honour, and pay the 
moft dutiful refpedt, adore him who Com- 
manded the light tojhine out of darknefs, and 
hath put wifdom into the heart > the image of 
his own perfedtion. 

The id obfervation concerning the Divine 
knowledge is, that it reaches to all the ac- 
tions of free moral agents. This is a point 
of the greateft importance to us, and fhould 
affe& our minds in the moft fenfible manner, 
becaufe we have to do with God, as our Law- 
giver and our Judge. He has, by various me- 
thods, made their duty known to mankind ; 
fome notices of his will are given to all men, 
the work oj bis law is written in their hearts^ 
and he htsjbewed them that which is good^ 

by 
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S er m. by the light of nature : Some of them he hqs 
IX. favour'd with a clear and exprefs revelation, 
and will call them to account for their obe- 
dience to the Jaw they were under. Now 
for this important part of his adminiftration, 
as the fupreme Ruler of the world, he is per- 
fectly qualified by his exa& knowledge of 
men, of all their ways and all their works, 
even to the moft fecret of them. His know- 
ledge of other things may excite our admira- 
tion j but this more immediately concerns us, 
and calls for our attention, becaufe the great- 
eft confequences depend upon it : Our happi- 
nef$ in the enjoyment of his favour, if he fees 
that our works are perfect, and that we have 
, walked before him in integrity and with up* 
right hearts, or the lafting miferable effeds 
of his difapprobation, if he knows that we 
have been workers of iniquity. 

As no confideration can be more awful 
than that of the Omnifcience of God, ex- 
tending to all our works, arid every circum- 
ftance which may heighten their moral good- 
nefs or malignity ; fo it is particularly to be 
remember'd, that his eye penetrates into the 
fecret fprings of a&ion, befearxbes the hearts, 
0nd tries the reins of the children of men. And 
this is abfolutely ncceffary in order to a per- 
fed judgment of our moral behaviour. For 

virtue 
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virtue and vice, religion and irrdigiondo notSERM. 
confift merely, or principally, in outward IX. 
a<3s, but in the intentions and difpofitions of 
the mind, of which every man's confeience 
is a witnefs, for it approves or reproaches 
him, not according to the external appear- 
ance of his works, but according to the in- 
ward affections and purpofes of his heart. 
Human judicature cannot proceed lb far; 
works, as they appear in the view Gf meni 
and the fcnfiblc effedfe of them, come only 
under its cognifance. Indeed intention is 
fuppos'd, without which an a<ftion cannot be 
faid to be rational, or properly human $ but 
k is not known with certainty, and if it were, 
it is but a very imperfedt judgment which 
could be made by it, concerning the mora- 
lity of works. For all that civil judicature 
fuppofes, is, that a man is the voluntary caufe 
of his own aftions, or that he defigns to do 
what he does, it does not pretend to judge of 
his remoter views, of the prevalent affedions 
of the heart, and the motives which influene'd 
it, and of the regard had to the approbation 
cf God and of conscience j all which arc 
points of the greateft moment, in order to a 
precife determination of right and wrong ia 
the moral fenfe. But God fees, not as man 
fees j he looks not to the outward appearance, 

but 
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Serm. but the heart, difcerning all its moft fecret 
^ imaginations and contrivances. And indeed 
without this, he could not be the righteous 
Judge of the world, rendering to all men fi- 
nally according to their works. 

The diredt proof of this point is the fame 
that has been already infilled on, for the per- 
fection and univerfal extent of God's know- 
ledge in general ; namely, his being the in- 
telligent Caufe and Difpofer of all thing?, 
which (hews that the adtive powers of the ra- 
tional creatures are as well known to him, 
with their utmoft exertions, as the paffive 
powers of matter and all its modifications. 
Thefe kinds of beings are eflentially different, 
and fo are their powers $ but they are equally 
the work of God's hands, and therefore muft 
be equally known to him. The free agency, of 
fome, wholly derived from, and depending on 
himfelf, does not place them out of his view ; 
and fince he is the designing Author of that 
faculty, and formM it for certain ends, he 
muft undetftand all its exercifes, whereby it 
is fitted to anfwer thofe ends. And as the 
natural government of the Deity, from which 
the freeft created agents are not exetopted, 
proves his perfect knowledge of all his crea- 
tures, and all their works, fo of his moral 
government over mankind, which requires a 

perfect 
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perfect knowledge of their moral adtions, weSERM. 
have a natural intimation in our own prefa- ^. 
ging thoughts. Thofe to whom God has not* 
given any pofitive revealed law, yet have a 
rule of life written in their hearts, to which 
their confciences bear nvitnefs*, and their own 
accufmg and excufing thoughts, as they are at- 
tended with the greateft pleafure and pain 
which the mind is capable of, and which are 
the prefent fan&ion of the law of nature ; fo 
they are premonitions of farther rewards and 
punifliments, to be diftributed by the fupreme 
Judge. But to this purpofe they derive all 
their force from a fecret impreffion, which 
feems to be indelibly engraven on every hu- 
man heart, that God is the infpedtor of all our 
actions, and all our thoughts. With a view 
to a trial by men, we fhould have no farther 
folicitude than about the evidence of overt 
a£ts, becaufe that is the rule according to 
which they muft proceed $ but fince the te- 
ftimony of confcience is the meafure of our 
expectations from God, this neccflarily fup- 
pofes a perfuafion that he is greater than our 
hearts, and knows all things. The argument 
will be greatly ftrengthened by the confidera- 
tion of God's moral perfections, his reCtitude, 
his goodnefs and juftice, which cannot be 
fully exercifed towards rational beings, with- 
2 out 
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SERM.out an infallible and compleat knowledge of 
IX. their works. At pjtfent I only fuppofe his 
moral government, which cannot reafonably 
be doubted, fince it is evident he has given us 
a moral nature, and a clear intimation that not 
only it is fit he ftiould, but that he actually 
will call us to an account. Accordingly, it 
has been (till the common belief of all men, 
who had any juft fentiments concerning the 
t>eky, that he is perfectly acquainted with the 
condudt of all moral agents, and will at fome 
litoe or othef, render them recdmpences ac- 
cording to their work*. 

If the foundation upon which we believe 
ibis particular branch of the Divine Omni- 
science be juft, liamdy, the evidences of a 
ittoral conftitution arid government of reafon- 
dble creatufeS, and the natural undeceiving 
impreffions on the minds of men, of their 
being accountable for all their adions to God 
as their Judge, th£ confequence ntuft be al- 
low'd, that his knowledge of our hearts, and 
of all that enters into the morality of dur* 
works, is very perfect. For the charadter of 
a moral governor requires, not qnfy that the 
condition of men fhould be determin'd ac- 
cording to the moral quality of their tempers 
and adtions in genefal, that it Jhould be well 
with the righteous^ and ill with the wicked^ 
2 but 
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trot* alfo thaF the fentences pafs'd upon themS&RM; 
fliould bear a proportion to the meafiire of X£- 
their goodnefs and fihfulhefs in a ftate of trial, v 
which fliews how exaff the knowledge of 
their Judge miift be. 

Altho' all men, come under tlie denomina- 
tion of good and bad, and Accordingly the 
tfate to which they (hall be adjudged, iscallM 
a ftate of happinefs or mifery in general $ yet 
both thefe admit of a great variety. As good 
men are not all alike gpod, and vicious men 
are npt all alike vicious, fo neither will their 
enjoyments and fu#enngs by the judgment of 
Cod be equal. * ( THey who have Town bounti^ 
fully Jhdll reap bountifully and they who have 
fown fparingly, Jhall reap alfo fparingly: That 
is, men fliall enjoy felicity in exad propor- 
tion to the degree of their virtuous affe&ions 
aqd virtuous labour. On the other hand,.fonie 
*jevilfervantijhallbe beaten with few, andfome 
with manyjlripesi their puniiftiment (hall be' 
infli&ed in proportion to the obligations they 
have violated, which depend on their various 
circumftances, capacities, and opportunities of 
doing good. Now to adjufl all this exadly' 
and appoint to every man fuch a degree of 
happinefs or of punifhment, as is ftri&Jy pro- 
portionable to the meafure of good or evil in 
his difpofitions and his works, which a per- 
Vol. I. U feft 

* 2 C«r. *. 6. 
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S e R M. fe& moral government requires $— To do this, 
IX. I fay^ none but an infinite underftanding is 
fuflicient, a clear and certain knowledge of 
the hearts of men, of the affections which 
aire prevalent in them, of their motives of 
adtion, and of all the circumftances which 
concur to the perfection of their good works, 
or which either aggravate or extenuate their 
evil ones. 

This extent of the Divine knowledge muft 
appear to us wonderful. We find ourfelves 
fecure withinthe inclofure of our own breads, 
from the .infpe#ioi) of every human eye ; and 
we are fenfible that none of us can difcdrn the 
thoughts and defigns of other men, farther 
than as they difcover themfelves by outward 
figns. But how (halt we form an idea of an 
underftanding which reaches to the moft hid- 
den recefies of all mens minds, and infallibly 
difcerns the fecret thoughts and intents of 
their hearts ? Yet this evidently appears to be 
the prerogative of the fupreme Being, who 
without it could not be the proper Judge of 
moral actions, as we are fconVinc'd he is, and 
cannot remove the impreffion of it out of our 
minds. And indeed the confideration of his 
Omnipotence, naturally leads us to acknow- 
ledge it : For as our own minds perceive and 
operate in all parts of the little lyftems which 

they 
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they animate* fo the mbft perfect Mind being SVr m. 
every where, not in a partial derived mannef, ( IX. 
but in the fulnefs of its a&ive- intelligence/ — V *" J 
muft difcern every thing. Thufc the P/dfmift 
celebrates the glory of the Divine Omnifcience 
in this amasing inftarice of it, * O Lord thou 
baft f ear cbed me and known me. Thou know eft my 
down fitting^ and mine uptifirtg^ thou underftand- 
eft my thoughts afar off. Whither Jhalt I go from 
thy Spirit^ or whitbirjhail I fee from thy pre- 
fence ? u No change of place can hide me 
cc from thy All-feeing eye, for in all parts of 
u the univerfe, I (lfcJutd be alike under thy 
" infpe&ion, and-fitfrOundecl with thy power- 
" ful prefence" Thou baft pofefed my reins* 
thou haft cohered me in iny mothers wombl 
u As all the powers of my nature wtre de- 
u rived from thee; as to thy forming hand 
u they owe the beginning of their cxiftence, 
44 and the various fteps of their -progrefs to 
" perfection, and afe ftill upheld by thy 
u mighty providenfce • fo they are continually 
<f in thy view, and every exertion of them 
44 is perife&fy known to thee/* Since in 
God we live* and mbv£ a Ad have 1 our being ; 
fince all Our animal arid [ rational powers ne-> 
ceflarily depend upon him, and by his con- 
tinued influence the frame of nature is pre- 
ferred, no vital a&, net even the leaft or 
U a nioft 

• f£d, exxxix. 
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^ERM.moft fcqrct movement in our mMds, or oOf 
IX. bodics, : can be bid 60m hi* eye. 

' Before we proceed, spy further in oar ia- 
qiiirye.on<;e«iir4gtheQfnr4feiepceofGod, k 
may not be. amtfs tamafc* &me pra&ieal re* 
fleAions/iOOj wha* baa. feara.alwady obfery'd, 
Thicre fe no, <¥>rj^<J««^W ««* aflfaaing to 
ferious attentive minds* OX whkh more dir 
redly tepds V> produce fiseemy in our whole 
behaviour, %n thfc/qf Owl's: fenqwiofc our 
hearts. The/e h nqw&fr. ft. diff»ofitioa in 
the rain<to. of m^nto^pwve thetnfel*efcto 
thofe inteliigeftt bqiflgfrwhoiar£ witeo&s of 
their Conduct Th^a 4efir*oCpk*fe£one 
another has a great flpfe in farming o»tqw*> 
ward dqjortinent, fofatas ft&open to hu- 
man ob^rvatfoiv ^u|as.rtie ^WQ^pgro* 
bation is infinitely mqr.e. .imppijtanti &. the 
defire ofohtainingjit hairf va/%i more easten- 
$ve influence,, reaebjng, i#t iOoJft to. th* :«** 
ternal pehavioyfr ^ t^ thp.iawafd <WfOfi- 
tjons and, the intents of the bwt- HOtfhri- 
diculpus, dqea hjrgoc^apffaf t©,a, awn wio- 
cpnfiders that ail things m;WM*Rd.QQCrt& 
unto theej^^of nin^ wjth;vfee«»cW4bayej*^ 
do ?. That no aafaw&\ iojefiwiitiesji JW . fonnst 
of devptipn,, ;or„app t earanfiesjof}»»>|ii ce* !«»>•» 
pofe op h|s perfect tund^rftsso^flg.-? ^hiftrhftj 
Jqes through the. mpftfub^tedifeiHiftscwdtpbtt^ 

r fiblc 
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fiblc pretences which an infincere heart can Serm. 
put on, and that tfaey are as odious to him as 3X* 
open bare-fee'd tokkednefs? L w 

Let us therefore always remember the ex- 
cellent iriftra&ions of our Saviour * con- 
cerning ads of devotion and charity, which 
may alfo be applied to other duties, namely; 
that rf we lyould hope for acceptance with 
God in 6ur prayers and our alms*, it is abfo- 
lutely necel&ry to avoid outfrard pomp and 
eftentation. A prevailing defire of human 
applaufe, or as he etfpreffes it, making it our 
chief end to befeen cfrten, will uhdoubtcdty 
idfodj the fincerity of religious Works, A 
called, and cut off our claim to the Divinb 
approbation. But if tfe perform our obefdiehee 
only as unto our heavenly Father, with ail 
affectionate fenfe upon our minds of his Ail- 
feeing eye obfefving tt& in,fecrer, arid witft 
in upright intention to pleafe him, he will 
accept of our feWice and rtwdfd as opirtlf. 
Thus religion feated in the mind, and ex- 
preffing itfelf by an uniform courfe of good 
aftions, appears to be moft re&fonable and 
worthy of men, foi: it ptfrfbes the important 
defign of obtaining ( pro- 

pereft means. Rat ilf it 

5fc certain that God f all 

Jfcdrfs, and will ju y li 

U $ extreme 

• Matt, vu 
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3* %k* true Notion of Divine Omnifcience, 
•Serm. extreme folly, as well as wickednefs. For what 
IX. g 0CK i purpofe can an infincerc profeflion of 
piety ferve, fince we cannot hope to deceive 
him y or what rational account will a man be 
able to give of it to his own mind ? Unlefs 
we will fuppofe the hypocrite perfuaded that 
God iqe$ not know* and that there is in the 
fnofl high no knowledge of man's a&ions, which 
probably is the cafe of very few, the wor- 
ship which he performs with the greateft fo~ 
lemnity, and appearance of devotion, muft 
appear to his reflecting thoughts, the moft 
trifling and infignificant part of his condudh 
Jt fecms yet more abfurd than the loud cries 
and extravagant rites of the priefts of Baal % 
in that ridiculous [light wherein the prophet 
fLlijak elegantly fets them * j for it is not lefs 
ynreafonable to awake a fleeping God by cla- 
mour, or call him off from other bufinefs 
which he is fuppofed to be attending, than to 
addrefs fervices to one whom we believe to b$ 
awake and attentive, yet without any defigq 
(q obtain his approbation ? 

And not only fhould this consideration of 
the Divine Qmnifcience engage men to fince^ 
rity iq their worfhip, but tp upiverfel purity 
of heart, and integrity in their whole conver-p 
fation. For as all the parts of our moral coq- 
4v& are equally under the dirediioq of hi? 

few* 
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law, which requires us to do juftly, and toSERiM. 
love mercy, as well as to walk humbly with IX. 
God ; and every work (hall be brought into* 
judgment before him, with every fecret thing, 
whether it be good or evil $ fo his eye is con- 
tinually upon us in all the affairs of life, and 
in every other deliberation and defign, as well 
as our immediate addrefles to himfelf. In 
vain the * eye of the adulterer wait etb for the 
twilight, faying, no eyejhallfee me, and dif- 
guijetb bis face $ and the murtherer rifetb with 
the light to kill the poor and needy, lurking as 
a thief in the night, till he find an opportu* 
hity to execute his villainous purpofes. For tho* 
fuch wicked men may be able to hide their 
defigns from the view of the world, and there- 
by efcape with impunity in it, yet God is wit- 
nefs to their moft fecret devices, even to the 
mifchief which they have meditated in their 
hearts, altho' their hands have never executed 
it, and he will difcover it hereafter to their 
titter confufion; 

2.dly, Since it is God's prerogative to know 
the hearts of men and judge them, we fhoutd 
not prefume to invade it by rafli cenfures* 
Some works of men, both good and bad, are 
manifeft, fo that we cannot avoid paffing a 
judgment upon them, tho' flill it is an imper- 
fect one, for we cannot enter into the fecret 
U 4 fprings 

* Job, xxiv. 15* * '• - ~ • 
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$ e R m. fprkigs and motives of adion $ but other works 
DC. arc altogether hid fropi our knowledge, ancj 
concerning them we ought not to * judge be- 
fore the time, until the Lord come, who will 
'bring to light the hidden things of darknefs^ 
and make manifejl the counfels of the heart* 
fnd tbenjhall every man have praife of God 9 
the praife which i$ juftly due to his works. 
)t is. therefore with great reafon that the apo* 
files infift fo much on this neceflary cautioq 
to Cbriftiant, that they do not judge one an* 
pther ; which is not only becoming the defe- 
rence they owe to the fuperior knowledge of 
their common mailer, and their profefl? $ ex- 
pedition pf appearing before his tribunaj, but 
is the qnly foundation upon which charity an<i 
pea$e can fybfift among them. It is the vio* 
Ration of this rule, and Cbriftians adventuring 
%? pronounce judgment upo«j their brethren^ 
♦yen upon th$ fecrets of their hearts, cenfuring 
and calling them out of their fellowihip as 
infincere in their religious profeffion, b^caufq 
*f different fcntiRijEjnts and practices in niters 
tonfefledly net egential ^ tis this, I fay, which 
has brought fp ^reat, reprpacjh on Cbrifiianity x 
and 9cqafipfl*d fugh ftenje and fcandalovs con- 
tentions among the followers of Jtfus Ctrrifa 
On the other hand, we ought not to be im* 
moderately affe&ed with the unjgft eenj[ure$ 

which 
* * Cor, iv. $, 
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which frail mortals may ignorantly pafs upoaSBRM» 
us. Every man, 'tis true, dcfircs to ftand fair IX. 
in the efteem of the world, and good pieo n ~ -rv ^ J 
value reputation, even with the weak, as that 
whereby tbey are rendered the more capable 
pf being ufeful to them \ but flill there is a 
Sufficient confolation to the fincere againft un* 
juft reproaches, in the teftimony of their own 
confeiences, and the impartial unerring judg- 
ment of him who fearches the heart. If the 
praife of wife and virtuous men be a fupport 
againft the undeferved calumnies of the igno* 
rant and the wicked, much more may ha 
Cpjoy an undifturb'd tranquillity in his owa 
breaft, who having the approbation of his 
pwn mind, can fecurely appeal to an infalli^ 
ble witnefs, and leave his actions to be trie4 
by the righteous Judge of the world, for to 
ljiim it it a very ftnail thing to be judged of 
mem judgment* fifing be thatjudgetb juftly i\ 
#eX*or4*.* The la£ branch of the Divinq 
pprfe& knowledge, tq us incomprchenfibl^ 
w^ich fhall be the fobje& of the 

3</ ObfJ?rvation, is preference or foreknow- 
ledge of future events. That things tp come* 
as well as the paft apejprefent, are known^ ta, 
the fir# intelligent Caufe, is evident ; for theic; 
being depends on his will, and all theiq 
jowersar^ derived from him. Henwftthere-t 

for* 
* I Cor, iv. $♦ 

Digitized by LiOOQ LC 



'3 14 Wfr true Notion of Divine Omnifcience^ 
Serm. fore forcfee the utmoft which thofe powers 
JX. can produce, and cannot be ignorant of what 
he intends himfelf to do. Every free agent 
fe confeious of his own intentions, which, if 
there be not a defe<ft of power, may infallibly 
afcertain the event; but the everlafting God 
faintetb not, nor is weary ; he is as able to ac- 
compKfh his defigns at the remoteft diftance 
of time, as when they were firft form'd, and 
therefore known to the Lord are all bis works 
from the beginning. As to the effedts of ne- 
ccflary caufes, we can eafily conceive that he 
fbrefeesthem, for they are, properly fpeaking, 
his own works. As he is the firft mover in the 
material world, who by his wifdom originally 
difpos'd its various parts, and by his aftive 
power gave them all their force, he fore- 
knows all the revolutions which can ever 
happen in it, and all the productions which 
can arife from it, for he is really the caufe of 
them, and they are to be attributed to his 
continued operation. But that the free moral 
a&ions of intelligent beings, of which them- 
felves are the fole complete caufes, depending 
wholly on the determination of their wills, 
and intirely imputed to them as their own $ 
that thefe ihould be forefeen by any under- 
standing, muft appear to us very wonderful, 
becaufe it is fo far above the reach of human 

knowledge, 
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knowledge, and becaufe there appears in ittoSERM. 
us, no particular ground of certainty, or man- IX. 
ner of attaining it, confiftent with the frce-*""""*" 1 ""^ 
dom of the agents, whofe future actions are 
fuppos'd to be known. But yet that it really 
\s fo, that not only God knows the prefent 
thoughts and intents of all mens hearts, but 
what they will do and incline to do, in all 
circumftances wherein they ever (hall be, has 
been believed by the generality of mankind, 
who have thought ferioufly on this fubjed, to 
be included in the Divine Omnifcience. It 
feems to be unworthy of his infinite perfec- 
tion to place fuch a multitude of things, fome 
of them very important, and on which great 
conferences depend, out of the reach of his 
forefight. And as from the Omniprefence of 
God, and the abfolute dependance of all ra- 
tional creatures upon him, fo that their powers 
of liberty and choice, as well as others, are 
derived from him, and fupported wholly by 
his providence, we juftly infer that thofe 
powers cannot exert themfelves in any manner 
without hi? prefent knowledge, which is as 
incomprehenfible to us as Presence itfelf j it 
feems reasonable to conclude, that fince thefe 
foundations of his knowledge are immutable, 
and alike clearly underftood by him from 
eternity, being really nothing elfe but his own 
*■'*■•' perfections 
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Serm. perfections and operations, the object muft be 
IX. equally in his view at all times, and that he 
muft difcero at once all the creatures, and the 
intire feries of their a&ions, during the whole 
of their exiftence. Nay, the argument taken 
from God's being the intelligent Caufe and 
fupreme Ruler of all things, to prove that he 
Jmows the whole of a&ual exiftence, and 
whatever is done within its compafs, in which 
all the operations of rational beings are inclu~ 
ded -, this argument concludes as ftrongly for 
the fame extent of his abfolutc eternal Pre- 
fcience. For if the intire frame of nature npw 
actually in being, and the intire fchenje of 
providence, which he is now carrying on, 
comprehending the whole feries of events 5 if 
thefe be the works of defign, they muft have 
been known before they began to be ; and it 
is abfurd, that powers wholly derived from* 
and abfolutely depending on a wife Author, 
for ends which he intended, (hould not be 
fbrefeen by him, with all their exercifes and 
all their poffihle pradu&ions. I (hall not in- 
iift on it as a proof of this do&rine, that there 
have been prophecies fulfiH'd of future e- 
vents, which depended on the, choice of free 
agpots; not only 4 beloved .by the weak and 
ftiperftitioijs vqjg^r, but by men of the beff 
underffyndipg,, upon f clear ftiftoricat evidence 5 

fuck 
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■fcch as the &moua predion of Jfaiah con* S e r Mi 
corning the great revolution in the Baftern *X; 
monarchy, which was tranflated from Babylon 
to Berfiu, and particularly concerning Cyrus, 
whom the prophet exprefsly nataes long be- 
fore he was bora, dtfcrft^ hi* memorable 
adfcs, and the favtmr granted by him to the 
y&wsi not the yefrtfcore illuftrious example 
of oar Saviour's dc&th, foretold as fix'd in the 
determinate counfel atid foreknowledge of God, 
tbo' by wicked band* be was erueifiedandjlam. 
Althp* no reason can be affigned? why, if the 
Divine Prefcience extends ta thefe cafes, 
wherein men haVe afted their part as freely 
as in any other, the fame Prefcience may not 
be fuppofed equally to extend to all parallel 
cafes* that is, to all the voluntary adtions of 
men, and all the events which are accom* 
pfifhed by them. But, not to infift at prefent 
on arguments taken from revelation, however 
convincing they may appear to be, it would 
feem that if we only acknowledge the uni- 
verfal dominion of the fupreme Being over 
the world, and his moral government over 
his rational creatures, the freefl; a&rons of 
men, and all other moral agents, are fore- 
fcen by him, otherwife there muft be an un- 
certainty in the meafures of his own admini- 
stration. As the distribution of rewards and 1 

punifliments 
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SERM.punifhments is a very eminent part of his gd^ 
IX. vernment, in which the honour of his Ma- 
J jcfty, and his moral perfe&ions, is nearly con- 
cerned, and which is attended with the moft 
remarkable changes in the ftate of the world, 
it muft be unforeknown to himfelf in parti- 
cular, with all the confcquences of it, if the 
behaviour of rational creatures, to which it 
bears an exadt proportion, is unforeknown. 
But this is a fuppofition which we can hardly 
think confiftent with the glory of his abfoluto 
fupremacy, the perfe&ion of his wifdom, and 
the immutability of his counfels. 

But the great difficulty, which I hinted be* 
fore, is concerning the confiftency of this in- 
fallible Divine Prefcience, with the liberty of 
human a&ions. If God knows all future 
events certainly, and it is impoffible any thing, 
particularly any adion, (hould not come tt> 
pafs which he forefees, and in the manner in 
which he forefees it, how then are thefe ac-n 
tions free? The anfwer is, that foreknow- 
ledge has no influence at all upon the nature 
of things, to make the lead alteration in them. 
The events which are neceflary are foreknown 
as neceflary, and thofe which are contingent 
and voluntary, are foreknown no otherwife 
than as contingent and voluntary* As our 
knowledge of things prefent, be it ever To cer- 
tain* 
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tain, does not afFed their condition or man-SERM* 
ner of being $ the mechanical motions of bo- IX. 
dies are alike neceflary, and the moral adtions*^"^ 
of men are alike free, whether we know them 
or not; and our foreknowledge of thefe dif- 
ferent forts of events, fuppofing we had it, 
could affedt them no more than our know- 
ledge of them when prefent ; fo neither has 
the fimple Divine Prefcience any kind of 
caufality in the production, or does at all af- 
fect the nature and kind of events which are 
the objects of it The forefight men have of 
their future aftions in certain circumftances, 
does not in the leaft degree leflen their liberty, 
nor does God's foreknowledge of his own ac- 
tions make him the lefs free ; no more is there 
any reafon to imagine that his Prefcience of 
what other agents will do, impairs their free- 
dom. We are confcious to ourfelves of all 
the liberty in aftion, which we can think ef- 
fentially requifite to the purpofes of morality; 
we know that we are under no conftraint in 
doing good or evil, but that our choice and re- 
fufal of the one or the other, proceedsfrom our 
own affe&ions and the inward determination 
of our own minds, and this is the foundation 
of the inward felf-condemnings and felf-ap- 
probations which we feel; and as the know-, 
ledge which God has of our a&ions, whether 

prefent 
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S e R M. prefent or future* is what we are not confcious 
.IX. of, nor find any influence of it upon our felfl 
? determining and a&ive powers y fo it does not 
really change their nature or quality, making 
them more of lefs free. 

As to th6 maimer of God's foreknowing 
certainly contingent future events, that is, 
which have no necefiaty caufe, nor are to be 
accomplished by his own power,, and the de- 
termination of his will, but produced by other 
free agents; this feems to be incomprehenfi* 
ble by the human underftanding. That any 
mind fhould forefee with certainty a diftant 
event, which dots not neceflarily proceed from 
the nature of things,, nor. is fixed by the pur- 
pofe of a voluntary agent, is wonderful to us 
and far furpafles our conception, for as Our 
knowledge of fftturity can only reftdn one w 
other of thefe foundations, we can form no 
diftindt notion of any foreknowledge without 
diem. It is probably their apprehending the 
Divine Prefcience after the lame manner, and 
limiting if to the fame grounds, whhtKfhas 
occafion'd fo much perplexity in the minds of 
men, and involv'd their /peculations updo tKis 
fiibjeft in fo much confufioh. Some imagin- 
ing that contingent events could not otherwi/e 
be fo afcertain'd, as to Be infallibly known/ 
have fuppos'd peremptory eternal decrees con- 
cerning 
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cerniiigall of them^ eVeri the frecft a&ions of Ser M. 
ftien $ and riot only fo, but a previous Divine 
influence on the attiVfe powers of rational 1 
creatures, exciting them to &&ion : But ci- 
thers judging this to be utterly Srtfcohfiftettt 
with human liberty, and, with refpe£i to tvll 
a&ions, inconfiftent with the purity arid good- 
nefs of the Divine nature, yet ilill adheririg 
to the fame limited foundation of foreknow- 
ledge, have denied the do&ririe of Prefcierice 
altogether, or doubted concerning it, I believe 
the beft way for us to get rid of thefe difficul- 
ties', is wholly to neglefct the hypothefe&i 
which have been invented to account for the 
mariner of the Divine Prefcience, acknow- 
ledging that it is to us inexplicable, and y£t 
concluding that this is no fufficiefit objedtioh 
agauift a do&nrie, other wife well corifirnied. 
The futurity of contingent events id real, tho' 
wef cannot telT.the catife of It, or upon what 
grounds it is to, be known. A free ia&iori 
now done, was yefterday, or in any preceding 
point of duration, as truly future, as it has to 
day actually come to pafs $ therefore it is not 
impo&ble, (for our minds can difcern no con- 
tradiction in it) that an infinite understanding 
ihould foreknow fuch events, tho* that know- 
ledge is too Ugh for us, or perhaps any finite 
mind, we cannot attain to it. And here we 
Vol. L X may 
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322 The true Notion of Divine Omnifcience, 
SERM-may fafely reft, as we find ourfelves obliged 
IX. to do in our inquiries concerning the other 

1 perfections of God, which are evidently prov'd 
to belong to his nature, and therefore be- 
lieved, tho' to us incomprehenfible. We ac- 
knowledge his Omniprefence, Eternity, Self- 
exiftence and Omnipotence; yet the nature 
of thefe attributes, and the manner of their 
being, particularly the exercife of the laft- 
mentioned, his power in creating things out 
of nothing, as much exceeds our compre- 
henfion as his foreknowledge -of future con- 
tingencies. We cannot indeed believe con- 
tradictions, and to impofe them upon us, is 
to affront the rational nature ; l?ut it is no ab- 
surdity to believe the exiftenc^ and the pro- 
perties of a being, whom we cannot by fear ch- 
ingjind out t nor underjiand to perfection. 

This particular branch of God's Omru- 
fcience, gives us a very high idea of him, as 
th$ proper objeft of our adoration. How 
wonderful, how much to beefteemedi for its 
perfection, is that understanding, which not 
only fees diftiri'Ctly all the paft and prefcnt ac- 
tions and thoughts of all intelligent beings, 
but thofe which are yet future, and difcerns, 
even at the greateft diftance of duration, ajl 
the productions of free as well as neceflary 

~ caufes ? What can be hid from him who uri- 
5 derjtandetb 
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derftarifctb our very thoughts afar of? Surely S b r m# 
no darknefe can cover any thing from his IX. 
fight. How defpicable are the idols of the r 
nations who have eyes and fee riot, ears and 
bear not, and who know not, and cannot de- 
clare things to come ? How infatuated arc 
their worfliippers ? How unhappy, as well as 
inexcufable are they, who acknowledge no 
other God than chance or neceffity? For what 
fatisfa&ion can an intelligent being, have in a 
world, fuppofed to be under no intelligent 
diredion, but the courfe of things hurried on 
in it by giddy fortune, or irrefiftible fate, 
equally unknowing of futurity ? On the con- 
trary, the fincere fervants of the true and liv- 
ing God have this never-failing confolation, 
that however ignorant they are of what is to 
come, concerning which their minds are na- 
turally anxious, he fees the end from the be* 
ginning, and no, event can poffibly furprife 
him \ for even the freeft purpofes of men, and 
all other rational agents, were known in his 
eternal counfels, and the iffues of them com* 
prehended in the fore-appointed fcheme of 
his adminiftratiom 

2dly> As this knowledge is peculiar to God, 

neceflaf ily af ifing from the infinite perfection, 

of his nature, and no finite mind can attain 

to any- part of it with certainty, otherwife 

X z than 
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324 We true Ndthti if btvint Omnifettritt, 
SfeftM.than by eommunleatidn from him* he bat 
IX. wifely hid it from inch, that they may learn 
\o truft his providence wrthabfolute refigna- 
tion. We are not to Forth bar fcfiemes Srt 
life, and take the meafurds of Our cOttdufti 
by a difcernment of particufer future events, 
(For they are cover'd from our fight under iro- 
benetrable darknefc) but by general laws Which 
God has given us, and by our bbfervatibtts On 
the ordinary courfe of things. No man cart 
be fore of fuccefs, the rate is not to tbefitift, 
nor the battle to the Jkong, the beft con- 
certed projects ate liAfete to a multitude of 
accidents which do not fall within the reach . 
of our fbrefight. But thfc ought to give ui 
contentment, and here we ought tb reft with 
bleafore, that the wife and good God know* 
all things ; and having done what w» oa our 
part reasonable, we may Afely commit m* 
way and mr vwA to him, leaving the direct 
tion of events to his providence; Nor ought 
we to pry too curioufly into, futurhyv which 
God has concealed from us. This is ah error 
which weak and dittruflful minds art apt to 
fall into. The Gentiles were not fb inexcu- 
iable in it, who khevf not Go4% but for Cbriff 
tians to apply themfehjes to filch as pfa&ife 
the arts of necromancy and divination* for re- 
vealing -fccrets and foretelling things to comet 



is 



Digitized by CjOOQ 16 



of its Nature, M^nn^er and Extent. 325 

is to expofe themfelves as a prey to impoftors, Serm* 
and to difhonour the true God, who has fa- IX. 
voured them with a clear iftanifeflation of 
himfelf, by attributing to daemons and their 
pretended agents, that knowledge which pe- 
culiarly belongs to him. And, 

Lafity* L# us take no tfotigbt for te-mor- 
raw, for our ljeayenly Fatter knows what we 
need 1 he knows what is beft, ap4 what the 
event of things will be. And let us not boafi 
cftonmorrawy nor be Yaiflly pfiff '£ up* with 
any expectations in this world, for God only 
knows, we know not/ Wfcat a day, or any 
frtwc tim$ f mqi fri«$ forth 
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SERMON X. 
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The Wifdom of God manifefted ip 
the Cofiftitution and Government, 
both of the natural and moral 

; World, 



i Tim. j. 17. 

unto the king eternal, immortal, irruijibte % 
the only wife God, be honour and glory for 
ever and *w. 

IT is evident beyond all rational contra- 
diction, that the world was made, and 
is governed by defign ; and that the appear- 
ances of nature, and the feries of events, which 
every one may obferve, cannot be accounted 
for without fuppofing intelligence in the 
ijpiyerfal Caufe. But there is a diiFerence 
between underftanding and wifdom, as be- 
tween a power, or faculty, and the right uf<? 
of it. Underftanding is the fundamental 
capacity of wifdom, and wifdom is the pro- 
per exercife and improvement of underftand- 
ing. 
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Jng. Our own experience, and our obferva-SEn,M, 
tions upon the conduit of mankind, lead u$ 
to diftinguifli between adting with defign 
and a&ing wifely; the former is the charac- 
ter of all rational agents, but, alas! we have 
too good reafon to know that the latter does 
not always accompany it : And wifdom ad- 
mits of various degrees ; the inequality arifing 
from feveral caufes $ either an unequal mea- 
fure of kriowledge, for according to our di£ 
cernment of the reafon of things, their rela- 
tions, connexions and dependencies, fo muft 
our conduct be wife or unwife $ or from the 
motives which influence the fprings of ac- 
tion. We find in ourfelves a variety of af- 
fections, which prompt us to a6t, prevent- 
ing deliberate attention. Men do not always 
govern themfelves according to the dictates 
of cool reafon, and purfue the meafures 
which themfelves know, or believe to be the 
beft, but are often biafs'd by prejudices, and 
'milled by their particular propenfities, to do 
what their own minds do not approve. 
Therefore knowledge and wifdom are differ- 
ent qualities, and they muft be confidered 
as diftindt attributes in the Deity ; though in 
him, as may be afterwards obferv'd, the one 
is juftly infer'd from the other $ and the fame 
X 4 * arguments 
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g ¥ a >*♦ argument* which prove; his intelligence in ge~ 
X. neral, prove him alfo to be wife. 

Wifdqqi in any agent is ^ftimated by his 
approbation of fiich ends* as in the judgment 
of the perfon forming the eftimation, are moil 
fuitable to his nature, and an invariable pur* 
fait of thofe ends by the bed and mod effec- 
tual methods. It is, firft of all, abfblutely 
©eceffary that a right defign be propos'd, elfo 
no fcheme of a&ioa can poffibiy obtain ow 
gfteem as wife, or intitle the agent to that 
phara&er. If we fee a man ever fo ingenious 
about trifle*, and contriving methods which 
have the greajeft aptitude to accomplish low 
pads, and unworthy of his rational nature, this 
can never raife any veneration for him in our 
hearts, nay, we fhall pronounce all his contri- 
vances fooliftu Now, concerning ends, 'tis 
plain that to us they are determined by our af- 
fections i and the meafure of them, I mean 
the rule whereby we judge whether they be 
good or bad, right or wrong, is no otbor th*m 
pur own approbation. Subordinate ends are 
only considered as means, and derive their 
value from the higher purppfes whiph they 
ferve ; and ultimate ends to the human mind 
are either private happinefs, or the good of 
others, to the purfuit of which we are de- 
,terrnined by felf-love and benevolence, the 

general 
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general governing fprings. of action in ourSERM, 
nature i 'tis the a#ipns oply which ultimata- X^ 
}y terminate in thoi*e ends, or which have a' 
tendency to promote them, that we pro- 
nounce wife. The man who takes the mea- 
fures,*and fteddfly adheres to them which 
have the ftrifteft connexion/ not with the 
gratification of a particular appetite or paf- 
fion, hut his own true, moil extenfive and 
complete felicity, or with the greateft pub- 
lic, good, is to he acknowledged a wife man ; 
he who a&s upon lpwer and inconfiftent 
views, does not merit that character. 

But the queftion is, how ihalt we judge 
concerning the ends of the Deity, fo as with 
undemanding to pronounce him wife ? Can 
we pretend to know what is or is not be- 
coming the dignity and perfection of his na- 
ture ? Or, mall we make the inftiflfts planted 
in our minds for the particular purppfes of our 
being, a. ftan&rd whereby tp examine his 
actions, and pafs a judgment upen them ? I 
anfwer, that thV indeed the Divine excellen- 
cies infinitely forpafs our undemanding, and 
we cannot take upon us to judge, as from a 
complete knowledge pf them, what views 
they may require tp be purfued j yet there are 
fome things which we cannpt pofiibly help 
thinking worthy of qvery intelligent nature. 
I Our 
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Serm. Our minds are fo conftituted that we neceA 
^ farily approve and admire goodnefs j and the 
Being who appears in his counfels to have in- 
tended, and by his aftions to promote the 
fnoft extenfive happinefs of other beings which 
are capable of it, we muft judge to have the 
firft and eflentially requifite qualification of a 
wife agent. Again, tho' we have not fuch a 
knowledge of the Divine perfections, and of 
the nature and reafon of things, as to qualify 
us for judging, d priori, what is fitteft for 
him to do $ yet by obferving the mutual re- 
lations and harmony of things which he has 
made, and the aptitude of fome, as means, 
to anfwer others as the ends of them, we may 
colleft, what in fadt he did intend, and there- 
by difcern the wifdom of the whole conftitu- 
tion. It i6 impoffible indeed for any finite 
underftanding ta penetrate into the depths of 
his defigns, or? take in the intire fcheme of his 
adminiftration. We kn6w not what remote 
arid very important purpofes may be ferv*d by 
his works, beyond all the views which fall 
undef our obfervation ; for who bath known the 
mind of the Lord, and who bath been bis coun- 
fellor ? But even by fuch a partial obfervation 
as our limited capacity can reach to, we may 
be able to trace the marks of excellent under- 
ftanding in fome of the ways of God, and 

from 
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from thence reafonably conclude, that perfe&SERM, 
wifdom governs the whole. For example, 
the Divine government over mankind, and 
the methods of providence towards them, 
imy have a relation to the univerfe, and afFeA 
other orders of intelligent beings in a manner 
which we cannot comprehend 5 but confider- 
ing it abftra&ly, and as intire in itfelf, with- 
out any fuch relation, which is our way of 
"conceiving, it may appear to us wife, and 
worthy of the moft excellent Being. 

2dfy, Wifdom confifts in the choice and 
the ufe of proper means for accomplifhing 
good ends. Suppofing an agent to have very 
right intentions, which is fo far praife- wor- 
thy, yet it (hews a defedt of underftanding, 
If he fails in the execution, by chufing means 
which are not fit. And it is this which is 
'principally meant by wifdom, fo far as it de- 
notes an intelle&ual ability. For to the ends 
'which -they p'urfue, moral agents are deter- 
Wn'd \>y their affe&ions ; but in the choice 
of means their uqderftanding only can diredt. 
Therefore imperfedt minds which do not 
comprehend all th? relations and connexions 
of things, and do not fprefee all future events, 
jnuft be deficient .in wifdom, tho* without 
any fault in a moral fehfe ; and the chara&er 
ef wife muft be appropriated to God as it is 

* - •• in 
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Se RM.in thq text ; for he is only wife, having a petv 
X. fedt knowledge of every thing whi<?h fljaU 
'ever come to pafs, and which any pow$r will, 
or can poffibly produce. It is elegantly laid 
in the book of Job, he pitftetb no truft in bis 
fervanfs % and bis angels be cbargetb wit If fol- 
ly * ; Their upderftandingSj tbQ* vaftty large, 
are not infinite ; their great natural capacity is 
improved to a very high raeafure of know- 
ledge, by their {landing always in the pre- 
fence of God, and receiving his iqftru£Uon$. 
Yet it is infufEcient for the government of the 
world, and the direction of its affairs, which 
God hath referved in bis 
mining nothing to the 
ableft minifters, (they arc 
execute his orders) becaufi 
tion in wifdom* 

In this fenfe, the perfed wifdom pf God h 
nepeflarily infer'd from the other abfqlute per- 
fections of his nature. If he be every where 
prefent, and wherever h« is prefent there is 
activity which cannQt he refiflgd, and intelli- 
gence which cannot be mifled or impos'd upr- 
on : — if he is abfolutely Omnifont, knowing 
pot only all things which npw are, with 
the greateft exa&nefs, even the moft (ecret 
thoughts of intelligent beings, but alfo all 

thing* 
* Job iv. a. " 



Digitized by VjOOQLC 



Con/lit ution and Government of the World. 3 3 $ 
things which (hall be ptoduced, Whether bySERM* 
neceflary or free caufes ; it follows, that he 
can never pofiibly be miftakea in his mea- 
fures, or come fhort of a right judgment up- 
on the expediency of things, or the fitnefs of 
means for attaining the ends he propofes* 
Since his power is infinite and cannot be con* 
troul'd, nor his defigns defeated by any oppo- 
fition, and there is no imaginable caufe which 
fliould induce him to alter his defigns, * but 
bis counfd Jlandetb for ever, the thoughts if 
bis heart to all generations 3 fince it is fo, no- 
thing can be wanting to the higheft perfec- 
tion of wifdom y no weaknefs, no error, no* 
irrefolution or unfteddinefscan ever becharg'd 
on any of his meafures* Such is the rafhueft 
and folly of poor fhortfighted mortals, that 
tbfcy take upon them to cenfure the works of 
God as defe&ive in wifdom, akho' We have 
not only the fame evidence of this which is 
common to other of his attributes** that is> 
we know it by its fruits and effects * but fop*» 
pofing his other perfections to be prov'd, hk 
knowledge, and his power, and his omnipre- 
fenoe, we are fatisfied before-hand by reafod- 
ing which is fully convincing, without cofl- 
fideriog hk works of creation and providence 
which abundantly diiplay hk wifdom ; wc 

arp 

* Pfal. xxxiii. if. 
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SERM.are fatisfied, I fay, that He is, and neceflaril/ 
X. muft be infinitely wife. 

Another general argument td prove tbe 
wifdom of God, is taken from the faint and 
imperfedt images of it which are in fome of 
the creatures, and which muft be derived from 
the father of lights, himfelf therefore pofleft'd 
of that perfection in the higheft degree. As 
intelligence in the effect is a clear evidence of 
it in the Author, tho* of a fdperior kind, (for 
it could not poflibly proceed from ah unintel- 
ligent Caufe;) fa particularly, the higheft 
improvement, and the beft ufe of undcrftand- 
ing can never exceed, nor indeed equal th6 
original Fountain from which all knowledge 
flows ; and therefore the wifdom of God is 
ftbfolutely fupremc< Since God only hath put 
wifdom into the inward farts, and given un- 
derftanding to the heart, all the meafiires of 
wifdom which any created and fiirite beings 
can attain to, muft needs be inferior to his. 
For, the effect can neither originally have, not 
ever poflibly arrive to the perfection of the 
voluntary complete caufe. If it could, then of 
that equal, and therefore independent perfec- 
tion, or degfee of perfection, it would be a 
<aufe to itfelf, rather there would be no caufe 
*t all* The* 'tis true this is an improveable 
•ability in imperfed minds, which grow in 

wifdom 
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.wifdom by attention, induftrious inquiry, andSERM, 
careful obfervation, yet never independently X. 
on God, nor can their acquirements rife to an f 
equality with the. Divine underftanding. For 
the very capacity of improvement is derived 
from him, the means are under the direction 
of his providence, and the fuccefs depends on 
his good pleafure. And the inereafe, as it is 
limited in its degrees, by the will of hito who 
hath determind the meafures of perfection to 
which every one of his creatures ihall, or can 
attain, fo it implies an imperfection from 
which the firft Caufe is abfolutely free, whofc 
wifdom, as all the other excellencies of his 
nature, is uncapable of any addition or dimi- 
nution. 

But the moft obvious proof of the wifdom 
of God, and to attentive minds it is fully 
convincing, is, by his works of creation and 
providence; his originally making a)l things 
Jn heaven and earth, and di/pofing them in 
jtfoe prd,er in which they appear \ his preferv- 
ing them all and governing them, in the way 
which, is moft fuitable to their feveral na- 
tures, and fo as they may beft anfwer the 
ends of their being. They are made fo as 
to have a vifible mutual relation to each o- 
ther, with the moft exquifite fkill and con- 
,tjiv^DC9, and plainly to difcover that tlje 
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8ERM.whole is under the direiftiott of ©he ruling 
X. Counfel. Inanimate things are upheld by 
*the power of God, and directed in their mo- 
tions, conftantly and uniformly, to ferve par- 
ticular purpofcs. Scnfitivt beings have a fuit- 
able provifion made for the fupport of their 
lives, and are govern'd by inftintls Which de- 
termine them to purine the proper ends of 
their nature. And rational Agents hate laws 
given them for regulating their Conduct, and 
they are furhiftied with proper motives of 
action, by the influence of which tbey are 
directed, freely, and with underftanding to 
purine the proper ends of their being. Upon 
a general lurvey of theft works of God, there 
appears an obvious congruity in the whole, 
and a defigned mbferviettcy of fome toothers. 
It is evident, that the motions of the heavenly 
bodies, and the conftant uniform influence 
of them in the various productions upon our 
globe, are under fuch a direction as i!o anfwer 
the end of fuftaining a multitude of livinjg 
things in their regular lueceflfohs j animals 
are under ah apparent ceconomy, whereby 
thtey are render'd ufefut to one anollher, an'd 
all of them fubordinated to man. NdW, I 
fay, even upon fuch a flight and general view, 
we have a clear difcovery of infinite Rtvine 
wifdom. The greater Variety there is in any 

fyftem, 
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fyftem, which mull all be within thecom-SERM. 
prehenfion of the mind that form'd it, pro- 
vided there appears unity of defign and regu- 
lar contrivance, the larger ftill we muft con- 
clude the underftanding to be. A narrow ca- 
pacity reaches only to a few things, placing 
them in due order; if a great multitude be put 
under its care, it is embarrafs'd and thrown 
into confufion. But how vaft is the compre- 
henfion of that providence which takes under 
its guidance the whole heavens and the earth, 
with all things that are in them, which con- 
duds the motions of the celeftial orbs, yet 
without negle&ing the meaneft animal or ve- 
getable on this earth ; and fo adjufts all the 
parts of the ftupendous fabric, that whatever 
changes any of them may undergo, their cor- 
respondence to each other is uniformly main- 
tained, and the harmony of the whole. 

Efpecially the variety of kinds, yet more 
than the multitude of individuals, properly 
difpofed, demon ftrates the wifdom of the 
Creator and fupreme Governor of the world. 
There is no diverfity at all in the produ&ions 
of neceflary unintelligent caufes; and, in pro- 
portion to their meafure of underftanding, the 
operations of free agents are confin'd to a few 
fimilar effects, or extend to a greater variety. 
It is thus that we eftimate a human genius ; 
Vol. I. Y the 
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SERM.thc man who is fkilPd in many different 
X. branches of learning, in hiftory, in languages, 
in politics and philofophy, or who knows 
how to aft a proper part in very different fta* 
tions of life, is reputed wifer than he whofe 
knowledge is confined to a few particulars, 
But how adorable is that wifdom which has 
difplayed itfelf marveloufly in the whole gra- 
dation of being 5 which (bines confpicuoufly* 
not only adjufting with the utmoft exadtne/s, 
the mechanifm of the material world, but has 
formed intirely different and fuperior kinds, 
namely fpirits, to whofe nature and condition 
of being the methods of his providence are 
as well accommodated as to the other. The 
constitution and form of government under 
which intelligent creatures are placed, is, at 
lead, as clear a manifestation of the Divine 
wifdom, as the frame and direction of the 
corporeal fyftem. And, which is mod wor- 
thy of our obfervation to the prefent purpofe, 
thefe eflentially different kinds are moil con- 
veniently difpofed of, with relation to each 
other. Spirit and body are united in the hu- 
man compofition j and as the fyftem is dif- 
tinguiflied in its formation by the Creator's, 
(kill, it is as much distinguished by the ad- 
ministration of his providence. From man 
there is a defcent, I mean as to the degrees of 
7 _ their 
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their perfection, in the works of God which Sbrm. 
we are beft acquainted with. The next in- ^*** 
ferior rank are the brutal fpecies, and among 
them a beautiful variety, fome making a 
much more confiderable figure than others in 
the animal kingdom ; fome more eminently 
ufeful, and even making nearer approaches to 
the human underftanding. From them the 
perfeftion of the animal life leflens by various 
defcending degrees, till it comes fo near the 
vegetable world as fcarcely to be diftinguifhed. 
Of vegetables there are as various kinds, all 
of them miniftring to fenfitive beings as a 
fuperior order, and thefe latter are dire<5ted 
to the proper ufe of them by particular in- 
fiin&s : And inanimate things are conftantly 
fo governed as to ferve the purpofe of pro- 
ducing the feveral forts of herbs, trees and 
fruits. This order is maintained amidft an 
infinite diverfity ; and as there is a fcale of be- 
ing appointed by the great defigning Author, 
fo there is a fubordination of ufe, the lower 
ftill ferving the higher, till we afcend to man, 
the chief of the works of God in our world. 
Who that attends to this obvious face of na- 
ture, and the daily adminiftration of provi- 
dence, can help acknowledging not only de- 
fign, that is, the being of God, but perfect- 
ly wife coiinftl, difcovered in the admirable 

Y 2 ceconomy 
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SERitf.ceconomy of all things, as far as his works 
X. come within our knowledge ? 

A more particular and accurate inquiry in- 
to all thcfe things, would fet the evidence of 
Divine wifdom ftill in a clearer and ftronger 
light; fhewing not only that the univerfe, con- 
fidered as one intire work, difcovers wonder- 
ful counfel in the conftitution of it,, having 
all its parts for feveral ufes regularly difpofed 
and fitted to each other ; but every particular 
being which can be confidered as a feparate 
intire fyftem and compleat in itfelf, carries 
in its frame the cleared manifestations of its 
Author's perfedt understanding. Not only 
the Lord by wifdom fir etched out thi heavens t 
and efiabli/hed the earth by his difcretion t but 
in the conftitution of every fingle terreftriar 
andceleftial body,, is manifefted the exquifite 
fkill of their defigning intelligent Maker. As 
to the ccleftial, they are too far diftant for 
our minute obfervation ; and human fcience is 
principally converfant about their magnitude, 
diftance and regular motions, in which the 
modern improvements of aftronomical learn- 
ing open a furprifing fcene, difplaying the 
wifdom of God beyond what appears to the 
firft views of an uninftruded fpe&ator. In 
the composition of bodies whofe properties are 
better known to us* as air, water,, earth* 
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ftoncs, minerals, vegetables of every kjnd,SERM« 
animals, and efpecially the human body ;— in X. 
all of thefe and each of them, the manifold'^ ' v ~^ Jf 
wifdom of the Creator is difcovered. And 
here alfo it is worthy x>f our obfervation, that 
the progrefs of learning has moil eminently 
tended to eftablifh the foundations of religion ; 
for the difcoveries which have lately been 
made in natural hiflory, phildfophy and ana- 
tomy, have greatly illuftrated and confirmed 
this important article we are now considering. 
It is not convenient in this Short difcourfe to 
defcend to particulars, even which are com- 
monly known. But this I may fafely fay, 
that it fhoWs an amazing infatuation in any 
man„ who has not fpent his life in the utmoft 
o'bfcurity, ihtkely unacquainted with that 
knowledge of nature which Is the fubjeft of 
common converfatlon^in this age and thefe 
parts of the world, not to he convine'd, that 
as tlie works of God are manifold, {o in wif- 
dom he has made them all, and particularly 
that the human body is fearfully and won- 
derfully made. 

]f we proceed farther to confider man in 
his better part, which God made after bis own 
image, the workman&ip will appear in a pe- 
culiar manner, worthy of the Author's per- 
fect Understanding. And firft of all, let us 

Y 3 ©bferve 

Digitized by VjOOQLC 



34* 2^ Wifdotn of God tnanifejted in the 

SEHM.obfcrvc our fituation in the univerfe. Wc are 
X. nearly allied and clofely united to the cor- 
poreal world, a part of matter fitly organized 
to convey the notices of external things, and 
to be the mind's inftrument of a&ion, is a 
part of ourfelves. Is not wifdom manifefted 
in placing rational capacities thus convenient- 
ly for contemplation, and for the proper im- 
provement of them in a rational happinefs, 
which efpecially arifes from adoring, and ac- 
tively (hewing the praifes of the Almighty, 
All- wife and bountiful Creator? Since this 
earth is fuch a beautiful fabric, fo curioufly 
fram'd and adorn'd, and all God's works in 
it, even thofe which are unintelligent, praife 
him in a filent way, by giving to rational 
beings an occafion of obferving and admiring 
his perfections manifefted in them, can we 
help thinking it was worthy of the wife Au- 
thor, nay, does it not appear to be the finifli- 
ihg excellence of fuch a work, to furnifli it 
with underftanding inhabitants, fitted with 
proper powers and affe&ions for enjoying it, 
capable of difcerning its various beauty, and 
applying it to the delightful purpofe of cele- 
brating his praife ? This honourable province 
is therefore wifely afiigned to man, as he is 
qualify'd for it by the faculties of his nature, 
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and holds the firft rank in this lower vifible Serm. 
part of the creation. X. 

But if we confider the human conflitution % 
by itfelf, it will appear to be the finifh'd pro- 
duction of a wife Author. To judge of this 
it is neceflary to have in view the ends of our 
being, which obvioufly arife from the very 
frame of our nature. Man is a compound of 
body and fpirit ; by the former of which he 
has a neceflary relation to the material world J 
which is the firft appointed ftage of his exis- 
tence 5 his life, confider'd as an animated fy- 
ftem of matter, is nourifhed by the produc- 
tions of the earth, and the neceflities of his 
animal nature employ the cares of his mind* 
The other part, the fpirit, is endued with no- 
bler powers, and is capable of higher enjoy- 
ments, of the pleafures of virtue, of felf-ap- 
probation, and the favour of God, which are 
wholly independent en the body. Thefe 
ends, as different as the eflences of foul and 
body, are united in our conflitution, and may 
be jointly purfu'd without confufion. For the 
purpofes both of the animal and rational life 
we are fitted with proper faculties, inflinfts 
and affedtions : We have fenfes whereby are 
communicated to us fuch ideas of external 
objedts as are ufeful to the animal nature, and 
likevvife the materials of entertaining know- 
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Serm. ledge to the mind : We have appetites directing 
X« and prompting us to the ufe of thofe things 
which are the means of preferving the pre- 
fent life, and of fuch happinefs as it is capa- 
ble of, without being left wholly ta the con- 
duit of calm reafon, which would be too 
weak to anfwer the end fufficiently, and by 
attending fuch affairs would be too much di- 
verted from more important employments. 
And particularly, in confidering the animal 
part of the human life, it can hardly efcape 
our obfervation, that provident nature has 
fhewn her wife care for the fpccies, by plant- 
ing in the individuals inftin&s which pow- 
erfully determine them to purfue its general 
interefts, tho* often accompanied with great 
labour, anxiety and pain. The fuperior part 
in our compofition, the fpirit, is made for 
nobler ends, and is qualified to purfue them 
by nobler faculties, afFedions and determina- 
tions : It has underftanding, liberty, choice, 
an inftinft of benevolence as well as felf-love, 
and confeience, whereby it judges of its own 
difpofitions and a&ions according to a deeply 
engraven and invariable fenfe of good and 
evil, from the confeioufnefs of which differ- 
ent moral qualities in itfelf, arifes the moft 
folid inward joy, or the moft painful reflexion. 
Thefe powers appear to our own minds to 

have 
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have a very great excellence in them, and toSERM. 
dignify us highly above other beings in the 
world about us ; and the regular exercife of 
them leads to a great, perpetually increafing 
bappinefs, to the purfuit of which we are di- 
rected by attending to our own frame. The 
underftanding is a faculty which points to its 
own proper ufe and improvement $ not only 
directing the exercife of all our other powers, 
but affording itfelf an eminent pleafure, far 
fuperior to all fenfual gratifications. Liberty, 
tho' in us unavoidably accompanied with a 
poffibility of doing wrong, yet is abfolutely 
neceflary to our doing right in a moral fenfe, 
from which the higheft fatisfa&ion arifes in 
the mind. It is virtue which raifes our na- 
ture to the greateft perfe&ion it can attain to ; 
and what ftronger inducement can there be 
to the pradice of it, than, what is infeparable 
from our very conftitution, the joy of felf- 
approbation which naturally flows from it, 
and the felf-reproach which neceflarily fol- 
lows the contrary ? And as the human mind 
is naturally folicitous about futurity, another 
ftate of exiftence is the fubjeft of its prc- 
faging thoughts, and its earneft defires ex- 
tend even to immortality, which, together 
with the fcanty meafure of its attainments 
here, both in knowledge and enjoyment, far 
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Serm. below what its faculties are capable of, and 
feem to be defigned for $ is at leaft a probable 
argument that it is defigned to fubfift hereaf- 
ter. That fame confeioufnefs of integrity or 
moral goodnefs, which affords the trued pre* 
fent tranquillity and fatisfadion to the mind, 
gives it alfo confidence towards God as the 
righteous Judge of the world, rendering it fe- 
cure in the expectation of all changes which 
he fhall appoint. 

If we defcend to a more particular confide- 
ration of the laws of nature, we fhall find 
that they are every way worthy of a wife 
Law-giver, as having a certain connexion . 
with the ends of his own conftitution, and 
of our being. The virtue of fobriety, a ve- 
ry important part of the law written in our 
hearts, evidently tends to the prefervatior* 
and the eafy enjoyment of life, and to the 
more vigorous exercife of our fuperior pow- 
ers and affections. The fear of God, as it is 
©ur wifdom, the injunction of it fiiews the 
wifdom of the natural laws $ for it improves 
the mind, and yields it the moft delightful 
entertainment $ and it fecures the practice of 
every other virtue; And charity is tht perfeB 
fond of human fociety $ fit therefore to be pre- 
scribed by that gracious Governor whofe care 
extends to all mankind, and who by thus 

providing 
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providing for the common fafety has wifely$£RM« 
promoted, inftead of diminilhing the happi- X. 
nefs of every individual ; for the frueft con- v- "" v T* 1 
tentment of mind accompanies an univerfal, 
undiffembled good-will. Thus all the works 
of God have the evidences of his wifdom 
clearly ftampt upon them, whether we view 
them in the whole or in parts, and the more 
diligently we apply ourfelves to this inquiry, 
the more we (hall be fatisficd that the cha- 
racter of only <wife> juftly belongs to him. 

Another illuftration of this fubjedt is taken 
from the manner of the Divine operations, 
which are fo contrived that a vaft multitude 
of efFe&s depend on one or a few caufes. This 
is always regarded as an excellency in any 
work, which ftill appears the more beautiful, 
manifefting the capacity of the Author, the 
more various its regular appearances are, and 
the greater fimplicity there is in the manner 
of producing them. When every feveral ef- 
fe<9: has a particular feparate caufe, this gives 
no pleafure to the fpedtator, as not difcover- 
ing contrivance. But that work is beheld with 
admiration and delight, as the reiult of deep 
counfcl, which is complicated in its parts, and 
yet fimple in its operation, where a great va- 
riety of efFeds are feen to arife from one prin- 
ciple operating uniformly. That this is the 

true 
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SERM.truc charader of the works of God, we 
X. (hall be fatisfied by confidering the natural 
'and the moral world ; in both which a vaft 
diverfity of appearances depend upon (ingle 
caufes. The beft explication which has yet 
been given of the great phenomena in the 
mundane fyftem, refolves them into attrac- 
tion and gravitation ; that is, a force imprefs'd 
on all bodies whereby they mutually attradt, 
or tend towards each other, according to the 
quantity of matter they contain, and in pro- 
portion to their diftances. It is this which 
accounts for the regular motion of the pla- 
nets, fo neceflary to the beauty and order of 
the vifible world ; for the preflure of the air, 
fo ufeful to the prefervation of the animal 
life 3 for the afccnt of vapour6 from the earth 
and the waters, and their defcent when col- 
lected and condenfed, in refrefliing rains $ for 
the perpetual flux of rivers ; for the ebbing 
and flowing of the fea ; and for the (lability of 
the earth, fupporting innumerable living crea- 
tures, with all convenient furniture for their 
accommodation 5 and it is the foundation of 
all human mechanical arts, without which 
life would not be tolerable. But this fimple 
caufe, produdive of fo many important ap- 
pearances in nature, muft be attributed to 
God the firft mover, as his work ; for it is 

4 not 
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not to be explained wkhqut having recourfe S e r m. 
to his power and will. It i9 evidently an ac- ^ 
tive force, and therefore cannot be afcrib'd to 1 ^^ 
matter which is wholly and effentially unac- 
tive$ and whatever appearance of adtion it 
has, can only be by the contad: of its fuper- 
ficial parts - % whereas the force of gravity pe- 
netrates to the centers of all bodies, and af- 
fedts them at the greateft diftance. Either 
therefore it muft be the immediate operation 
of the firft Caufe himfelf, or of an inferior 
agent by his direction, atting conftantly and 
uniformly on every part of corporeal nature. 
Other inftances might be given, to (hew that 
the material world is governed by the influ- 
ence of fingle caufes producing a great di- 
verfity of effe&s, according to the different 
nature of the fubjedts they work upon ; as in 
the general laws of motion* the various ope- 
rations of fire, the almoft numberlefs efFedte 
which depend upon the conftant unvaried na- 
ture and properties of water, and many 
more* Bat that of gravity mention d before* 
is the moft universal that we know; and the 
moft fatisfying to inquifitive minds; as to a 
careful attention to it, and diligent obferva- 
tion of its efFedts, are owing the greateft mo- 
dern improvements in natural philofophy, all 
diredtly leading to this conclufion, that God 

himfelf, 
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SERM.himfelf, by his own interpofition, wifely and 
X. conftantly guides, what is commonly called 
the courfe of nature. 

I (hall not infift on the principal appear- 
ances of the animal life, which are not to be 
attributed to mechanifm, depending on gra- 
vity, tho* fome have vainly attempted to ac- 
count for them that way. This however may 
be obferved concerning them, that they feem 
to be laid on one general uniform foundation. 
As there are common mediums by which the 
images or impreffions of material objedts are 
conveyed to fenfitive beings, fo the percep- 
tions raifed in them which are fimilar, as far 
as we can judge, not arifing from the nature 
of things, (for no man can account for the 
particular fenfations in animals from the figure 
and other primary qualities, or from the mo- 
tion of the bodies which occafion them ;) they 
tnuft proceed from a general law of nature, 
or, which means the fame thing, the uniform 
operation of the firft fupreme Caufe. In the 
fame manner, the inftin&s and appetites of 
animals, determining them by a fhort and 
cafy method to ufe the neceflary means of 
their own prefervation, and of fuch enjoy- 
ment as theyare capable of, muft be refolved 
into the uniform direction of nature, caring 
for its own works. 

But 
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But the moral world is the chief of God's Seem. 
works which we know, wherein his wifdom 2k 
is principally difpiay'd, and the fame cha- 
radter of fimplicity, may be juftly applied to 
the conilitution by which it is govern'd. The 
main ends of it are the perfection aod happi- 
nefs of intelligent beings, ends moil worthy 
of fupreme Goodnefe $ but it is the province 
of wifdom to direct the means by which they 
fhall be obtain'd. Now to this purpofe, the 
great Author of nature has not given a feparate 
rule to every individual, whereby it {hquld be 
directed to purfue its own intereft independent* 
ly on all others -> but together with felf-love, 
wifely implanted in every one in order to 
provide for private happinefs, has united them 
under the general law of benevolence, which 
attracts free agents into a beautiful harmonious 
fociety, as by the force of gravity bodies are 
united into a regular connected fy ftem. What 
could be better contriv'd to preferve the com- 
mon peace, and promote the common felicity 
of a multitude, than to charge every one with 
the care of his fellows, and make his own 
happinefs depend upon it ? And tho' the per- 
fed: happinefs of mankind in the firft ^ftage 
of their exiftence is not actually attaia'd* 
that is no argument againft the Wifdom of 
the confiitution* nor proves that the Author'* 
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Serm. intention is fruftrated. For as in many other 
X. productions of nature, efpecially in every kind 
of life, there is a gradual progrefs, which 
when compleated, is in the whole kind an 
admirable inftance of the Creator's wife de- 
fign, tho* during the increafe but imperfeCfc- 
ly difcern'd, and many of the individuals ne- 
ver arrive to it 5 fo the principles planted in 
the human mind, tending to its own and the 
common happinefs, do not produce their pro- 
per effect in fome individuals, through their 
own fault, and not their full effedt in the 
whole of the prefent ftate, being a ftate of 
appointed imperfection; but they produce 
even now, fuch a meafure of happinefs as is 
fufficient to juftify the wifdom of God iii the 
conftitution : And the fame Principles rais'd to 
higher perfection in another ftate, will, by a 
more powerful operation fully anfwering 
their end in the complete happinefs of all and 
every one, more illuftrioufly manifeft the in- 
finite underftanding, as well as goodnefs of 
the fupreme Being. 

As felf-love and benevolence, or the defirc 
of private and public happinefs, are not 
barely enjoin'd by the authority of a Law- 
giver, but the affections themfelves are planted 
in the heart of every individual, determining 
them all, as far as free agents in fuch a ftate 

could 
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could properly be determined, whereby theSERM.. 
whole fpecies are wifely directed to parfue the 
true ends of their being; fo thefe two princi- 
ples are intended to controul and regulate the 
exercife of all other affedions and paflions. It 
was neceflary that the human nature fhould 
be furnifli'd with inferior private appetites and 
paflions for the purpofes of the animal life, 
and Iikewife with particular inftin&s of the 
public kind, fuch as cbmpaflion, gratitude 
and natural affe&ion, where nearer attach- 
ments and preffing circumftances require a 
more vigorous and fpeedy interpofal by kind 
offices, in behalf of fome of mankind, than 
q{ others 5 which is evidently fervlceable to, 
and ordained for the public good. But the 
univerfal principles of difpaflionate felf-love 
and benevolence have properly the fupremacy 
ia our minds, to moderate the lower fpring? 
of a&ion belonging to their feveral kinds, and 
to prevent their excefles. If lower felfifh da- 
fires hurry us with too great violence, they 
are reafonably reftrained by calm felf-love to 
the whole of our true intereft. If particular 
inftin&s determining us to relieve and com- 
municate pleafure to others carry us at any 
time beyond their juft meafure, which is the 
cafe with minds in which companion and na- 
tural afFe&ion are very ftrong, they are check'd 
Vol. I. Z by 
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SfiRM.bya calm confidcration of the moil public 
X. good, which is the governing virtaous prin- 
ciple. And now upon a deliberate view of 
this whole conftitution, as defign'd by the Au- 
thor of nature, muft it not be acknowledged 
that wifdom appears in it ? Suppofing the in- 
tention to be the happinefs of mankind, the 
greateft happinefs they are capable of, what 
could be more wifely contrived for anfwering 
the end ? Thefe general plain laws univerfally 
complied with, and having their full effecft, 
would raife the human nature to its highefl 
perfection, and fpread united joy and felicity 
over the whole kind ; and they are made eaiy 
to every man by being the didates of his own 
mind, and we are prompted to obey them by 
inclination. And whereas our prefent condi- 
tion of being is fuch as required a variety of 
particular inflin&s and determinations to ren- 
der it the more comfortable, and defend us 
from fome inconveniencies we are liable to, 
from which variety there might arife an occa- 
fion of perplexity in our tondudt, by the in- 
terfering fprings of adtion $ the great ruling 
principles are always ready at hand, to be ap- 
plied in every cafe for our diredtion. 

Perhaps it may be alledg'd, that the proof 
of the wifdom of God in his works, which 
has been laft infilled on, namely, that taken 
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from this confideration, that a vaft multitude S e r m« 
of effedts depends on one, or a few caufes $ X. 
that this, I fay, is not conclufive* becaufe 
we cannot be abfolutely certain that it is a 
method of operation^ in itfelf the beft and 
moft effectual for obtaining the ends pro* 
pofed ; tho* there is an apparent conveniency 
in it to imperfect agents, whofe minds might. 
be embarraffed with a multiplicity of means, 
and their power inefficient for a great diver*. 
fity of operations at the fame time $ but this, 
reafop cannot afFedt the infinite underftand- 
ing of the fupreme Being, Without entering 
into this inquiry* (which is perhaps too diffi- 
cult for us,) or pretending to prove that the 
method of operation which the Author of na* 
ture has plainly chofen, is more excellent 
and reafonable in itfelf abftra&ly confider- 
ed, and with refpeft to him; I {hall only 
anfwer to the obje&ion, that fince God gra- 
cioufly intended to make his ways known 
to his intelligent creatures, and to mani- 
fed his wifdom fo as they might be able 
to difcern it, the method he has taken is on 
that account, and to anfwer that end, abfo- 
lutely the beft. If the manner of working 
had been intirely different ; if the means had 
been as various as the particular ends accom- 
plished by them $ if there had been as great 
- * Z 2 "' a 
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SsRM.a divcrfity of caufes in nature, as of tfft&Si 
X* and crcry defign carried on by a diftind me* 
'thod of proceeding;— This might have bcea 
as effc&ual, for any thing we know, and we 
are fure no more difficult to Omnipotence and 
infinite Under ftanding. But then it moil have 
been to us utterly incoffipreheniible j and 
minds fo limited as ours are* indeed any fi- 
nite minds, could have had very little know- 
ledge of the wifdom of God. Whereas in the 
prefect eonfttttotkm, he ha* fo accommodated 
the methods of his operation to the capacities 
qf his intelligent creators* that the into\fibk 
things of him 1na$ be ckari/ fee* h tbem % s*d 
they may trace the fottftep* of his perfe&ioa 
in the things whkh he has made, which ia 
the foundation both of their duty and theis 
bappinefi, affording a mod delightful enter- 
tainment to their minds, and dkc&ing theia 
to form the meafures of their coodu& 

But one obfervation is neecflary to be ad- 
ded, that tho' God has given us clear mani- 
feftatiods of his wifdom, and fufficient for 
Qur convi&ion, if we do not wilfully (but 
our eyes againft the tight which breaks in 
upon us from every part of the known oni- 
terfe, from the constitution and the govern- 
ment of the inanimate* tbs Jenfiiive, and tho 
rational creatures j yet a peat deal does and 
7 muft 
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omft ftill remain {cent to us. There arc trea- S siuf . 
fores of wifdom And knowledge hid in him, X. 
which we cannot pofliMy comprehend $ in* ' 
deed the intirt fcheme of his cpunfels an4 
works eta he known to 00 underftanding 
tut his own* Every attentive pctfoo muf 
fee fenfible, that our knowledge of nature j? 
very imperfaSt Oav fenfes, which convey 
to us the ideas of material exifieoce, are coor 
fined within a narrow ipfcere. We have rea- 
son to believe there pre vaft regions in thp 
univerfe beyond die reach of their difcern^ 
«MOt$ and by what peculiar methods tbejr 
«iay be govern 'd, different from thofe which 
take place in our fyAem, we cannot pretend 
40 jvdgc. There may be alfo, no doubt 
there gre, other orders of intelligent beings 
•hefides mankind^ and die laws by which they 
<are ruled may ditfer in forac particulars, from 
<hofe which are give* to m$. Bcfidcs, of the 
<hing6 which fall under our obfervatioo, 
©ay, which we are mcilfamiliflHy coo veriant 
with, there are a great many properties and 
relations ; indeed their very offences, the fouo- 
<daiiop of aU their properties, are unknown 
*o us. They Are only the external appear- 
ances of things which we obfcrve, and their 
^connexions and dependencies are the futgeft 
*f hnman fciencc ; h»t their intimate natures 
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^ERM.from which thefc appearances flow, are un* 
known. Bat (hall we from our own igno~ 
ranoe, infer a defed of wifdom in the fa- 
-preme Maker and Difpofer of the univerfe ? 
On the contrary, it ought to be allowed, that 
if there he fatisfying evidence of wifdom in 
all his works which we know, there is no 
reafon to doubt of it in thofe parts which are 
■remote from our view, or too deep for our 
penetration. What mind can be fo weak or 
fo prejudiced as to fuppofe, that indeed wif- 
dom rules in all that we fee, (the regularity 
and harmony of things extorts this acknowl- 
edgement,) but in all the reft of the univerfe 
confufian and difcord may reign, and nature 
be under no wife diredion ? Wifdom is the 
perfect ion of a caufe, not of an effect; it be- 
longs to an agent uniformly directing the ex- 
ertion of his adive powers, not confined to 
fome of his operations ; and therefore, if a 
being appears to be wife in a great variety of 
his works which we know, we reafonably 
conclude that the fame wifdom direds the 
whole of his conduit This observation, with 
♦refped to the works of creation and provi- 
dence, is juftified by experience. For whereas 
fome things in the world, the ufes of which 
were not at all known in the infancy of learn- 
< jng, iuch as vaft trade of mountains, barrop 
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tlefarts and wide Teas, have been flrongly ih-SBRM. 
fifted on as arguments to (how the want of X. 
wifdom in the . frame of nature ; thefe very 
fhings are fince found, by later difcoveries,' 
and a more accurate inquiry, to be highly 
iifeful, and to ferve yery important purpofesu 
And as other objections of the fame kind de- 
rive all their (trength only from human 
ignorance and weaknefs, a more thorough? 
knowledge would make them all difappear, 
and eftablifli a conclufion diredtly contrary td 
that which unlearned fceptics would infer from 
them. In the mean time, it (hows the mod 
conceited and prefumptuous folly for men td 
cenfure the Divine adminiftration, merely be* 
caufe there are fome things in it which they 
cannot comprehend, when the general voicd 
of nature and providence proclaims it wife. - 

The proper ufe to be made of this doiftrih^ 
is, that we fliould praife God. All bis. works 
praife him by manifefting his wifdom % and 
we whom he has made capable of difccriiing 
the characters and evidences of that perfection; 
owe him the tribute of the higheft honour and 
efteem. Power may ftrike our minds wkh 
awe, and fupreme Majefty make our h6art4 
tremble, but it is wifdom that attracts ven&ra* 
tion. In whatever degree any agent appear* 
to be poffefs*d of that quality, he is kltitlk to 
Z4 a 
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$ jt RM.a proportionable mcafurc of our refpe&. Wi& 
X. dgm and folly make the principal diftin&ioq 
among men, by whic^i tbey are held in repu- 
tation or contempt. Tho' the differences of 
outward condition may be often too much re* 
garded, and meh of fervile fpirits may flatter 
the rich and great in their folly, while the 
focr nun's wifdom is dejpifed ; yet the language 
9f the heart is different, and true wifdom, 
wherever it is found, necefiarily commands 
our inwacd efteem. But what is all the wif- 
dom of men, or indeed the largeft finite un- 
jferftand^ngs, but an imperfed glimpfe, wheq 
$ompof ed with the intellectual perfection q( 
the Father of lights I 

As praife is the noUeft employment of the 
»lnd>,ooe can't but be fenfible of dignity and 
felt worth, in doing honour to tranfcendent 
excellence, by affectionate acknowledgments 
•bd appkufes j fo it is a moft delightful exer- 
eUe j pleafcre is infeparable from tht hearty 
<acagratu^tk>n, and the foul even partakes of 
£he intellectual and moral perfection, which 
JtJpy&Mycekbcatcs. And fince the confeiouf- 
fteft of dignity^ and the delight which ac- 
tompanie* praif^ mufi always bear a propor- 
tion to the apprehended excellency of the ob- 
jfi& &e pw4fe which ia^iven to the fopremc 
Jfcwg, «{ih upderftandii^g and fiacerc efteem, 
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mull, on this account, infinitely exceed rUSeim* 
others. It k therefore xnoft becoming fucb X. 
imperfeft rational creatures as we are, to con- ' 
template the works of God, with this defigo, 
that we may difcern the manifestation* of his 
wifdom in them, and thereby excite in our-* 
felves thofe pious ?md devout actions, and 
that fiiperlative re(pe#, which are the very 
effence of praife* as it is a reaionabie and 
moral fervice. 

Any one who attentively confiders the frame 

and condition of human nature in this world* 

jnuft fee, that tho' ks capacities are greaV 

and vifibly intended for important end*, yet 

this our infancy of being, is very weak; that 

the prefent is a ftatd of probation, wherein 

the progrefs of our understandings and owe 

moral powers, with the enjoyment arifiag 

from them, in a great meafure depend tip^ 

on fuch a diligent ufe of our own faculties, 

as a careful attention tp the nature and order 

of them will dircft. The Jirft tmpreifioaf 

taade upon our minds arfe by fcnfitye objects* 

and our appetites to them naturally arife, 

which being customarily indulged* the higher 

powers and affe&ions of the foul are He* 

gle&ed and become weak; yet are we not 

left without an obvious remedy agaiaft this 

inconvenience and infirmity of our nature 

As the leaft reflt&on will convince us, that 

there 
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Sxrm. there are higher and nobler powers in our na- 
X. ture, capable of a rational, a more refined 
and fublime enjoyment, than any which can 
belong to the animal part of our constitution $ 
fo the proper exercife of thofe higher faculties 
is naturally pointed out to us, by the work of 
God's law written upon our hearts, and by 
the evidences of his being and perfections, 
which are mod plainly infcrib'd on his works, 
wherewith we are continually fqrrounded. 
• But ftill it is in our power tonegled: the 
culture of the virtuous affections, and to let 
the natural motives of piety flip out of our 
minds. Whether we will do fo or not is a great 
part of our trial. This however is certain, 
tiiat notching can be more worthy of us, or of 
more immediate importance to our greateft 
perfection and happinefs, than that we Should, 
with deliberation, defign and diligence, apply 
ourfelves to the proper exercife and improve- 
ment of our rational and moral faculties, in 
brder to eftablifh the fupremacy of confcience, 
and, on that foundation, the inward harmo- 
ny of the mind, and to obtain that enjoy- 
ment which naturally arifes from univerfally 
felf-approving, virtuous integrity. But tho* 
this be evidently rational and important^ 
(fcarcely will any thing be alledged in justi- 
fication of the contrary;) yet how few are 

\ * there 
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there of mankind, even of thofe who are inSERMi 
reputation for wifdom and virtue, who make X. 
it their bufinefs to cultivate their rational and 1 
moral capacities, or have ever taken a refolu- 
tion to make that their chief care through the 
courfe of their lives ? For the moft part, we 
learn our piety and virtue, as a foreign dis- 
cipline, and only by outward inftru&ion. 
Therefore it fits fo awkwardly upon us, and 
the exercife of it is attended with little of fucK 
dexterity, vigour, warmth of affedtion and 
pleafure, as accompany the bufinefs of nature, 
which religion really is, in itfelf, and in the 
primary way Qod has taken to teach it to us, 
that is, by writing its main principles and in- 
ftrufttons upon our hearts. 

If we are fincerely difpofed to employ our- 
felves in this excellent, this comprehenfive 
duty of praifing God, wherein our beft affec- 
tions join their force, and all the fprings of 
manly pleafure unite in raifing the Satisfac- 
tion of the mind -, if, I fay, we are fincerely 
difpofed to employ ourfelves in it, the means 
are ready at hand. The works of God, in a 
moft amazing and beautiful inftrudtive variety, 
prefent themfelves to us with their manifesta- 
tions of his wifdom ; they pour their evidence 
from all quarters, and into all the avenues of 
the mind, inviting us to beheld perfeft coun- 
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8citftft»&l tod Wife dcfign, which is the moft agree* 
X able cfcjeft wc can contemplate. There if 
'no part of the univerie to which wc can torn 
oar attention, nor any Specie* of beings m tft 
that does not afford «s theptaineft discoveries 
of Divine Dull and power in their formation 
nod ocooomy. The heavens declare the glory 
if God, and the frmammtjhewetb bis bandy* 
vwk: I>ayuniodayaUertthjpeecb^andnigbt 
emto night Jbcwetb knowledge. Tbefoaftsaftbe 
JSeld and the fowls of the air Uacb ms 9 and the 
jjjbe* of : tbe Jea declare to us* that he is perfect- 
ly wife who gave diem their being, and ap~ 
pointed their various uies, with all the cix> 
comftances of their condition. In this view 
the work of the Lord appears honourable and 
ghrimi, m&ki* /ought out of them that have 
fkafure therein. They trace the figoatures of 
ooonfel qpon it, with the higheft admiration, 
and their hearts are filled with joy and praifc. 
A heart faU of inch ientimeftts wUl he its own 
inftrudior in religion and needs apt to be 
taught from abroad what duty k ow*$ to 
<5od, what lewe and gratitude, what <x>n&- 
dence, obedience aad resignation. ^ 

Providence, as I hare already obfervod, b^s 
tfffbrded us great *nd peculiar advantages for 
making proficiency in this kind of knowledge, 
and thereby advancing in inbft&nrial piety. 

Some 
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Some eminent perfona in tbefe laft days, andSiRM* 
that part of the world where we live, have X* 
happily employ 'd an uncommon capacity in 
Searching out the works of nature, and iUuftra* 
ting the marvelous difplays of Divine wifdom 
in (hem> fo that the fbbjed appears in quite a 
different light from what it has hitherto done* 
ami is even brought down to the level of vul- 
gar utiderftanding$. What has been fome- 
times called philofophy, the vain, the poor 
production of impiety, ignorance and pride, 
was really what the Apoftle calls* the wiftfan, 
through winch the world knew not God. But 
happy our times ! wherein whatever is worthy 
to be called learning tvidendy terminates in. 
religion as its laft rtfiilt, and (hews us all 
tbingifull of God. Let us purfue the method 
which has been fo clearly marked out to us* 
Let thofe whofe talents and leifure enable 
them, endeavour to build a farther fuperftrac* 
ture on the noble foundation already laid, and 
by inveftigating the fecrcts of nature, fo far 
as human underftanding can reach, diicero 
die counfels of its Author, that they may give 
him due praife. And let them who are un- 
qualified for fuch an undertaking, yet ftudy 
to be acquainted with the uleful difcoverie* 
others have made j. and by affectionate medi- 
tation 
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Serm. tation on them, feed the pure flame of ratio- 
X. nal devotion in their own breafts. 

But above all kinds of natural knowledge, 
there is one branch which may be moft pro- 
fitably improved to the purpofes of religion, 
by contemplating the wifdom of God in it ; 
I mean the pbilofophy of human nature itfelf, 
not only or principally of the corporeal part, 
tho 9 even that is a wonderful work of God, a 
moft curious ftru&ure, wherein Divine wif- 
dom Alines confpicuoufly. It is indeed fur- 
prizing, that any who have ftudied the animal 
confutation and ceconomy, fhould forget God 
its Maker. Others, we know, have made 
many juft and pious refleftions upon it, as an 
admirable monument of the Creators fkill, 
wherein he has {hewed himfelf great in counfel 
and wonderful in working. But what I chiefly 
aim at is, that we fhould apply ourfclves 
to the ferious confideration of our more in- 
ward fabric, that of the mind, whereby we 
are diftinguifh'd with the character of rational 
creatures* Of all the external obje&s we dif- 1 
cern, bearing, in a vaft variety, the marks of 
the Creator's intelligence and power, there is 
rione which has any refemblance to this. It 
has no fhape or colour, or any other fenfible 
quality $ yet there is nothing more real, no-* 
thing tnore important to us. We are confcious 

of 
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of its various, many of them deeply intereft- S e r m± 
ing, perceptions and operations, accompanied X. 
with different kinds and degrees of pleafure' 1 
and pain. This objeCt, intimately near ufc, 
(for 'tis that whereby we are what we are, 
our very /elves J will, in that view of things 
we are now confidcring, appear moil worthy 
of our firft and careful attention. To this 
purpofe, fome of the principal appearances 
have been obferved, in the preceding part of 
this difcourfe ; but in every view we can take 
of it, it appears a beautiful offspring of God's 
light, and a noble production of his power. 
The intellectual and felf-determining facul- 
ties, the felf-refleCting, authoritative and con- 
trouling judgment of the mind upon its own 
difpofitions and voluntary aCts, and the affec- 
tions to fpiritual and moral objects, characters 
and actions 5— Thefe are fubjeCts of contempla- 
tion, to which we meet with nothing parallel 
in the whole of material nature. And when, 
in conjunction vrith them, we confider the 
other fubordinate powers and determinations 
©f the human foul> its fenfes, appetites and 
paffions; there is a beautiful fcene opened to 
p8> wherein we may entertain ourfelves moft 
agreeably, and be furnifhed with excellent 
arguments of praife to our great and wife Cre- 
ator* Thi§ , Divine . workownihip appears a 
..::;..";:; ~ regular 
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Si km. regular iyftcm, comprehending a multitude 
X. of parts, but all connected together, and 
rarioufly related. The great end of a per- 
petually mcreafing rational perfe&ion and 
happinefs, is plainly intended, and the means 
are excellently fitted to it. There are many 
inferior powers, inftin&s and affections, 
each ferving a feveral ufeful purpofe, and 
baring pleafure annexed to it, but all in fub- 
ordination to the ultimate end, which nature 
dire&s us fteddily to purfue. In a fyftem 
fo various, containing fo many different 
powers and fprings of adion, of oppofitc 
tendency, k can fcarcdy be expeded, at 
feaft in ks infancy and date of appointed im- 
perfection, but that fome diforders fhould 
happen j and fo we find it in fa&. Btit ftiH 
the remedy is in the foul kfeif j by the pro* 
per axertkm of its own power, there is pro* 
vifion made for inward order, harmony und 
peace, which is the natural, healthful add 
happy ftate of the mind. This fcience, Hke 
other*, has had its vkiffitodes % fomefimes in 
* more flouri£bing, fometimes in a declining 
fhte. Some eminent attempts have, of Iate> 
been made to refcoe it from the obfcftrity and 
ignorance of the barbaross middle ages* But 
that every man, for himfelf, may ftudy it 
feoct&luUy, oothing k tarn* Acetiiry than 
••• •„ frequent^ 
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frequent, careful and unprejudiced felf-infpec-SEitM* 
(ipn ; whereby pious affe&ions will be excited X. 
in our minds, and we (hall be led to afcribe, to' 
tie only wife God all honour and glory for ever. 

zdfy, As by the manifeftation of God's wifr 
dom in the frame and conftitution of things, 
we are directed to celebrate his praifes with 
underftanding and fincere afle&ion ; fo by the 
ixantkined exercife of the feme glorious attri- 
bute in his government of the world, we are 
eocourag'd to truft in him at all times and in 
all circumftances, if we fincereiy endeavour to 
approve ourfelves to him by imitating his mo- 
ral perfections, and obeying his laws (the only 
condition upon which, by the very conftitution 
of our nature, we can have confidence towards 
God i) for he has the whole feries of events 
under his direction, appointing even the re* 
moteft iffuesofthem. Vain are the contrivan- 
ces of wicked mortals, againft the gkacious de* 
figns of providence towards good men; the 
counfeh of the fr&ward are turned headlong* 
their mifchievous purpofes are difappointed, 
fo* the Lord foiowi, bow to deliver the godly from 
temptations. t We ought not to pronounce 
judgment upon the firft face of things, nor be 
greatly difcouraged becaufe of irregular appear* 
antes. We may be allured they *re no more 
thap appearances, for it is impoffible there 

Vol. J, A a ihould 
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S e R M. (hould be any real diforder, where infinite Wit 
X. dom rules. And tho* our knowledge of parti- 
cular events is very fhort, this may always yield 
us fatisfadtion, and fupport our hope, that the 
whole courfe of nature, and all the viciflitudes 
of human affairs are governed by perfect reafon. 
Here is, one would think, a folid founda- 
tion of inward tranquillity to intelligent crea- 
tures, and a relief under all their anxieties for 
the future. For what could a rational being 
defire, but that eternal unerring reafon fhould 
direct the feries of events, and determine 
what comes to pafs ? If, in fad:, the world 
be fo govern'd, and our perfuafion of it refts 
upon folid grounds, this mull be delightful 
to the human mind, a never-failing fpring of 
confolation. Suppofing on the contrary, that 
there were no fuch thing as counfel in the go* 
vernment of the univerfe, but that all things 
were guided by blind chance or neceflityi 
how muft this diflipate the vigour of the foul, 
diforder all its powers, an4 fill it with hor- 
ror ? The prefent ftate, and' indeed the 
whole of exigence, would then be, in the 
ftri&eft and moft proper Senfe, as Job repre-r 
fents the ftate of .death, * a land of darknefs 
as darknefs itjelf and of the Jhadow of death, 
without any wder^ and where the light is as 

darknefs 
* Jolj * 22. 
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darknefs. But fince it is not fo, fince the only Serm. 
wife God reignetb, his ccitnfelfandeth for ever, X. 
and the thoughts of his heart to all generations > 
let all the rational inhabitants of the earth 
rejoice, and the multitude of the ijles be glad 
thereof. What can give greater fatisfa&ion 
and inward fecurity to a confiderate unpreju- 
diced mind ? For, upon this principle, the laft 
refult of all things muft be, juft as fuch a 
jnind would wifh it to be. 

Lajlly> We ought always to acquiefcein the 
prefent difpofition of things by Divine provi- 
dence, and comply with its counfels, as far as 
we know them. God's ways are unfearcha- 
ble, and his judgments paft finding out; but 
when he is pleas'd to fliow^his purpofes in par- 
ticular events, tho* we cannot difcern the rea- 
fonsof them and their full defign, it becomes 
us to fubmit, not becaufe of his fovereign do- 
minion, (which, abftradting from the confide- 
ration of his wifdom, can never produce a ra- 
tional refignation, nor fatisfy our underftand- 
ings any more than unintelligent fate, the 
blind idol of Atheifls^) but becaufe we know 
he is in finitely, wife, who in thefe inftances de- 
clares his will. He has, 'tis true, given us un- 
derftanding, and we fhould ufe it in the beft 
manner we can, for the direction of our own 
praftiee. Prudence however will direct fuch 

as 
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SERM.as arc confcious of their own weaknefe, to 
X. carry it with great deference to acknowledge 
'fuperior underftanding, and hearken to in- 
ftru&ion. But furely the very imperfeft un* 
derftandingsof men, fhould never exaltthem- 
felves againft the perfect Wifdom which rules 
the univerfe* Therefore when God is pleas'd 
to interpofe, by difappointing our defigns and 
breaking our meafures, the humblcft refigna- 
tion is our unqueftionable duty $ and what he 
has plainly difcover'd to be the defign and ap- 
pointment of his. providence, we fhould chear- 
fully fubmit to, becaufe we are fure it is wifeft 
in the whole : Still remembering, as a firft 
maxim, and of the utmoft importance, that 
what God has evidently ihown, by the clear, 
light of our own reafon, to be the proper ends 
of our being, thefe we ought constantly to 
purfue, and inviolably adhere to that invaria- 
ble rule which he has given us for the condudt 
of life. We cannot fathom the depth of his 
wifdom, nor know the fecret of his couofels j 
but uvto man he has f aid % * Behold the fear of 
the Lord, that is wifdotn, and to depart from 
evil is under/landing. 4"f^ 

* Job. xxviii. 28. 

FINIS. 
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